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Why Should We Translate the Bible into Other Languages?

Alan J Torrance, PhD

At the heart of the witness of the Scriptures stands the testimony that the eternal
God, the Creator of the universe, became a particular human being born at a
particular time in a particular location on our tiny planet. Indeed, the recognition that
God became one of us in the person of Jesus Christ (Messiah) is the key affirmation
that defines the Christian faith. To affirm this is to affirm an almost inconceivable
event of grace. To recognize that God is transcendent and eternal is to recognize
that the God whom we worship is radically and profoundly different from human
creatures. We are finite, temporal creatures who live in a remote corner of an
unthinkably massive universe. Our capacities, our powers, and, indeed, all our
knowing, moreover, are profoundly limited. Still, we are also confused sinners 1
Ahosti | e | & PauuputsiniCologkians 1:21). Despite all of this, the
eternal, transcendent God freely chooses to communicate with the sinful inhabitants
of this cosmic village. As John argues, the creative Word (Logos/dabar) which
brought everything into being from nothing, became flesh. Put simply, God chose to
speak, to communicate with humanity by becoming one of us as Immanuel, God with
us.

But how precisely do we find God speaking to us as the incarnate Word? The

Gospels witness to the fact that God did not drop onto the planet as a perfectly

formed adult speaking some kind of transcendent, celestial language appropriate to

his divine being. Nor, indeed, did he speak some universal language to be
appropriated by everyone on planet Earth. He
he speak Esperanto (the language constructed to be a universal, world language).
The Word became flesh as a baby and grew up learning to speak, primarily,
Aramaic. Now Aramaic is a very specific, local Semitic language which originated in
the middle Euphrates and spread to Syria and Mesopotamia. As Jesus grew up, he
learned not only to communicate with others by this means but as a child he learned
to interpret the world by means of the linguistic tool-set given to him by his parents
and social context. What do | mean by this? Language is not simply a set of words
that we attach to prior, perfectly formed thoughts. It is a set of tools by means of
which we learn to think, to interpret the world, to distinguish between objects, to
understand what is right and wrong, what is appropriate and inappropriate. It is the
means by which parents teach children how to respond to situations and how to
react to theswowbdegiidawe pbur! o, fADonod
fingers! o, fADon6t |ie to me!odo, fAHelp g
means by which we learn, when we are children, how to interpret and, indeed, to
negotiate the world and others. When the Word became flesh, the incarnate Son of
God learned Aramaic from parents who raised him to understand and interpret the
world around him and to try and come to grips with a world that is confusing,
complex and, indeed, sinful.
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In sum, in becoming human, God became (egeneto) what was otherwise radically
Af or ei g nhkumdndleshin ansinful world. And to reiterate, God became a
human creature living on a planet in a remote corner of an unthinkably vast universe.
Why did God do this? Out of love for creatures and out of a desire to communicate
with them in their language and in ways that they could understand and with which
they could identify. That is, the Word chose to communicate with human beings
through learning a local language and adapting to the circumstances of a particular
people within a particular culture located in this unthinkably remote part of the
universe. In sum, God chose and, indeed, chooses to communicate by means of an
act of the most profoundly humble identification with a people and a culture that are,
in almost every respect, radically different from who God is. All this was done in

or der t ha thavevlee poniergohcompieghend, with all the saints, what is the
breadth and length and height and depth and to know the love of Christ that
surpasses k n o wl e dEpkeéians 3:18-19).

Il n short, It 1is the | ove of the eternal God
commitment to ensuring that, despite the radical difference between God and us,
nothing can come between Godds transcendent and eternal
finitude of fallen creatures i all of this in order that those creatures might not remain
ignorant but be given to know the ex@Gent of
Romans 8:38-39.

Communicating the Gospel fiin Christo

The apostle Paul summarizes the life of a Christana s par ti ci paitai ng fin
concept that features in his writings more than 170 times. In John, we find reference

to Aabidingo in Chri s tentadadsharing inHre bfe of Jesus we ar e
Christ, the sole priest of our confession. In short, we are called and recreated to

share and participate in the life, mission and ministry of the sole Mediator between

God and humanity i the one who alone mediatesGod 6 s pur poses to humai
we are called, theref or disclosue am testiimanyywec at e God
are to do this in a way that participates an
purposes to the world, in HIS mission from the Father to the creatures, in HIS life as

the incarnate Word to humanity. What are the implications of that? One of these is

that in our outreach to societies and people groups of other cultures and languages,

we are to reflect Godds for minnvaysthatthkeess by r
their thought forms radically seriously and thus communicate in their languages 1

speaking, that is, in ways that they can hear, understand, recognize and appropriate.

That involves communicating in ways that they can indwell or, more specifically, in

ways whereby the incarnate Word can indwell so that he might transform their

understanding and give them the ears to hear. And no Christian communication can

possibly be satisfactory that does not involve their being given the gift of hearing and

reading and understanding the Scriptures. It is not possible to conceive of a form of
outreach that is true to participating, shar
world and yet which does not incl udosesaccess
and engagement with humanity in Jesus Christ, namely, the Bible.
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It belongs to the very essence, therefore, o
translated into the languages of those whom God, and thus the church, would reach.

Why? Because the Christian Scripturesar e t he sol e written witne
and redemptive purposes and to the incarnation ofthe Word. 1 t 1 s t hr ough th

witness that the incarnate Son is iBeard and

recognized through the creative and reconciling presence of the Holy Spirit. It is in

and through the witness of the Scriptures that the Holy Spirit speaks.

€

New Wine in Old Wine Skins?

Does this suggest that every language is inherently satisfactory in its given state to

accommodate divine revelation? No! Indeed, throughout the Gospels and the New
Testament,one witnesses t he e x-tislosure transfomnethec h Go d 0 ¢
terms it uses. When it comes to interpreting who Jesus is, for example, he is named

AKi nbgtd he word Akingo is then redefined so tt
to the nature and character of Jesusd distin
king who, far from exercising unrestrained power over others, is also described as a

suffering servant. The notion of kingship is redefined. We are also told that he is the

sole Priest but this is a priest who becomes the lamb offered for the people i who

presents his own life to the Father on behalf of the people. Not only does he fulfill the

roles of King and Priest in redefined ways, he also fulfills the role of Prophet. Again,
however, he dospesakingwisedofuturerpirse doiyct i vhefulfilssor ds o
this office by being the Word in his person i the Word that becomes flesh. It is who

Jesus is and not simply what he says that communicates God. So, the language that

is used of Jesus is redefined in being applied to him. This became a problem for

Peter. He recognized and confessed that Jesus was the Messiah, the Christ.

However, he had no sooner done so than he started interpreting and describing what

Jesus must and must not do by reference to the old concept of a messiah. Messiahs

donodot 1T sowésbliseshouldnotsufferJ esusd response to Peter v
refusing to aidosum to@Gdeline kiscoredption of whatitis to be

the Messiah, Peter was allowing his prior 1in
mission. To do that was nothing less than demonic. In other words, all our language

and talk about God requires to be transformed by that reality to which the Scriptures

bear witness and not by the current meanings of the terms.

Sometimes this means that new words are coined. For example, the word for

bapt baptemad i s effectively unandfiledwithalthe he anci e
meaning that is required to make sense of Ch
human baptism redef i nbaptizal@ ciom dhing | lyl. o W&. alr re
Bible bears witness to the fact that our language is continually commandeered and

its meanings transformed so that our language becomes a new wine skin that can

faithfully accommodate and communicate the new wine that is the eu-aggelion, lit,

AGood Newso. News that, because it is new, ¢
speak about God and Godds purposes.

Interestingly, this means that in the process of translating the Scriptures into new

languages, one can be helped to discover the extent to which the English language
has failed to capture certain key insights - because the vocabulary is inadequate for

3
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that which it is seeking to communicate. For example, African insights into solidarity,
participation and inter-relationships can mean that it has the vocabulary to translate

certain central Hebrew and Christian insights that the more individualistic categories

provided by the English language lack. Desmond Tutu famously introduced the Zulu
concept of Ubuntu which means Al am because
sense of community and solidarity where our being as persons is constituted by our

relationship to others. The Judeo-Christian concept of relations is served well by this.

The concept of participation in Christ, to which we referred above is a notoriously

difficult concept to interpret in English and yet that notion appears, as we mentioned,

over 170 times in Paulds |l etters. Here, the
opens insights into what participation means and indeed what it means to share in

the new humanity and new creation established in Jesus Christ. To refer, with Paul,

to the fact that we participate Ain Caristo
conceptuality that Africans may grasp better than Anglo-Europeans.

Consequently, translating the Bible into other languages is not only important for the
sake of those with whom we are communicating, but it also has the potential to
challenge Western interpretive categories. We stand to learn and not simply teach in
and through the process of translating the Bible into other languages.

The Communication of the Gospel is Inherently Personal & Interpersonal

In his recent book, Pauline Dogmatics, Professor Douglas Campbell of Duke
University writes as follows: AJust as God f
us concretely, in person, face-to-face, so too the message about God spreads

through people, concretely, face-to-face, although superintended especially by the

Holy Spirit. A relational God calls people to a relationship through a relationship.

(Pauline Dogmatics, 465.)

Integral towhatwe have argued above is the fApersonal
communicating the Gospel. When God speaks,he speaks Ain persono &
addresses us fApersonallyo as creatures <creat
with God and each other. This lies at the heart, indeed, of the Jewish Torah. The

fifenCommandment so are set in a context wherein
covenant commitment to the people of I srael
you out of the land of Egypt, out of the houseof bondage. o6 The i mplica

and spelled out accordingly, ATHEREFORE, as
to Israel, SO the people of Israel are to be unconditionally faithful to God and also to
others - that is, they are to be faithful to all those to whom God remains faithful. This

is then spelled out in further detail: fABe f
before me! o0o; ADondét engage in idolatry! o, AL
AKeep the Sabbath hiodontdoala naddiahgeant it chpes rheorirt s !
ADo not Kkill! o, ADo not commit adul tery! o, f
The essence of the Jewish | aw is that we are
to Areflecto Goddés relationship toward wus in

others. We are created in the image of God and thus to reflect God in all our
dealings with others.
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When it comes to communicating the Gospel and the Biblical witness to groups who

cannot access the Bible in English or in oth
Ai mage Godo in our -maeldat nomeli @atwintgh Gollédm s €
communi cation. |t is hard to see how Oi magi ng:¢

personal God of love is possible without a commitment to mediate that revelation in
and through the languages of those to whom we are seeking to communicate. And it
is unthinkable that we should wish to communicate the Gospel to them without
wanting them to be able to access the Scriptures using that linguistic tool-set that
they understand and with which they feel at home.

TheA Own e r s hthepSoriptufes

One of the defining events in European religious and, indeed, cultural history was
Lutheré6s transl ation of the Bible. This, tog
press, made the Bible accessible to the people in ways that were unthinkable in the

period prior to that. Until then, the church leadershiphad ef fecti ve,iowner :
indeed control over the biblical withess. People were obliged to believe the (often

selective) interpretation by the established church of the biblical witness, its

message, exhortations, and commands. Members of the church who were not clergy

had no opportunity, therefore, to challenge its interpretation. The translation of the

Bible into the language of the people and the dissemination of copies of this Bible

meant that literate people could questt on and chall enge the churc
the Scriptures. That led to reformation within the church.

Under the influence of what was started by Luther was continued much later by the

Puritans and, indeed, the Scottish Covenanters. They opposedthefiowner shi po of
the Bible and the Acontrol 0 of inamelyj nterpret
bishops appointed by the king. This led to a passionate commitment to teach young

people to read and write. In Scotland, in particular, this was motivated by the belief

that every child needed education so that they could read and understand the

Scriptures. They had been translated into English - the King James translation of the

Bible. Indeed, the roots of the contemporary commitment to state education in

Scotland can be traced directly back to this determination that the Scriptures should

be accessible to everyone.

In the Christian outreach to the world, this same concern needs to be apparent. The
Scripturesar e not fAEnglishesmbakerdoythose who speak the language of

the majority. Access to them and to their interpretation should be open to all. Why?

Because at the heart of the New Testament witnessisanall-i ncl usi ve Vvi si on
p ur p o $hers is noflonger Jew or Greek; there is no longer slave or free; there is

no longer male and female, for all of you are one in Christ Jesus. And if you belong

to Christ, then you are Abrahamés offspring,
(Galatians 3:28-29). That is, the church is called to encourage Jews and Gentiles,

women and men, all people of all races and cultures and languages, namely, all the

Aheirs of the pr omi sSeripturésoEvdryane shodemoythess t o t he
privilege of interpreting Gofdréhsircanenaritasr ed pur
as also for the world.
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In conclusion, the great Reformer, John Calvin, stressed that when the transcendent

God addresses humanity, God communicates with us at our level, in human

language, and in ways that we understand. To make the point, he appropriated the

Latin word Abal butired which refers to the w
their cots. Paanadultlagudge to babiessRatha, khey seek to

communicate with children at theirleveli bal but i re means Ato pratt
For Calvin, God is committed to addressing us at our level and in ways that we can

appropriate and understand.

When asking the question of why we should translate the Bible into minority

languages, we should consider the lengths to which God has gone to communicate
with us, Godos i gn,andyetdearlylseioved children.Heonf used
communicates with us at our level so that we might know our heavenly Father,

understand his purposes for us, and be reconciled and redeemed in our thinking and

in our orientation both toward God and to the world. It is not possible as the Body of

Christ to recognize and affirm this without also recognizing the extent of our

obligation to find ways of translating the Bible and thus to enable (rather than control)
access to its resources so that others might have that life-giving knowledge mediated
through it. To do this in the mother tongues of those whom God treasures is to be

faithful to the God who goes to the ends of the universe in pursuit of the lost. And it is
torecognizeour Lorddés mission to address those wh
in person.
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Christ the Fulfilment of the Law

Si Fry

There are many scripture verses referenced in the footnotes that are not in this text, |
encourage all who read this also to look up and read those verses too.

AWoe is me! For | am lost, for | am a man of
people of unclean lips; for my eyes have seen the King, the LorD of hosts.& This
was the cry of the Prophet Isaiah when he had an encounter with the glory of the
living God;hissi n came to the forefront of the prop
in the New Testament when the Apostle Peter had an encounter with the glory of
God displayed perfectly through Jesus. fBut
at JesusoO6 knees, saying, fADepartdfrom me, fo

There is something in the heart of the one whom God stirs in his grace that when

they encounter a glimpse of Godébés majesty, t
and inadequacy before his holy presence. Wonderfully in both cases of Isaiah and

Peter, God made a way for them to be commissioned to his service. John 3:19-21

makes it clear that for the impenitent, any sense of being exposed to the majesty of

Goddés |l ight causes them t o wlowdverthefodusofle f r on
this article is on those who endeavor to please God with their life.

The Apostle Paul writes in Romans 3:20 AThro
Knowing one has broken Godés Law 3%ombjectivel
objectively through h aledLang* makespeoplsfeetao Godds r
sense of guilt and shame before God. This causes them to want to hide from God,®
or somehow appease hi m. Th&Geafdrathellaavihas 3: 24 decl
become our guardian to lead us to Christ, so that we may be justified by faith. 0
(NASB). The same Law that clearly highlights sin and condemns us is supposed to
|l ead us to the one who can savénotulaveasid redee
struggling to appease Godos righteous anger

For those coming to Christ from an Islamic background, which is essentially a works-
based religion’, understanding the Law of God and its role for those in Christ can be
particularly confusing. Therefore, to help one understand this | want to briefly
consider the following:

1 |saiah 6:5.

2 Luke 5:8.

3 Romans 2:14-16.

4 Romans 2:17-23.

5 Genesis 3:8-11, John 3:19-21.

6 Galatians 3:13.

" Surah 3:129, 7:8-9, 23:102-103, 98:6-8, Chapman 2003, 77.

7
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What is the Law,

The coming of the Law,
the privilege of the Law,
the curse of the Law,

the fulfillment of the Law,
freedom from the Law,

the internalizing of the Law,
1 greater than the Law.

E e

What is the Law?

Normally speaking the law is a list of rules and requirements set by governments and
social or religious institutions to regulate the behavior (and sometimes thoughts) of
those under their authority. AThe | aws
ordering of s ocwseérggvenlioudgulateevery aspedtof life:a
personal, familial, social, and cultic. The laws were to teach Israel to distinguish
between holy and profane, between clean and unclean, and between just and

unjust.¢

The Biblee mpl oys several words for the Law.
hdq, O6statut e,juddnentr eleedg a Imi djgpdJits i @n 6 ; mi
Their number reflects the importance of law within the Bible. i1l ndeed t he

books are called TtrUh , or Law, by Jews

appear to be as much about history as lawé this context is important for the

of

ﬁ_T
AwUh,
f|r

S
n d

understanding of biblical law.d° Wi t hi n t he T:r Uh omrdPentateuc

referring to the 5 books of Moses), there are specific law sections:

The 10 Commandments (Decalogue) i Exodus 20:2-17,

The book of the Covenant i Exodus 20:22-23:33,

The Levitical Collection and Holiness Code 1 Leviticus 1-16 and 17-26,

The Deuteronomic Collections where Moses retells and sometimes expands
on previous laws and requirements given, hence the name of the book in
Greek stands for second law T the book of Deuteronomy.!?

= —a —a A

However, unless specifically specified, when Scripture refers to the Law or the Law

of Moses it is referring to the truth reveal
the books of Mosesit he T1r Uh or Pent atrealize btherwords i s i mp
are sometimes used in scriptur evord, udgmentf er t o
ordinance, command( ment), precepts, stipul at
way (d38 hotvever, most importantly of all is to understand that these laws, ways,

and requirements were not man made,ivifgut gi ve

8 Walter A. Elwell, The Marshall Pickering Encyclopaedia of the Bible Volume 2 J-Z, Marshall
Pickering, 1988, 1314.
91. H. Marshall, A. R. Millard, J. I. Packer, D. J. Wiseman. New Bible Dictionary 3" Edition,
IVP, 1996, 672.
10 Marshall, 1996, 672
11 Christopher J. H. Wright, Living as the People of God, IVP, 1992, 148-151.
12 Elwell, 1988, 1314.

8
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aw was part of Go dd& €hrisWrght hotes
od above and behind the | aw,
itsel f, but rather the way to
Int hat sense, t he .|&waslivingasGodcdnemardieddhiatithbye
would be the people he wanted, and so fulfill his purpose in the world (Exodus

19:5f).¢+4

o na@
x o =
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It is worth pointing out at the beginning that before God gave Israel the Law, he

already had redeemed them out of Egypt. Al e
precedes the law of God. His grace reaches out to save, and it is to those whom he

has saved that he reveals hislaw.3®* Bl ackburn notes, fAExodus fi
and law into relationshipé . The law is given to Israel after she has been delivered

from slavery. Nowhere does Exodus suggest that Israel was delivered because of

her faithfulnesstothelaw.0®* John Mackay writes, @AThe peopl e
freed by divine grace and power. They are not given the law to save themselves, but

so that they might continue to enjoy the salvation they have already received.d’

The Coming of the Law
The sense of shame due to sin when humanity encounters God has been there
since the Fall when they broke the only law given to them.

And they heard the sound of the LOoRD God walking in the garden in the cool

of the day, and the man and his wife hid themselves from the presence of the

LorD God among the trees of the garden. But the LORD God called to the

man and said to him, AWhere aredgfgpu?0 And
i n the garden, and | was afraid, because
said, AWho told you that you were naked?
which | commanded you not to eat. Genesis 3:8-11

Notice how God even though he knows everything;'® he knows what Adam and Eve

have done and where they are, does not jump straight to punishing them, but

reaches out to them and lets them come to him first. Even when God punishes

them, he gives hope of future deliverance® and covers their shame?°. The account

in Genesis 4 shows a group of people who want to either approach God on their own

terms (Cain) or just ignore God completely (
chapter finishes making it clear some still
people began to call upon the name of the LorDp.&* How they did that is not clear,

13 Marshall, 1996:674.

14 Wright, 1992:159.

15J. A. Motyer, The Message of Exodus i BST, IVP, 2005, 191.

16 W. Ross Blackburn, The God Who Makes Himself Known: The Missionary Heart of the
Book of Exodus (New Studies in Biblical Theology, Volume 28), 2012, 113-114

17 Mackay, 2001, 334.

18 See Psalm 139:1-6, 147:5, Isaiah 46:9-10.

19 Genesis 3:15.

20 Genesis 3:21.

21 Genesis 4:26.
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yet there are hints throughout Genesis that people were trying to and had some
understanding of Goddéds ways and requirements
Melchizedek was a priest of God Most High who blessed Abram and received a tithe

from him in Genesis 14:17-20. How he ministered is not stated, but what is made

clear is that he was a minister of the things of God. Circumcision was given to

Abraham and his descendants in Genesis 17:9-14 as a command. The encounter

with Abi melech in Genesis 20 shows there was
ways over the sanctity of marriage. God <can
your offspring, all the nations of the earth shall be blessed because Abraham

obeyed my voice and kept my charge, my commandments, my statutes, and

my laws. ©

However, all these are just little glimpses here and there of God and his ways

revealed through creation,?? and some specific commands or special revelation

given to mankind?® or the people of God.?* The Apostle Paul summarizes this time

up until the Law was given through Moses in Romans 5:12-1 4 , AJust as sin c
the world through one man and death through sin, and so death spread to all men

because all sinned 7 for sin indeed was in the world before the law was given,

but sin is not counted where there is no law. Yet death reigned from Adam to

Moses. 0

The Privilege of the Law

So, it is important to realize that for Israel, it was an enormous privilege to be the

chosen people who received the Law of God, and this was recognized as such by

t hem. AThey are | srael it esthaghody,theo t hem bel o
covenants, the giving of the law, the worship, and the promises.&° The reason

why Paul uses this and the following language is to explain how the Jews thought

about their position in the world because of the Law and Covenants:

But if you call yourself a Jew and rely on the law and boast in God, and
know his will and approve what is excellent, because you are instructed
from the law, and if you are sure that you yourself are a guide to the blind,
alight to those who are in darkness, an instructor of the foolish, a
teacher of children, having in the law the embodiment of knowledge and
truth. Romans 2:17-20.

The people of Israel under Moses had met with God at Mount Sinai,?® they heard the

very voice of God giving them the ten commandments, before begging not to hear

him anymore least they die.?” Douglas Stuart commenting on the account in Exodus
writes, AThis verse specially emphasizes t ha
himself directly to Israel rather than through the intermediation of Moses. So

22 Romans 1:18-21, Psalm 19:1-4.

23 Genesis 9:1-17.

% E.g., Genesis 12:1-3, 17:9-14.

25 Romans 9:4.

26 Exodus 19:17.

27 Exodus 20:1-21, Deuteronomy 5:4-5, 6:22-25.

10
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frightening was this for the people to experience that as soon as God had finished,

they demanded no further dir @&ge0:18)3dRossi on of
Bl ackburn notes, A Fr o mtwauldda diffcultitooetestipager spect i
the importance of the Decalogue in Exodusé it is the first law code given in the

canonical form of Exodus, it is given directly to the people without the mediation of

Moses, it is spoken of in different terms (literally ten words) it alone appeared at the

tablets written by the Lord at Sinai and was specially designated to be placed in the

ark.&®

They then received further instructions directly from God to Moses which he wrote
down for them,3° before the Elders of Israel went to see the God of Israel and ate
and drank before him and he did not lay his hand on them.3! Moses then went up
the mountain for 40 days and nights where he received further instructions from the
LorD.3? He came back down the mountain to deal with the golden calf incident and
smashed the two tablets that were cut out and written on by the finger of God.3?
Moses then goes back up with tablets that he had cut out, yet God will still be the
one to write on them.3* He then receives further revelation while there for another
forty days and nights.3®

Humanity is no |l onger |l eft in the dark about
no | onger any subjectivity around Godbés ways
had been declared and recorded for all time. Sure, there were and are still lots of

things people would |Ii ke to know but all tha
had been revealed to them and their children

to the LORD our God, but the things that are revealed belong to us and to our
children forever, that we may do all the words of this law. 3 John Calvin writes,
AThe Law was committed to writing in order t
perfectly the knowledge both of God and of ourselves, which the law of nature
teaches meagerlya nd o b s ¥ NNo veohdgr.thé Psalmist rejoiced greatly in the
Law.
Blessed is the man whoé delights in the law of the LORD.&® fin the way of
your testimonies | delight as much as in all riches. | will meditate on your
precepts and fix my eyes on your ways. | delight in your statutes; | will not
forget your word.°A Oh how | | ove your | aw! It s
Your commandments make me wiser than my enemies for it is ever with me.
| have more understanding than all my teachers, for your testimonies are my

28 Douglas K. Stuart, The New American Commentary: Exodus, Vol 2. B&H Publishing, 20086,
445

29 Blackburn, 2012, 104.

30 Exodus 24:4.

31 Exodus 24:9-11.

32 Exodus 24:18.

33 Exodus 32.

34 Exodus 34:1.

35 Exodus 34:28.

36 Deuteronomy 29:29.

37 Calvin J. Institutes of the Christian Religion, Eerdmans, Book 2. Reprinted 1997, 314.

%8 psalm 1:1-2.

% Psalm 119:14-16.
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meditation. | understand more than the aged, for | keep your preceptsé .
Your word is a lamp to my feet and a light to my pathé your testimonies are
my heritage forever, for they are the joy of my heart.*°

The law of the LORD is perfect, reviving the soul; the testimony of the LORD is
sure, making wise the simple; the precepts of the LORD are right rejoicing the
heart; the commandment of the LORD is pure enlightening the eyes; the fear of
the LORD is clean enduring forever; the rules of the LORD are true and
righteous altogether. More to be desired are they than gold, even much fine
gold; sweeter also than honey and drippings of honeycomb. Moreover, by
them is your servant warned; in keeping them there is great reward.*!

The Curse of the Law

Moses wrote,
See, | have set before you today life and good, death and evil. If you obey
the commandments of the LORD your God that | command you today, by
loving the LORD your God, by walking in his ways, and by keeping his
commandments and his statutes and his rules, then you shall liveé .But if
your heart turns away and you will not hear, but are drawn awayé .l declare
to you today, that you shall surely perishé .I call heaven and earth to
witness against you today, that | have set before you, life and death,
blessing and curse.*?

To listen and obey the Law means life, to ignore and disobey means death, and here

inliesthe proble m, f or the Bible makes cl ear, fAthose
please God.d*fi For by works of the | aw no human bei
justified in his sight, since through the law comes knowledge of sin.d*f |l f it had no

been for the law, | would not have known siné . For apart from the law, sin lies
deadé . The very commandment that promised life proved to be death to me. For
sin, seizing an opportunity through the commandment, deceived me and through it
killed meé . It was sin, producing death in me through what is good, in order that sin
might be shown to be sin, and through the commandment might become sinful
beyond measure. For we know that the law is spiritual, but | am of the flesh.&®

The Law of the Lord may be perfect,*® yet it perfectly highlights humanity 6 s

imperfections right down to the core of ourbeing. iThe | aw i s holy, and
commandment is holy and righteous and goodd*’ b ut , fAnothing good dwe
that is, in my flesh.&® In Romans 7:1-3, the Apostle Paul compares the Law to being

Humani tyds husband, we are undéemourits authori

40 Psalm 119:97-111.

41 Psalm 19:7-11.

42 Deuteronomy 30:15-19.
43 Romans 8:8.

44 Romans 3:20.

45 Romans 7:7-14.

46 Psalm 19:7.

47 Romans 7:12.

48 Romans 7:18.
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condemnation is deserved just like in a case of marital infidelity. James 2:10-11
makes it clear that for any offense we become a transgressor of all the Law:

fFor whoever keeps the whole law but fails in one point has become

accountable for all of it. For he who said, ADo not <co
said, ADo not murder. o Il f you do not con
become a transgressor of the | aw. o0

Galatians 3:10-12 adds:

For all who rely on works of the law are under acurse;fori t i s wr i tten,
be everyone who does not abide by all things written in the Book of the Law

and do Nolvé&mevidentthat nooneis justified before God by the

law, f or fAThe righteous shall |iverby fait
AThe one who does them shall l i ve by then

This under st andi n gfulfid the Levaimhsownistneagbhiisinat only t o

in the New Testament. A careful reading of the Old Testament will show God made

this clear to his people from the beginning.
law in the Garden of Eden when the world was perfect, they by themselves were not

going to be able to fulfill the Law now that sin and death were at work in the world.

God, after the giving of the Law, makes it clear to Moses that his people will break

the Law and not be able to fulfill it. Consider the following passage in Deuteronomy

31-16-21:

AndthelLorbs ai d t o Moses, ABehol d, you are abc
fathers. Then this people will rise and whore after the foreign gods

among them in the land that they are entering, and they will forsake me and

break my covenant that | have made with them. Then my anger will be

kindled against them in that day, and | will forsake them and hide my face

from them, and they will be devoured. And many evils and troubles will come

upon them, so that they wil!/ say in that
us because our God is not among us?d6 And
day because of all the evil that they have done, because they have turned to

other gods.

Now therefore write this song and teach it to the people of Israel. Put it in their
mouths, that this song may be a witness for me against the people of
Israel. For when | have brought them into the land flowing with milk and
honey, which | swore to give to their fathers, and they have eaten and are full
and grown fat, they will turn to other gods and serve them, and despise
me and break my covenant. And when many evils and troubles have
come upon them, this song shall confront them as a witness (for it will
live unforgotten in the mouths of their offspring). For | know what they are
inclined to do even today, before | have brought them into the land that |
swore to give.
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Likewise with Joshua once Israel was in the promised land:

But Joshua s ai Youtare nat &bk toserweeqhle kord, fior he

iIs a holy God. He is a jealous God; he will not forgive your

transgressions or your sins. If you forsake the LORD and serve foreign

gods, then he will turn and do you harm and consume you, after having done

you good. o And the people said brRb. doshua,
Then Joshua s ai Youatrewitndsees agailmspyiowselves

that you have chosenthe Lorb, t o serve him. o0 And they s
wi t n e siasleua 24149-22.

The Apostle Paul explains in Galatians 3:21-24:

Is the Law then contrary to the promises of God? Far from it! For if a law
had been given that was able to impart life, then righteousness would
indeed have been based on law. But the Scripture has confined everyone
under sin, so that the promise by faith in Jesus Christ might be given to those
who believe. But before faith came, we were kept in custody under the Law,
being confined for the faith that was destined to be revealed. Therefore, the
Law has become our guardian to lead us to Christ, so that we may be
justified by faith. (NASB).

The Fulfillment of the Law
The Law of God given to Moses reveals Godoés
People and the way they can make atonement for their sin. However, Israel and all

humanity constantly fall short of Godods Law
whole world may be held accountableto God,**6 due to our sin. AFor
and fall short of the glory of God,*0 and are fiby nature childrer

of mankind.>'0 Terry Virgo
the appropriate condu
produce it.>20

says, AThe | aw could on
ct for Godds peopl e. I

Mankind is totally unable to make himself righteous and acceptable to God in his

own strength; but what man could not do for God, God did for man, through
becoming a man, t heFomGadhasdogewsat tdlaw, st . A
weakened by the flesh could not do. By sending his own Son in the likeness

of sinful flesh and for sin, he condemned sin in the flesh, in order that the
righteous requirements of the law might be fulfilled in us, who walk not

according to the flesh but according to the Spirit.®3 Through faith in Christ the

Law is fulfilled in us, as we walk by grace, according to the Spirit.

4 Romans 3:19.
%0 Romans 3:23.
51 Ephesians 2:3.
2 Terry Virgo,Godds Treasur e\, 22 s88.essi on,
53 Romans 8:3-4.
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For Jesus s a DdanotaHink that ntsaeelcdéme tofabolish the Law or

the Prophets; | have not come to abolish them but to fulfil them. For truly, | say

to you, until heaven and earth pass away, not an iota, not a dot, will pass from

the Law until all is accomplished.®* Jesus fulfils the Law completely, the only

person ever to do so, and through his death makes a way for people to be redeemed

from being under thHFeorLdwhencdme full ness of
sent forth his Son, born of women, born under the law, to redeem those who were

under the law, so that we might receive adoption as sons.®°

Christ redeems all who come to him from under the Law by taking on himself their
sinand judgmentb ef or e God o Ror auhsakeGodorsade.him tdibe sin
who knew no sin, so that in Christ we might become the righteousness of
God.?® Galatians 3:13-14 says:

Christ redeemed us from the curse of the law by becoming a curse for

usifor it iIs written, ACur sed iissothater yone
in Christ Jesus the blessing of Abraham might come to the Gentiles, so that

we might receive the promised Spirit through faith.

The writer of the Hebrews makes abundantly clear the inability of the Law and its
priests to save those under it; they were there to point us to the greater reality, our
need for Christ.

fFor since the law has but a shadow of the good things to come instead
of the true form of these realities, it can never, by the same sacrifices
that are continually offered every year, make perfect those who draw
near. Otherwise, would they not have ceased to be offered, since the
worshipers, having once been cleansed, would no longer have any
consciousness of sins? But in these sacrifices, there is a reminder of sins
every year. For it is impossible for the blood of bulls and goats to take
away sins.®’ Every priest stands daily at his service, offering repeatedly the
same sacrifices, which can never take away sins. But when Christ had
offered for all time a single sacrifice for sins, he sat down at the right hand
of God, waiting from that time until his enemies should be made a footstool for
his feet. For by a single offering, he has perfected for all time those who
are being sanctified.o®

Hebrews 9:11-14andv23-2 8 reveals how Christés death on
sin of those who put their faith in him:

But when Christ appeared as a high priest of the good things that have
come, then through the greater and more perfect tent (not made with hands,

54 Matthew 5:17-18.
55 Galatians 4:4-5.

56 2 Corinthians 5:21.
5" Hebrews 10:1-4.
58 Hebrews 10:11-14.
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that is, not of this creation) he entered once for all into the holy places, not by
means of the blood of goats and calves but by means of his own blood,
thus securing an eternal redemption. For if the blood of goats and bulls,
and the sprinkling of defiled persons with the ashes of a heifer, sanctify for the
purification of the flesh, how much more will the blood of Christ, who
through the eternal Spirit offered himself without blemish to God, purify
our conscience from dead works to serve the living God. 0

AThus it was necessary for the copies o

with these rites, but the heavenly things themselves with better sacrifices than
these. For Christ has entered, not into holy places made with hands,
which are copies of the true things, but into heaven itself, now to appear
in the presence of God on our behalf. Nor was it to offer himself repeatedly,
as the high priest enters the holy places every year with blood not his own, for
then he would have had to suffer repeatedly since the foundation of the world.
But as itis, he has appeared once for all at the end of the ages to put
away sin by the sacrifice of himself. And just as it is appointed for man to
die once, and after that comes judgment, so Christ, having been offered once
to bear the sins of many, will appear a second time, not to deal with sin but to
save those who are eagerly waitingfor hi m. 0

Salvation is by grace through faith in Jesus Christ, not by works of the Law, so no
one can boast.%® Through faith, one receives i forgiveness, the blessing given to
Abraham, the promised Holy Spirit who is a guarantee of our future inheritance as

we l
and

| as being Godbés empowering presence

adopted into s@ddhdoufgdimiGloyd.0 s Alrla cteh i

the Law. (For more on this see Somali Bible Society Journal, volume 3, issue 1,
page 16).

The Law itself, however, is not dead or abolished as it will continue until all is
accomplished when Christ returns to judge the world. Jesus in Matthew 5:19 gives a
strong warning to those who would relax any of its commandments. No, it is not the
Law that is dead or abolished, it still stands to lead people to Christ,®° but it is the
person who dies to the Law when they put their faith in Christ (the one who fulfilled
the Law). As Romans 7:4-6 beautifully declares:

Likewise, my brothers you also have died to the law through the body of
Christ, so that you may belong to another, to him who has been raised
from the dead, in order that we may bear fruit for God. For while we were
living in the flesh, our sinful passions, aroused by the law, were at work in our
members to bear fruit for death. But now we are released from the law,
having died to that which held us captive, so that we serve in the new
way of the Spirit and not in the old way of the written code.

%9 Ephesians 2:8-9.
€0 Galatians 3:24.
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Freedom From the Law

In fact, it is the Law itself, the Apostle Paul says, that declared him dead to it, thus by
default making clear that it still stands, but not for those who through faith have been
crucified with Christ. Galatians 2:19-21:

For through the law | died to the law, so that | might live to God. | have
been crucified with Christ. It is no longer | who live, but Christ who lives
in me. And the life | now live in the flesh I live by faith in the Son of God, who
loved me and gave himself for me. | do not nullify the grace of God, for if
righteousness were through the law, then Christ died for no purpose.

Since in Christ we are dead to the Law and made righteous by faith, we do not seek

to establish righteousness through our own efforts as the Jews mistakenly did but

receive it by faith in Christ. AFor, being i
seeking to establish their own, they did not submit to God's righteousness. For

Christ is the end of the law for righteousness to everyone who believes.5!

Galatians 4:21-31 explains how the Old Covenant Law given at Mount Sinai and

temple worship in Jerusalem should be seen allegoricallythr ough Abr ahamés
relationship with the slave woman Hagar and his son Ishmael. However, those who

have been born again by the Spirit of God are like Isaac, born of the free woman

Sarah. In Christ, we must have nothing to do with seeking right standing with God

through the Law, for we have this by grace through faith; in fact, there is no other

way possible.

But what does t ICastd@ttheislatewonean and lye? soi,

for the son of the slave woman shall not inherit with the son of the free

woman. 0 So, brothers, we are not <children
woman. For freedom Christ has set us free; stand firm therefore, and do

not submit again to a yoke of slavery. Look: I, Paul, say to you that if you

accept circumcision, Christ will be of no advantage to you. | testify again to

every man who accepts circumcision that he is obligated to keep the

whole law. You are severed from Christ, you who would be justified by

the law; you have fallen away from grace.%?

In Christ we are free from the Law, for we are under grace.®® This does not mean we
are free to sin as the Apostle Paul was accused of teaching®* (for more on this see
Andy Johnstonds aNdd papes 26630.r As toehe puposs @& e
Law; for those in Christ it has led many theologians to break the Law up into 3
camps of Civil Laws, Ceremonial Laws, and Moral Laws.®°

61 Romans 10:3-4.

62 Galatians 4:30-5:4.

63 Romans 6:15.

64 Romans 3:8, 6:1, Galatians 3:25.

65 J. Scott Duvall & J. Daniel Hays, Gr as pi ng G @ahdesvany2601,d17.
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The Moral Laws still apply to the Christian today and are summarizedby Jesuso
Great Commandment, fAYou shal/l |l ove the Lord
all your soul and with all your strength and with all your mind, and your neighbor as
yourself. % J ohn Stott commenting on Paulthiss | etter
Ssubject said, A6What Paul meant i s that our
observance of the Law. But Christians are s
|l aw and commandment s. Il ndeed, the purpose o
Origuihd erequirements of the | aw might be full
Holy Spiritoéos dwelling in our hedfrtis is that

worth noting that Bapti sm, regul arly taking
great Commission also form part of Christ-specific commands for all those who

surrender to him 1 see Matthew 28:18-20, Mark 16:15-16, Luke 22:14-20, Acts 1:8, 1
Corinthians 11:23-26).

In regard to the Civil part of the Law that governed ancient Israel, Jesus told Pilot his

Kingdom was not of this world,®® The New Testament repeatedly tells us to be

subject to the authorities of the land we are in,*® so we are not looking to live under

the Civil Law of Israel. In relation to the Ceremonial part of the Law, it has already

been made clear that it could not make one righteous; they were but shadows of the

reality of what Christ has achieved. The Christian has access to God and is forgiven

through faith in Jesus Christ.”® When we sin as we all do this side of eternity every

day, then as Jesus taught usthisvagay @quodaityo God i n
bread, and forgive us our debts, as we forgive our debtors.0* Knowi ndf t hat
we confess our sins, he is faithful and just to forgive us our sins and to

cleanse us from all unrighteousness.d'?

Indeed, the council of Jerusalem in Acts 15:1-29 makes it clear that the civil and

ceremoni al part of the Law is noithhsonger bind
seemed good to the Holy Spirit and to us to lay on you no greater burden than these
requirements: that you abstain from what has been sacrificed to idols, and from

blood, and from what has been strangled, and from sexual immorality. If you keep

yourselves from these, you will do well. Farewell.d'?

Whilst this simple division into Moral, Civil and Ceremonial can be a helpful way to
approach the Law, there is however often there is an overlay between the three
areas, and it can result in discarding some Scripturesas i rr el evant
is breathed out by God and profitable.d*

, yet i

66 | uke 10:27.

67 John R. W. Stott, The Cross of Christ, IVP, 1996, 76.
68 John 18:36.

69 Romans 13:1-7, Titus 3:1, 1 Peter 2:17-18.

0 Ephesians 3:11-12.

I Matthews 6:11-12.

721 John 1:9.

73 Acts 15:28-29.

74 2 Timothy 3:16-17.
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A more robust way to rightly divide the word of truth” in the case of Old Testament
Law (and indeed all Old Testament passages) has been developed by Duvall and
Hays. Itis a series of 5 steps or questions that you ask and try to answer from the
passage you are seeking to understand and apply to your life. These are:’®

1. What did the text mean to the original audience?
2. What is the difference between the biblical audience and us? (Culture, time,
Covenant, etc.)
3. What is the theological principle in this text? (Principle must be relevant to the
text, not culturally bound, timeless, consistent with the rest of Scripture, and
relevant to all people)
4. Does the New Testament teaching modify or qualify this principle, and if so,
how? (e.g., Matthew5:38-:39 fAYou have heard idbuslai d an
say turn the other cheeko)
5. How should we apply the theological principle in our lives today?

The Internalizing of the Law

So, the believer is free from the Law being what determines their access and

acceptance by God, they have this through faith in Jesus.”” However once someone
believesinJesus,Godés Holy Spirit mA&ndisegiisars home i n
internal work on the heart and mind changing the Christian to become more like

Christ’”® The Holy Spiritoés work within the belieyv
arise from within. This is in accordance with what the Prophet Jeremiah wrote:

Behold, the days are coming, declares the Lord, when | will make a new
covenant with the house of Israel and the house of Judah, not like the
covenant that | made with their fathers on the day when | took them by the
hand to bring them out of the land of Egypt, my covenant that they broke,
though I was their husband, declares the Lord. For this is the covenant that |
will make with the house of Israel after those days, declares the Lord: | will
put my law within them, and | will write it on their hearts. And | will be
their God, and they shall be my people. And no longer shall each one teach
hisneighborand each his brother, saying, O6Know
know me, from the least of them to the greatest, declares the Lord. For | will
forgive their iniquity, and | will remember their sin no more.8°

The Prophet Ezekiel explains how this internalizing of the law happens when he
writes:

5 2 Timothy 2:15.

6 Duvall and Hays 2001, 324.

" Ephesians 2:18.

78 John 14:16-17.

79 Galatians 5:16-25, Titus 3:5-6, Romans 12:2, 2 Corinthians 3:18, 1 John 3:9.
80 Jeremiah 31:31-34.
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And | will give you a new heart, and a new spirit | will put within you. And | will
remove the heart of stone from your flesh and give you a heart of flesh. And |
will put my Spirit within you, and cause you to walk in my statutes and
be careful to obey my rules.8!

This is the New Covenant relationship that Christ has brought about, not by
abolishing the Old Covenant but by fulfilling, and then through his death and
resurrection, offering to all who come to him in faith a way to know God and be

acceptablet o him by grace, not works of the Law.
transformsusn ot t o ab an d doatto@Wandtd mease king fsom our hearts.

R. T. France writes that Jesusd expectations
Mount do not make things easier,insteadi The st andard set i s noth
perfection, being like God.?%0 Calvin notes, AOur life must
only to external honesty but &8 nward and spir

So, whilst the New Testament teachings reinforce the moral exaltations found in the
Law®*, we are never encouraged to go back under the written Law, but rather to
keep in step with what the Holy Spirit is leading us into and away from. The Apostle
Paul, in Galatians 5, writes:

But | say, walk by the Spirit and you will not gratify the desires of the
flesh. For the flesh are against the Spirit, and the desires of the Spirit are
against the flesh, for these are opposed to each other, to keep you doing the
things you want to do. But if you are led by the Spirit, you are not under
law . . .But the fruit of the Spirit is love, joy, peace, patience, kindness,
goodness, faithfulness, gentleness, self-control; against such things
there is no law. And those who belong to Christ have crucified the flesh with
its passions and desires. If we live by the Spirit, let us also walk by the
Spirit. 8

Thus, the Holy Spirit at work in our hearts and mind is encouraging us and gives us

the power to enable us to live a life that pleases God; he causes us to grow to be

more like Christ. The Holy Spirit at work in the Christian is seeking to internalize the

Law and bring about a heart of obedience and a mind that wants to please God. He

encourages obedience and discourages things of our sinful nature from within. In

Godbébs sovereignty, the believer is called to
transformation, as Philippians 2:12-1 3 ma k e sWark oetgyouy owin salvation

with fear and trembling, for it is God who works in you, both to will and to work, for

his good pleasure. o

81 Ezekiel 36:26-27.

82 R. T. France, The Gospel of Matthew i NICNT, Eerdmans, 2007, 154.
83 Calvin 1997:314 of Book 2.

84 See 1 Corinthians 6:9-10, Galatians 5:19-21, 1 Timothy 1:8-11.

85 Galatians 5:16-18, 22-25.
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Greater than the Law

Yet even more impressive than the privilege of the internalizing of the Law through

the Holy Spirit that leads us to want to live for God is the greater truth that in Christ,

the believer is so | oved that they have been
Spirit of God himself living within them.

In Christ, the Christian has the privilege of being so loved by God that his love

causes us to have a more significant reason to live to please God out of love. God so

loves us that Christ died to save us.8® This love is so great that it is at work
transforming our flGodcesolsusicE the NIY anéNKUVb v e o
transl ations samlt haCKEKihWeasduASY AConstrains
word Ugsycecy means to hold toget hewoldingandt o pr e
shaping something. The i cortrgleus,cdmpeBiogdidte | ove i
do Goddés wil | fremgoingsagamstip Tha ApostiesJohn clearly states

that we only love God because he first loved us.88 Jesuscouldtellhi s f ol | ower s,
you love me, you will keep my commandments.® Ephesi ans 5: 2 says, nAN
love, as Christ loved us and gave himself up for us, a fragrant offering and sacrifice

to God. o Of course, as Romans 13:10 tell s wu

The Christiands | ove ari ses albsurpassmglovedfe overf
God in our own lives; this love causes one to want to live for God. That is why the

Apostl e Paul prayed, AAnd | pray that you, b
have power, together with all the Lordos hol
high and deep is the love of Christ, and to know this love that surpasses

knowledged that you may be filled to the measure of all the fullness of God,&°

before praying about the amazing outworking of this in us and through his church in

the following 2 verses.

Il n addition to Godds great | ove ca
awesome privilege of being a child .
given us, that we should be called children of God; and sowe are.3'So we dono6t

just try to fulfill the promptings of the Spirit only to not displease God, but because

we have a higher calling to be like Christ as his brothers and sisters, we bear the

family ima g eor thibse whom he foreknew he also predestined to be

conformed to the image of his Son, in order that he might be the firstborn

among many brothers.&? In Christ we can call God our Father so as his children

we should be holy like him. The Apostle Pet er put sAsiobedientke t hi s, i
children, do not be conformed to the passions of your former ignorance, but as he

who called you is holy, you also be holy in all your conduct, since it is written:

86 John 3:16.

87 2 Corinthians 5:14.
88 1 John 4:19.

89 John 14:15.

9 Ephesians 3:17-19.
911 John 3:1.

92 Romans 8:29.
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fivou shall be holy, for  am holy.0  Aihydu call on him as Father who
judges impartially according to each one's deeds, conduct yourselves with
fear throughout the time of your exile, knowing that you were ransomed from
the futile ways inherited from your forefathers, not with perishable things such
as silver or gold, but with the precious blood of Christ, like that of a lamb
without blemish or spot.&?

Finally, since in Christ the Spirit of the living God who is holy lives in us, we therefore

must strive to live for him because God dwells in us. As 1 Corinthians 3:16-17
fearfully and wobaeydwldogt dlecdwmrtelsgt iyou ar e
and that Godoés Sp?i riltf daweylolnse idne syfowys Godos
destroyhim. For Goddés temple is holyqg almadt g¢grou ar e
Corinthians when Paul is dealing with sexual immorality within the church, he does

not appeal back to the Law, but to the greater truth that in Christ we are the very

temple of God.

Flee from sexual immorality. Every other sin a person commits is outside the
body, but the sexually immoral person sins against his own body. Or do
you not know that your body is a temple of the Holy Spirit within you,
whom you have from God? You are not your own, for you were bought
with a price. So, glorify God in your body.%

Godds great | ove for uswemaabeen adoptedintohisn Chr i st
family as his childrenywear e hi s | i ving temple through t he¢
within us. These three realities in Christ give us the most excellent reason and

motivation to give our all in living a life of obedience to please our great God and

Savior, Jesus Christ, from the very core of our being.

Conclusion

The Law of God given in the first five books of the Bible to the people of Israel was

an amazing privilege for them and through them to the world. It made clear and

certain Godb6és righteous ways and expectation
life and death. However, despite the Law being good, perfect, and true, it only helped

t o highl i gwiltful, relzeliokis, sintllévays before God and our inadequacy

to meet his standards.

This tragic state of humanity highlighted by the Law was not to lead people to
despair or legalistically try to obtain their own righteousness before God but is to
lead them to Christ. His perfect life completely fulfills the Law of God, and his
sacrificial death on the cross makes way for all who believe in him to be forgiven,
accepted, and righteous before God.

Through Christ, the Christian has died to the Law and is thus free from its demands
and requirements making him alive by the power of the Spirit. The Spirit of God
makes his home in the believer the moment they turn to God and begins to transform

93 1 Peter 1:14-19.
94 1 Corinthians 6:18-20.
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the believer from the core of their being. The Holy Spirit constantly encourages them
to live to please God and discourages sinful ways. However, in Christ, the greatest
motivation to live for God comes not from what we can do to please him but from
who we are in him. We are so loved by God in Christ that this love compels us to
live a |Iife of | ove for Hi m. We usshoud been a
increasingly seek to bear Christdéds i mage and
finally, because of Jesus, the Holy Spirit dwells in every believer, making us the
temple of the living God, the place where God himself chooses to dwell. In Christ, we
have the most incredible privilege, reason, and through the power of the Spirit, ability
to deal with our sins and live a life of worship to the King, the LORD of Hosts.
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GraceT o S aly, Oftus 2:11-15

Andy Johnson, PhD

Catalyst is a movement of Churches founded on the grace of God. Fifty years ago,
when Terry Virgo, the founder of Newfrontiers of which Catalyst is a part, had first
come to faith in Christ, he sat under the ministry of Dr Martyn Lloyd Jones, the pastor
of Westminster Chapel, London. For much of the 1950s & 60s, Lloyd Jones worked
through the book of Romans verse by verse in his exegetical preaching. Lloyd Jones
himself was saturated with the theology of the late sixteenth and seventeenth-
century Puritans, who were shaped by the theology of Luther, Calvin & the
Protestant Reformers.

Since the leadership of Newfrontiers has passed from Terry Virgo to David Devenish
and then to Steve Tibbert, grace has continued to be a solid doctrinal value. In the
Newfrontiers Best Practice booklet (issued October 2019), there are 9 theological,
leadership, and missional core values laid out as to how Newfrontiers apostles work
in the churches they care for. Uppermost in the theological values, along with an
emphasis on being word-based and Spirit-empowered, is being grace-filled.

So why does grace matter so much?

1 Graceis Foundational
The apostle Paul tells us that there is no other Gospel other than the Gospel of grace
(see Galatians 1:6-7). Any other foundation is, in reality, a distortion of the true
Gospel. It is a false Gospel. Sadly, over 2,000 years of Christian history, the Church
has often turned away from grace whilst continuing to claim it was preaching a grace
message. My own experience of British evangelicalism growing up as a teenager in
the 1970s was hearing and responding to a message of salvation by grace alone
through faith alone. But living the Christian life was by performance. | had
experienced grace but now | was being shaped by legalism.

1 Graceis Experiential
Grace is not meant simply to be a doctrine to be nodded to. It is a person. Jesus was
full of grace & truth (John 1:14). To know Jesus, to be a Jesus-follower is to know
His grace. Grace is also a power. It is the love of our heavenly Father in action.
Nowhere is this better demonstrated than in the parable of the Prodigal Son. Rather
than behaving like the legalistic elder brother who does nothing but stands in
judgment on his younger brother, the Father threw His arms around him & kissed
him. Many evangelicals nod to the doctrine of grace but fail to experience the warm
embrace of the Father that a proper understanding of grace brings to our lives.
Grace is, of course, about justification. | am made right legally with God through a
transaction that takes place at the Cross. Jesus takes my sin & | receive His
righteousness as a free gift. But at the heart of the message of grace is the doctrine
of adoption. As JI Packer so brilliantly puts it,
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AAdoption is the highest privilege of the
in for supper & given the family name. To be right with God the Judge is a
great thing, but to be |l oved and cared fo

The Holy Spirit is given as the Spirit of adoption. It is Him living in us that cries
AAbba Fathero (Romans 8:15 & Gal atians 4:

1 Graceis Transformational
ARun John run the | aw demands
But gives me neither feet nor hands
Better news the Gospel brings
't bids me fly & gives me wingso

So says John Bunyan, the famous English Baptist pastor who went to prison

nearly 400 years ago for his refusal to give up preaching the Gospel of

grace®*Recei ving Godds grace as a free gift
relationship with God in the New Covenant gives me an ability, by His mighty

power at work within me, to live a life that truly pleases Him from the inside

out. | sometimes hear pastors ask the question,i Sh a | | | preach gr ac
holiness? This is entirely and completely the wrong question. Grace and

holiness are not mutually exclusive. Neither are they opposite ends of a

spectrum. Rather a real understanding of grace produces true holiness. Grace

calls us to a higher standard of righteousness but then gives us the

transforming power at work withinustofulfllGod 6 s ri ght eous requi
the Sermon on the Mount, for example, Jesus quotes the Law as saying

ADon ¢t bkuitl It hen raises the bafinDbpbéteéeleng
be angry against your brother. ikewise, the Lawsays,A Don 6t c¢c o mmi t
adultery, lbut Jesussays,i Donét even be | ustful towar d
Matthew 5:21-30).

The Problem of a Misapplication of Grace

The problem of a misunderstanding, abuse or misapplication of grace has existed
since the New Testament times. The apostle Paul was himself accused of
antinomianism (the idea that because we are saved by grace as Christians, we are
not required to obey Godé s | aw) :

Why not say i as we are slanderously reported as saying & as some claim that we
sayifiLet wus do evil t (Ra@amans §:8) vvdat gnal we sayetrenl| t ? 0
Shall we go on sinning so that grace may increase? By no means (Romans 6:1-2).

% JI Packer, Knowing God, 206-207.

% There is actually some question as to whether this rhyme was actually written by John
Bunyan. The famous Baptist preacher CH Spurgeon attributes it to the eighteenth-century English
revivalist John Berridge (1716-1793), see The Sermons and practical works of Ralph Erksine (vol10),
283.
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y (probably rel
t Paul 6s messa
ou ar ethemhved Db
e

ht vgoes.

Ther e were people in Paul 6s d
from the Galatian churches) who <c¢cl ai med th
because it encouraged sinful patterns of behavior. nlf
really doesnét xpasbet hkeowr gam

a
a g
y y

Similar confusion lingers today. People often lead careless, sloppy, and sometimes
downright ungodly lives and seek to justify a lack of holiness by claiming that they
are living in and enjoying the grace of God. But true grace is far from cheap 71 it cost
Jesus His very life-blood on the Cross.

This problem of grace as an excuse for sin is not merely a first-century or twenty-first

century issue. It has existed throughout church history. By the fourth century, the

church had drifted significantly from its first-century moral purity. The British

theologian Pelagius (AD 354-418), seeing worldliness increasingly encroaching into

church life, began to teach that the main problem that was causing this was too

much emphasis on grace. Human beings, he taught, were able by their own efforts,

to cooperate with God. Ther e was no such thing, according
s i n o, thé powes of sin at work in our lives as fallen human beings). This flies in

the face of what Paul teaches in Romans 5 ab
come to know Jesusi i.e.,forever tainted by Adamdés rebellic
took all of the intellectual weight of St Augustine to push back against the Pelagian

advance.

In the Protestant Reformation, Martin Luther rejected a new form of Pelagianism that

had become prevalent in the late-medieval Catholic church. According to this

teaching, you could only receive grace when God saw you doing your very best.

After years of trying to do his best, Luther realizedt hat he coul d never r ¢
grace because his best was never going to be good enough. Grace was entirely a

free gift accessed through faith in Christ and His merits, not our own.

Today, the battle for a proper understanding of grace continues. In recent years the

hyper-grace movement has sprung up and attracted a considerable following,

especially in sections of the health, wealth, and prosperity movement. Hyper-grace
teaches, quite rightly, that we are saved to
then twists and distorts grace towards antinomianism. It teaches that, at the Cross,

Jesus dealt with all sin i past, present & future. Therefore, a Christian does not need

topray the LoirFdoérsgi Pireayuesr our s ismeedheyaeMatt hew
already forgiven. Once we have become Christian, God looks at us as holy &

ri ght eous everneedc after that, dotrepent of or confess sin. The Ten

Commandments are irrelevant to us as believers, and texts such as 1 John 1:9 1

Al f we confess our sins He i s dredrielevarfttol & j us
us since John did not write this letter to believers.

This is all a perversion of grace and will lead to immorality and ungodly behavior:

fFor certain individuals whose condemnation was written about long ago have
secretly slipped in among you. They are ungodly people who pervert the grace of our
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God into a license for immorality and deny Jesus Christ, our only Sovereign and
Lord. @ude v4)

A Right Understanding of Grace

As John Piper has so wonderfully shown us, grace works in three distinct time

frames, past, present, and future.®’

Past grace, i.e., justification (see Romans 171 4).

Present grace, i.e., sanctification (Romans5i1 8 : 1 7). Thi s i s the grac
to sin that Paul makes passing reference to in Titus 2:12.

Future grace, i.e., glorification (Romans 8:18-39).

Past Grace 1 Justification

This is the instantaneous declaration that | am righteous because of the finished

work of Christ on the Cross (Romans 1:16-17). Paul gives us three illustrations of

how this works in Romans 3:24. Thelawcourti not si mply a finot gui l
declared legally righteous. The marketplace i redemption. The temple i atonement

Our being declared righteous on the basis of faith rather than works is illustrated

through the life of Abraham (chapter 4).

Present Grace - Sanctification
Having been made right with God by the finished work of Jesus on the Cross, | can
now live a life that pleases Him by the power of the Holy Spirit:

Grace reigns through Jesus & now is freely available to us all (5:15).

| now reign in life because of Jesus (5:17).

| am dead to sin (6:1).

Baptism indicates death to a former way of life & a new (Resurrection) life

working in me (6:3-4).

| am united with Christ (6:5).

I now as a believer, have a choice about whether or not | sin (6:11-13).

| now live under a new reign, i.e., new authority and power i the reign of

grace (6:14).

1 I have been set free from the power of sin & am a slave to righteousness
(6:18) with holiness (6:22) as an end product in my life.

1 lused to be married to a tyrant, a perfect husband who never put a foot wrong
but continually pointed out my shortcomings i i.e., the Law (7:1-2).

1 When | became a Christian, | died so that | am freed from my former marriage

(7:4).

| am now married to or united with Christ & share His Resurrection life (7:4).

I now live a life that bears fruiti i.e. please Him (7:4) not by my own efforts

but by the power of the Holy Spirit living in me (7:6). See also Galatians 5:22.

1 1 am free from the condemnation that sin brought in my life (8:1) i the

righteous requirements of the Law have been fulfilled.

E = =4 -4 -9

E

97 See John Piper, Future Grace.

28



/J( )L ]\ﬁ\‘\[,h Somali Bible Society Journal | Email: info@SomaliBibleSociety.org | Website: www.somalibiblesociety.org/

Volume IV| Issue 1, June 2023 | 1ISSN27094332 (online)

1 We are indwelt by the Holy Spirit i He guides us & empowers us (8:9). We
are controlled (i.e. led by) the Holy Spirit & not by our sinful nature.

1 We have received the Spirit of Sonship / the Spirit of adoption so that we
know we are children of God & therefore joint heirs with Jesus (8:16-17 &
Galatians 4:5-7).

Noonecanread Romans5i 7 and i magine that Godds grace
to say ANoo to sin and to |live a |Iife transf
of the Holy Spirit.

Future Grace i Glorification

There is a glorious catch-up that will one day take place. Of course, the Kingdom is
now & not yet. It is breaking in but is not yet fully realized. The grace of God has
come; it has transformed my life, making me right with God. The power of sin &
death is broken, and the grace of God is, day by day, making me more & more like
Jesus. The evidence of the influence or power of sin is being weakened in my life.
However, | still live in a sin-tinged universe in which the power and prevalence of sin
are still on display. Nevertheless, there will come a day when the grace of God will
reach its climax by removing every last vestige of sin from my life & from the whole

Uni verse. Right now, my body reminds me of n
image,but | am tainted b yandsdeawmmdgthingse Mydeetltakeo n. My
metosinfulpl aces. My eyes | ook at things | shoul ¢
a Resurrection body just |ike Jesusodo (8:23).

Creation (8:21). The apostle Paul gives a fuller treatment of this theme see 1

Corinthians 15:35-58 wher e he explains how Jesusd Res.L
our Resurrection. The apostle John puts this into an even bigger and more

magnificent context in Revelation 20 and 21 where he unpacks the glories and

magnificence of New Creation.

Conclusion

So, in conclusion, grace is much bigger than you think. First, it forgives the past. This

is the wonder of justification by faith alone. | am made right with God through grace

by faith in what Jesus made possible for me through His death on the Cross.

Ultimately, grace revolutionizes our future. New Creation will transform my lowly

body to become a Resurrection body like that of the Lord Jesus. In the meantime,

between now and then, grace is changing me day by day to be more and more like

Jesus. Before | became a Christiatosimy aut oma
had an inbuilt tendency andpre-di sposi tion to sin and to wror
grace has broken in. His power, the power of His grace is now at work in my life.

This means that | can now choose to Isay ANoO
am being changed to be more and more like Jesus.

The power of grace to transform how we live is a key but much underplayed aspect
of the teaching of the apostle Paul. In many of his letters, Paul starts by explaining
the Good News of the grace of God to deal with our past sins. He then goes on to
show us how grace then transforms day-to-day living. The day-to-day impact of
grace in our lives is seen, for example, in Romans 12-15 and Colossians 3-4.
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However, it is perhaps best seen in Ephesians 4-6. Having made it clear that it is
only by grace that we are saved (see, for example, Ephesians 1:5-8 & 2:4-5), Paul
goes on to teach us that grace is utterly transformational. If we have truly

experienced the grace of Ephesis&Gantleslie,& 2, we
in our pre-Christian state. Rather, we make a choice to put off our old self and to put
on our new self (Ephesians 4:22-24) . Godds empowering and san

affect our speech, our self-control, our work, our sexual purity, our marriage and our
family life. God delights in people who choose to live lives that please Him and bring

Him glory.
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The Gospel Revealed to the Apostle Paul
Second Part: The Gospel Was Promised Beforehand

Russell Cross

fPaul, a servant of Christ Jesus, called to be an apostle, set apart for the gospel of

God, which he promised beforehand through his prophets in the holy Scriptures,

concerning his Son, who was descended from David according to the flesh and was

declared to be the Son of God in power according to the Spirit of holiness by his
resurrection from the deRadansldledsus Chri st our

Introduction

We saw in the last article that the Apostle Paul was called and commissioned to be

an apostle by the resurrected Lord Jesus Chr
servant and witnesso and fAto open peoplebds e
darkness to light and from the power of Satan to God, that they may receive
forgiveness of sins and a place among those
do this, he was to proclaim the gospel in the power of the Spirit. But what was that

gospel? Paulwilltelus i n this | etter to the Romans. Pe
all about the gospel. Paul introduces that gospel in chap 1:1-7 and starts his

argument in chapter 1:16 & 17 with the words:

Al am not ashamed of the g¢gos pfarthesbheationafse it i
everyone who believes: first for the Jew, then for the Gentile. For in the Gospel, a

righteousness from God is revealed, a righteousness that is by faith from first to last,

just as it is written: AThe righteous wil!/ I
He takes as his text Gadoés words in Habakkuk
AThe righteous wil/ l' ive by faith. o

We will see in a later article that for many Jews, this text was the most important
verse in the whole O.T. This was the only place where all of the 613 laws given
through Moses were thought to be summed up in one verse. But Paul will expound it
in a way that the Jews had never dreamed of.

Paul shows us in Romans what the gospel is and why we need the gospel, and how
the gospel meets that need. He also tells us how to respond to the gospel and how
to apply the new life that comes from believing the gospel to our relationships with
God and others.

Anders Nygren, in the introduction to his commentary on Romans, says:

AWhat the gospel is, what the content of the
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the Epistle to the Romans as in no other place in the New Testament. Romans gives
usthe gospelinitswi de context.o (P. 3)

So what is this gospel that Paul proclaimed? Romans 1:1-7 gives it to us in summary
form. Paul will expand on these verses in the rest of his letter, but the essential
content of the gospel is given here.

The Gospel in Summary Form

In verse 1 Paul tells us that he has been called to be an apostle and set apart for the
gospel of God. We looked at that in the First Part. In the succeeding verses, he tells
us several things about that gospel:

It was promised beforehand.

't concefans Godos

That Son was descended from David according to the flesh.

That he was declared to be the Son of God in power according to the Spirit of
holiness by his resurrection from the dead, Jesus Christ our Lord.

Paul and the other apostles had received grace and apostleship to bring
about the obedience of faith for the sake of his name among all the nations.

PONPE

o1

We can see that for Paul, the essence of the gospel that was revealed to him
concerned the historical facts about Jesus Christ: who he was and is and about his
death, burial, and resurrection as the fulfillment of the Old Testament Scriptures and
the salvation that he brought for all those who believe.

Paul also gives a summary of the essential points of the Gospel in 1 Corinthians
15:1-9:

A Now | remiadwoudbrothers, of the gospel | preached to you, which you

received, in which you stand, and by which you are being saved if you hold fast to

the word | preached to you 7 unless you believed in vain. For | delivered to you as of

first importance what | also received: that Christ died for our sins in accordance with

the Scriptures, that he was buried, that he was raised on the third day in accordance

with the Scriptures, and that he appeared to Cephas, then to the twelve. Then he

appeared to more than five hundred brethren at one time, most of whom are still

alive, though some have fallen asleep. Then he appeared to James, then to all the
apostles. Last of all, as to one untimely ©bo

The Gospel Was Promised Beforehand

When we read the New Testament, we find that the writers are often quoting from the
Old Testament or alluding to passages in the Old Testament. We cannot fully
appreciate the message of the NT without some understanding of the OT. As
Augustine wrote:

fThe New Testament |l ies hidden in the OId, a
Ne w?d o

% Augustine, Quaest in Heptateuch, ii, 73.
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We saw in the article on Romans 1:1 that when the risen Lord Jesus Christ appeared
to the 2 disciples on the road to Emmaus, he said to them:

AO foolish ones, and slow of heart .Was believ
it not necessary that the Christ should sufferthe s e t hi ngs and enter in
And beginning with Moses and all the Prophets, he interpreted to them in all the
Scriptures the things con@Qérning himself.o

Then when they returned to Jerusalem to the 11 and those gathered with them, the
risen Lord appeared to them all and said to them:

AThese are my words that | spoke to you whil
written about me in the Law of Moses and the Prophets and the Psalms must be

ful filled. o6 Thenstbendeostarathe Scripture® and saichfo them,

AThus it is written, that the Christ should

dead, and that repentance and forgiveness of sins should be proclaimed in his name

to all the nations, beginning from Jerusalem. You are witnesses of these things. And

behold | am sending the promise of my Father upon you. But stay in the city until you

are clothed with power T8 o0m on high. o6 Luke 2

Then during the 40 days between the Resurrection and the Ascension he gave
commands

AThrough the Holy Spirit to the apostles who
alive to them after his suffering by many proofs, appearing to them during forty days
and speaking about the k3ngdom of God. o Luke

So it is not surprising that the New Testament writers present their message as the
fulfillment of the OT history, promises, prophesies, and expectations.

So what was the central theme of the Old Testament that the New Testament writers
claimed had been fulfilled by Jesus Christ?

Alfred Edersheim, who himself was a Jew who converted to Christianity, in his book
AProphecy and Historyo wrote:

Christianity in its origin appealed to a great Messianic expectancy, the source
and spring of which must be sought not in the post-exilian period, but is found
in the Old Testament itself. The whole Old Testament is prophetic. Its special
predictions form only a part, although an organic part, of the prophetic
Scriptures; and all prophecy points to the Kingdom of God and to the Messiah
as its King. The narrow boundaries of Judah and Israel were to be enlarged
S0 as to embrace all men, and one King would reign in righteousness over a
ransomed world that would offer to Him its homage of praise and service. All
that had marred the moral harmony of earth would be removed; the universal
Fatherhood of God would become the birth right of redeemed, pardoned,
regenerated humanity; and all this blessing would centre in, and flow from, the
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Person of the Messiah. Such at least is the promise of the Old Testament
which the New Testament declares to have been fulfilled in Christ Jesus. And

if it were not so, then surely canitnevermorebe ful fi Il |l edé. o Al 1
Eder shei m. AProphecy and History. P 24.
| Howard Marshall describes in Lukebs own wo

preachers in Acts when speaking to a Jewish audience as:

fExplaining and proving that it was necessary for the Christ to suffer and to rise from

the dead, and saying, O6This Jesus, whom | pr
The form of the argument is simple enough. First, on the basis of the Old Testament

a case is developed by which one may recognize the Christ when he comes: Old

Testament prophecy is said to show that the Christ will suffer and rise from the dead.

Then, itis argued that a particular person, namely Jesus, fulfills these requirements.

Therefore, the conclusion follows that Jesus is the Christ . 0 I . H. Mar s hal
Historian & Theologian. P. 42.

The New Testament makes it plain throughout that Jesus was the promised Messiah
(Christ is the Greek word for Messiah) who was awaited by the Jews throughout their
history. The very first verse of the New Testament, Matthew 1:1, gives us the short
genealogy of Jesus Christ:

The Beginning of the New Testament
AThe book of the geneal ogy of Jesus Christ,
Matthew 1:1.

Why does Matthew put it this way? Because God promised a son to Abraham, and
Paul tells us in Galatians that promised son was Jesus Christ:

ANow the promi ses were
to offsprings, o referri
Christ.o Galatians 3:16.

made to Abraham and t
ng t oouma noyf,f sbpurti nrge, foe rn

Certainly God did give Abraham and Sarah a promised son, Isaac, as Matthew tells
us in his long genealogy:

nAbraham was the father of | saac, and | saac

But the promises mainly concerned that far off descendant of Isaac, Jesus Christ.
|l saac was just the first step to the fulfiln
a Atypeodo of Chri st:

- Abraham had to wait many years for the birth of his promised son, Isaac.
Israel would have to wait a long time for the birth of their Messiah;
- b

aa [
roi s b

— O
(@ 7))

rth was a miracul ous b
irt

i rth bor
h was a miracul ous birt

| s o] ,
Ch S h to
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- Before Isaac, the son of promise, was born, Ishmael was born to Hagar, the
slave woman. He represented all who would be under the law. The law would
precede the gospel of grace (Galatians 4:21-31). Hagar represents the Old
Covenant and Sarah the New Covenant (V 24.) Those under the law would be
in slavery, those under grace would be free.

- Abraham was asked to offer up his son on Mount Moriah (Genesis 22), but at
the last-minute, God st opped him and provided a r an
called the name of that place, AThe LORD

AOne tihount of the LORD it shall be provid
repeated his promises to Abraham to bless him and to multiply his offspring

greatly and He adds: fAand in your offspri
blessed because you haveobeyed my voice. 0 Paul says 1in
AAnd the Scripture, foreseeing that God w
preached the gospel bef orehand to Abrahan

nations be blessedéo Many say tripeet Mount
was later built and near where Jesus died on the cross. | Howard Marshall

says that the Abraham/lsaac typology seen
son, your only son, whom you | oveo0o) may a
came from heaven at J e s baptism (Matthew 3:17, Luke 3:22) (and at the

Transfiguration Matthew 17:5). (I H Marshall, The Origins of New Testament

Christology. P 116-117.)

- Isaac and his marriage to Rebekah (Genesis 24) are considered to be typical
of the marriage of Jesus and His bride 1 the Church. One of the reasons that
early Christians thought this was because the numerical value of the name
Rebekah is 153- a number considered to represent all the nations of the
eart h. (Georges Contenau, fAEvoe)r ydHeyb rLew e
and Greek, like Arabic, assign numerical values to each letter of the alphabet.
The most famous example of the use of numbers for a name in the NT is, of
course, Revelation 13:18 where the ancient manuscripts use the number 666
or 616. According to R C Sproul, Bruce Metzger, the leading N.T. Greek
scholar, has apparently said that both numbers may be correct as the writer
may have been referring to the emperor Nero, whose title in Hebrew had a
value of 666, while in Greek the value was 616. So some copies of Revelation
might have been meant for Christians of Jewish background and some for
those of Gentile background.

Nero, who died in 68 AD, might have been a type of the coming antichrist.
(Revelation was probably written after 68 AD.) This could be pointed to by the
number 616 which was made up of the letters Chi lota Sigma, which were
written as XIC where C stood for Sigma in early times, at least in the Eastern
Empire. By extending the | and attaching the C to it, one gets a q which was
superimposed on the X to form an episemon, or symbol, which is the mirror
image of the Chi Ro or XP episemon (symbol), where the P is superimposed
on the X. This symbol (XP) existed before the time of Christ, but has been
used by churches throughout church history and was used on Roman coins at
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one stage. The Christian use of the XP symbol comes from the first 2 letters

of the name CHRISTOS in Greek. The episemon or symbol (Xq) would

indicate that the beast in Revelation 13 would be a counterfeit Christ, a
counterfeit Messiah, an antichrist, imitating but inverting the character of
Christ. John is the only writer in t
does in 1 John and 2 John. (See The Apocalypse of St John by Henry Barclay
Swete Page cxxxviii Footnote 2).

The Son of David: A King Who Would Reign Forever
Further, God promised a son to David who would sit upon his throne and reign as
King forever.

In 2 Samuel 7:11-16; and 2 Chronicles 17 God promises through the prophet Nathan
to give David a son and to establish His throne forever. The prophecy was partly
fulfilled in Solomon but only finally fulfilled in Jesus Christ. The Israelites waited in
hopef or t hat son of David who would sit

Isaiah prophesied 700 years before the birth of Christ:

AFor to us a child is born, to us a son
shoulder, and his name shall be called Wonderful Counselor, Mighty God,

Everlasting Father, Prince of Peace. Of the increase of his government and of peace
there will be no end, on the throne of David and over his kingdom, to establish it and
uphold it with justice and with righteousness from this time forth and forevermore.

The zeal of the LORD of hosts willdothis.0 (| safd.ah 9: 6

See also Psalm 89 and other places in the O.T.

When the angel Gabriel was sent to the Virgin Mary, he announced to her:

he

n

N.

ADo not be afraid, ManrwithGddaondbghold, yobwilv e f ound

conceive in your womb and bear a son, and you shall call his name Jesus. He will be
great and will be called the Son of the Most High. And the Lord God will give to him
the throne of his father David, and he will reign over the house of Jacob forever, and
of his kingdom there will be no end.o Lukie33.1: 30

A King Who Would Also Be a Priest Forever

However, not only would the Messiah be a King, sitting upon the Throne of David
forever, he would also be a Priest forever. Psalm 110, which Jesus himself appealed
to and which is recognized as a Messianic Psalm of David states:

The LORD has sworn and wil | not change
the order of Melchizedek. o

The author of the letter to the Hebrews takes this up. He quotes Psalm 110: 4 three

times and refers to it a lot. It is central to his argument. Jesus was a High Priest of a
different type from the High Priests who descended from Aaron. He was perfect and
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he was both High Priest and sacrifice. The O.T. sacrificial system pointed forward to
him. He offered the one sacrifice necessary and sufficient for all sin for all time, and
he ever lives to intercede for us as our Great High Priest in Heaven.

A Prophet Whose Words Would Never Pass Away
In Deuteronomy 18:18 1 19, God promised to raise up a prophet like Moses and
said:

AAnd | wi || put my words in his mouth, and h
him. And whoever will not listen to my words that he shall speak in my name, |
myselfwillrequi r e it of hi m. o

In Acts 3:22ff, Peter tells us that Jesus Christ was that Prophet.
And in Matthew 24:35, Jesus says:
AHeaven and Earth wil.l pass away, but my wor

The ThreeDi vi si ons of Matthewdés Geneal ogy:
Matthew, in his long genealogy, divided the genealogy of Jesus into 3 parts:

AnSo all the generations from Abraham to Davi
David to the deportation to Babylon fourteen generations, and from the deportation
to Babylon to the Christ fourteen generation

In the first part, the people of Israel were waiting for a king (who was promised
through Jacob, the grandson of Abraham in Genesis 49: 8-10 and who would be of
the tribe of Judah). In the second part, we have the kings from David down to the
exile in Babylon. In the third part, from Babylon to Christ, the line of kings stops in
fulfillmentof Ezeki el 6s prophecy:

AAnd you, O profane wicked one, prtimeafe of I s
your final punishment, thus says the LORD God: Remove the turban and take off the
crown. Things shall not remain as they are. Exalt that which is low, and bring low that
which is exalted. A ruin, ruin, ruin | will make it. This also shall not be, until he comes,
the one to whom judgmentb el ongs, and | will giiee it to h

One of the titles of Jesus in the N.T. i s AS
31;21:9;22:417 42))

The End of the New Testament

On the other hand, the New Testament ends with the revelation of the New
Jerusalem. In the 50" vision given to John in the book of Revelation, we are back at
Eden in the year of Jubilee. Everything has been restored, and access opened up to
the tree of life for the redeemed, resurrected, and glorified ones who are in the New
Heavens and the New Earth wherein dwells righteousness.
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The Rest of the New Testament

In between Matthew 1:1 and Revelation 22:21, much of the New Testament is about
the fulfillment of Old Testament types and prophecies. We can consider some of the
ways that Matthew links the birth and life of Jesus to Old Testament prophesy:

He was born to the virgin in fulfilment of Isaiah 7:14;
He was born in Bethlehem in fulfillment of Micah 5:2;
And consider the baptism of Jesus, where the voice comes from heaven:

AAnd when Jesus was baptized, i mmediately he
the heavens were opened to him, and he saw the Spirit of God descending like a

doveandcoming to rest on him; and behold a voi ¢
bel oved Son, with whom | -AJhn well pl eased. 0 (

This voice from heaven was in fulfillment of Psalm 2 and Isaiah 42:1ff identifying
Jesus as the anointed one, the Son and the King of the Nations and the servant of
the LORD who will establish justice in the earth and bring out the prisoners from the
dungeon.

The first thing that Matthew says happened after the baptism was that Jesus was led
by the Spirit into the desert to be tempted by the devil. This is the counterpart to
Genesis chapter 3. He had to succeed where the first Adam had failed. Only after
this initial victory over Satan could he begin his ministry. Satan had no power over
Him. The Spirit was in Him and empowering him for his ministry and Satan was
bound.

The Sermon on the Mount starts with the beatitudes and the first 2 are from Isaiah

61:1-3. In Luke 4, Jesus quotes Isaiah 61:1-3 in the Synagogue in Nazareth and

says: AToday this Scripture has been ful fild!l
that the exile is over. He is bringing deliverance from Satan, from sin, and from the

guilt and power of sin and the judgment pronounced and accomplished by the law.

He has come to fulfill the law (Matthew 5:17 ff). He came to fulfill the ceremonial law

by offering himself as the one perfect and sufficient sacrifice for sin for all time (as

explained in the letter to the Hebrews.) He also fulfilled the moral law completely as

our representative. Man in the Kingdom of God is now free from the bondage of sin

to be able to live the life described in the Sermon on the Mount.

Paul & the Old Testament
Paul is also concerned with presenting the gospel as the fulfillment of O.T. prophecy
in his letters.

Jesus is the second Adam undoing the damage and consequences of the first
Adambés sin and r est of(RomgnsaangpleCormthians I50r Hi ms el

Justification by faith was taught in the Old Testament. Abraham was justified by faith
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centuries before Moses received the Law (Romans 4 and Galatians).

The Law of Moses was a schoolmaster, a guardian/pedagogue to prepare the people
and lead them till the Messiah came (Romans and Galatians).

Even the history of Godés people was prepari
4:4-5))

Her man Ridderbos has summed up Paul 6s messag

AThe whole content of this preaaehtbmagd can be

explication of the eschatological time of sa
death, and resurrection. It is from this principal point of view and under this

denomi nator that all the separate t hades of
penetrated in their unity and refHation to ea

Theology. P. 44).

Conclusion
In his introduction to his commentary on Romans, Anders Nygren says:

Alf there is anything which t heblighedwtésthee xeget
extraordinary significance which the eschatological had for early Christian faith. At

the centre of Jesusd message stood the p
beginning of the new age. I n hopagonofhe pi
| srael 06 had reached forward toward that
Kingdom and take command. In that tense expectation the proclamation of Jesus is
heard, fAiThe time is fulfilled, the Kisgdom o
talks about the Kingdom of God, it is no longer a matter of something distant, which

shall someti me cCco0me. AThi s ageod has already
stands at the door. With Jesus himself the messianic age has arrived.

rocl
ous
day

With referencetot he messi ani ¢ prophecy about da e
could say, fAToday this scripture has bee
He was fiHe that should comed is seen in
hand, ft heetbeirsightdndrithe lareeiwalk, lepers are cleansed and the

deaf hear, and the dead are raised up, and the poor have good news preached to

themo (Matt. 11:5

—~ D <

a
f
a

~ C =

h

AThe Kingdom of God comes. névuightedusness:thevi t h i s

righteousnessof God. Jesusd disciples Ahunger and t
5:6); they do not think, like the Pharisees, that they have the righteousness by virtue

of which they can stand before God. But Jesu
filleKHiogdbom of God is approaching, and in i
righteousness as a gift from Him. For just as the Kingdom of God can come only

through Godo6és mighty intervention, so God©os

possession only in that he receives it as a gift from God. Jesus does not at all deny
that the Pharisees also have a kind of right
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and sought the realization thereof in al/l of
righteousness that belongs with the Kingdom of God. Therefore, it is written, in
Matthew 5: 20, AUnl ess your righteousness exc
Phari sees, you wil/ never enter into the Kin
new Kingdom and the new righteousness belong together. In Matthew 6:33, we also
hear how Jesus directly couples these two in
Kingdom of God and His righteousness. 0 ( And

P 9-11).

The Jews were expecting their Messiah to appear. That is why the Pharisees sent
priests and Levites from Jerusalem to ask John the Baptist who he was and John
replied that he was not the Christ, nor Elijah, nor the Prophet (John 1: 19- 28). But
Jesus was not the kind of Messiah that they were looking for. The Jews were looking
for a Messiah who would reign over them like an earthly king and lead them in battle
against the Romans to conquer them and make them the leading nation in the world.
But Jesus was not that kind of King. He would conquer by obeying his Father all the
way to dying on the cross (Philippians 2:5-11). It was another Jew, Benjamin Disraeli,
who was the only Jew who has ever been Prime Minister of the United Kingdom,
who, according to Samuel Zwe mer : Aln 1852 éw
Lord George Bentincko:

APerhaps in this enlightened age, as his mir
comprehensive view of this period of progress, the pupil of Moses may ask himself

whether all the princes of the house of David have done so much for the Jews as

that Prince who was crucified on Calvary. Had it not been for Him, the Jews would

have been comparatively unknown or known only as a high Oriental caste which had

lost its country. Has not He made their history the most famous in the world? Has not

He hung up their laws in every temple? Has not He vindicated all their wrongs? Has

not He avenged the victory of Titus and conquered the Caesars? What success did

they anticipate from their Messiah? The wildest dreams of the rabbis have been far
exceeded?é

Christians may continue to persecute Jews and Jews may persist in disbelieving
Christians, but who can deny that Jesus of Nazareth, the Incarnate Son of the Most

Hi gh God, i's the eternal gl ory of the Jewish
AllTheWorlddo P 128.
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Hawa, You Can Be Like God!

Dennis Dyvig

Introduction

| will attempt to show that mostp e o p peessnal beliefs and much of the teachings
of the w o r Iraligiogss are based on the first lie of Satan to mankind. Satan sought to
convince Hawa (Eve in most English Bibles) and Adam that they could be like God.
To some degree, they did believe S a t alie. &imilarly, most people today believe
they must do something to save themselves, to be blessed, and to reach heaven,
and in so doing, they also seek to make themselves like God.

Those who claim to be Christian and who should know the truth seldom believe that
J e s warkoon the cross, alone, is the only way to be saved. The Bible is clear that
there is only one God and one Savior, and that Savior is Jesus Christ. Nevertheless,
most people seem to think they still must do something, or in the end, they will not be
saved. That beliefina p e r s own@atribution to their salvation is actually
unbelief in, or rejection of J e s akBlify to save totally. We must defend the truth that
Jesus alone can save anyone, and He does that by His death on the cross, and
nothing else. Paul preached i C h rcrucHfie¢d,0and we must do that as well (1 Cor.
1:23).

Truth is More Important Than Behavior
The main issue with the true God is ALWAYS about truth and belief. Jesus said the
world is wrong about sin because they do not believe in Me. John 16:8-9.

Does that phrase, fithe worldomean people who are not religious? No. In fact, | find
that most (maybe all) religions teach almost exactly what Jesus here said is wrong.
Religions and the world are very similar.

God had warned that Adam and Hawa would die if they ate from the tree of
knowledge of good and evil (Gen. 2:17). The Serpent (Satan) said they would not die
(Gen. 3:4). Hawa had to decide whom she would believe? What God said and what
Satan said were not the same. The content of the two statements could not both be
true. Dying or not dying are mutually exclusive. Only one could be true.

Satan sweetened his lie by adding, i G okdows you will be like Godé o(Gen. 3:5).

This was also a lie. No one can be like God. The definition of God excludes all

others. God alone is the highest, most powerful, all knowing, etc. There cannot be

two equal Gods. If two who claim to be God are exactly the same, thentheyar e n 6t
really two Gods, but one God, perhaps with different names. (The Trinity is NOT

three Gods, but one God in three persons or forms or manifestations.) If two claimed
Gods but are different, then only one can be truly God and Whoever is the truly

superior God will prevail, and the other will be shown to NOT be God at all, but a

myth, a fake idea about a competing, but false claim to be equal with God.

42



ABSw

JOURNAL Somali Bible Society Journal | Email: info@SomaliBibleSociety.org | Website: www.somalibiblesociety.org/

Volume IV| Issue 1, June 2023 | 1ISSN27094332 (online)

So Hawa had to choose who she thought REALLY was speaking the truth. Hawa
had to choose WHOM to believe. The issue was truth and faith. That is what Bible
faith always is. Whatever a person is convinced is true, that is what he believes in.
That is his faith.

What is Faith?

No one believes what they think to be false. However, in religion, people often claim
that they believe what they do not really believe. It is usually not hard to learn what a
person really believes, and it is often different from what they SAY they believe. That
is why salvation is by faith, which means the lost person comes to learn (and accept)
what the TRUE God says is THE TRUTH. That change of belief is faith.

People are easily deceived into believing what is false. People often believe to be
true what evidence does not support as being true at all.

Ha waabdsA d a ma@ceptance of the S e r p elia resilted in the whole creation
being plunged into corruption and decay and death (Rom 8:19-22). Science
sometimes calls this entropy. Ultimately, that decay is followed by eternal destruction
in the Lake of Fire.

With H a w aadsA d a nmb@lef in The Lie, all the religions of all time established
their foundation, all religions that is, except for the true Gospel of Jesus Christ, which
is NOT a religion, but the eternal truth. I think the central belief of all religions is that
we indeed are like God and therefore we can and must make some effort at our own
salvation.

In the center of the Garden of Eden, there were two trees (Gen. 2:9):

The Tree of Life. | suspect this tree represents the Cross. The Cross is often called
a tree. Here is salvation and life.

The Tree of the Knowledge of good and evil. | suspect this represents our
independence and our belief that we are capable of determining what is good or
evil, true or false, etc., on our own, apart from the true G o d jgidgment of such.
Here is where we think we are like God.

God made the choice simple: Believe what God says and live. Or believe what Satan
says and die. It remains the same today. God had said that if Adam and Hawa ate of
the tree of knowledge they would die. Hawa chose to believe the s e r p evortisd s
A Y owill not surely die. God knows you will be like Godé 6(Gen. 3:4-5).

Hawa had already, in part, accepted to be ii | Gk dirothat she judged whether what
God had said was true and beneficial or not. Hawa made herself the judge of God.
She judged that she could not really trust what God said to be true. She, alone, by
herself, would decide what is true and not true. Otherwise, why did she eat the fruit
that God said would kill her? Unless she was suicidal (and she w a s nsbetwpuld
never have eaten poison IF she truly believed it would kill her. Obviously, Hawa
believed S a t awpi@sto be true and judged G o d i be not fully true.
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Unbelief, the First Sin

The first sin was unbelief, which preceded H a w aeatmg of the Tree of Knowledge.
| suspect that unbelief is the foundation or first cause of all other sins. Behavior sins
(such as eating from that tree) follow belief sins (not believing what God saidd that
they would die).

We are saved by faith, and that means belief in the truth. We are not saved by our
own works or sacrifices (Eph. 2:8-9). God said (in the Bible) that Jesus is the truth
(John 14:6). Do we believe that? Paul said the Gospel is the word of truth (Eph. 1:13,
Col. 1:5). Do we believe that? Romans says G o d ighteousness is revealed in the
Gospel (not the law) (Romans 1:16-17). Do we believe that, or do we believe, as
Israel wrongly believed, that we must establish our own righteousness? (Romans
10:1-4).

If death came from believing what is not true, it follows that eternal life comes from
believing what is G o d uth. Hence, salvation by faith.

Actually, all people believe something, but most people do not believe the truth, the
Gospel of Jesus Christ, Who Himself is The Truth. James said even the demons
believe, but implies they obviously are not saved by what they believe but shudder
(in fear) instead (James 2:19).

Who is Capable of Being the Savior?

A Savior ¢ a nbé @ complete, universal Savior, who can save from all dangers,
unless He is more powerful than all dangers, thus more powerful than any other
living being, or any danger, or any threat of danger. The TRUE Savior must be
stronger than all else; otherwise, He might be able to save from some dangers, but
not from ALL dangers. Since Hell is an infinitely large danger (in that it is infinite in
duration, i.e., eternal), a Savior, who would be capable of saving us from Hell, must
be infinitely large to defeat an eternal (infinitely long) Hell.

The conceptof A Gomeansi t MastP o we r Whoéver & the Most Powerful is
truly God. If anyone claims to be God or is believed by people to be God, He must
be more powerful than all others. If He is not the Most Powerful, He will be defeated
by whoever IS the Most Powerful.

If the Most Powerful is NOT the Most Benevolent, then we are lost, and we need
saving from the Most Powerful who is NOT the Most Benevolent because he would
be the greatest danger we need to be rescued from. In other words, if God was not
good, He would be dangerous, and we would need to be saved from Him. But since
the Most Powerful always wins in the end, and is not defeated in the end, then if the
Most Benevolent is not also the Most Powerful, then there can be no salvation from
the Most Dangerous.

| believe the Bible teaches that wisdom defeats power. Therefore, the TRUE God

must be the Most Powerful and the Most Benevolent and the Most Intelligent (wise).
Hence, He (Jehovah / Jesus), being all three, is indeed capable of saving us and the
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only One capable of saving us, no matter what the danger is. Most importantly, He
can save us from the greatest danger, Hell.

Colossians (1:16-17) and Hebrews (1:2-3) teach us that all of creation is inside God
(inside Jesus actually) and exists and continues to exist for Him and by Him. That
affirms that He is the Most Powerful, Most Benevolent, and Most Intelligent.
Therefore, He (Jehovah / Jesus) is capable of being the universal, and thus the only,
true Savior.

Only the True God Can Be the True Savior
The following passages link BEING God as necessary in order to BE the Savior. All
passages are taken from the NAS95 translation:

1. 1Tim.1:1 Paul, an apostle of Christ Jesus according to the commandment of
God our Savior, and of Christ Jesus, who is our hope,

2. 1Tim. 2:3 This is good and acceptable in the sight of God our Savior,

3.  1Tim. 4:10 For it is for this we labor and strive because we have fixed our hope
on the living God, who is the Savior of all men, especially of believers.

4. Titus 1:3 but at the proper time manifested, even His word, in the proclamation
with which | was entrusted according to the commandment of God our Savior,

5. Titus 2:10 not pilfering, but showing all good faith so that they will adorn the
doctrine of God our Savior in every respect.

6. Titus 2:13 looking for the blessed hope and the appearance of the glory of our
great God and Savior, Christ Jesus,

7.  Titus 3:4 But when the kindness of God our Savior and His love for mankind
appeared,

8. 2Pet. 1:1 Simon Peter, a bond-servant and apostle of Jesus Christ, To those
who have received a faith of the same kind as ours, by the righteousness of our
God and Savior, Jesus Christ:

Whoever you believe can save you must be the true God, the most powerful of all.
So, if you think you can save yourself or can make some useful contribution to your
salvation, then you actually do believe that you are God, or a god, or like God.

The Gospel or Religion?

If the only Savior is the only TRUE God, did Hawa think by assuming the role of God
that she could and would save herself (if she ever needed saving)? Perhaps this was
S a t aimentsall along. Satan is against the Gospel of Jesus Christ, which Satan
knows is the only means of eternal salvation, so by convincing Hawa she could be
like God, perhaps Satan was seeking to block her salvation, and ours, by the false
belief WE can be like God. That belief rules out the true God and true salvation.

| differentiate between religion and the Gospel. By freligionol mean:
all beliefs in all cultures among all people-groups over all of timeé
about God and life and eternity and morality and ethics and so on.
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Religion is what people think (including deception by Satan, as he deceived Hawa in
the Garden). The Gospel is what God says is true and is the truth. The Gospel is

G o d éteynal truth. In Revelation, we see an angel proclaimingiit bternalGos pel 0
(Rev. 14:6), and we see that Jesus, the Lamb, was slain since the foundation of the
world (Rev. 13:8 NIV84). The Gospel reveals the righteousness of God, and the
Gospel is THE word of truth. Many people think of the Gospel as G o d plan B, after
Satan and people somehow achieved something terrible, perhaps behind Go d 6 s
back or while He was sleeping. Then when God woke up and saw what we had all
done, He was moved to find a solution to what He had not anticipated would ever
happen. That would be a Plan B, and that is what many people believe. NO! The
Gospel IS G o d éteynal plan, Plan A. Eph. 3:10-11 says His eternal purpose was
that through the church (those who believed the Gospel), G o d @anifold (infinite)
wisdom would be known to the rulers and authorities (probably angelic beings) in
heaven.

The Gospel is G o d éne and only way of saving the people He created and loves
infinitely. Religion teaches us to save ourselves by confessions of belief, confession
of sins, obedience, good works, self-sacrifices, prayer, pilgrimage, defeating sin,
defeating Satan, etc. Those false beliefs of religion seek to make us a savior.
Religion makes us god since we have said only God can truly be the Savior. So,
when religion teaches us to get blessings and salvation by our i g o d@ehavior or
works, in a clever way, religion is proposing that yes, in fact, we can be like God, as
Satan told Hawa at the start.

People Want to Be Saviors

People like to be a savior. It makes them feel powerful and valuable. People like
salvation by works because it makes them the Savior (and hence makes them God,
or like God).

People like salvation by or because of obedience, rather than salvation by grace
because it makes them the Savior (and hence makes them God, or like God).

People like personal sacrifice (limiting ourselves by giving our money, our time, our
obedience, our denying ourselves of something, etc.) because it makes them the
Savior (and hence makes them God, or like God).

People d o nnontd mixing works and obedience with belief in the Gospel because in
the end, in mostp e o p thieking, it is alwaysthe p e r s warkd that are more
powerful than J e s death, so they still can maintain (knowingly or subconsciously)
that they are God the Savior. They imply by such syncretism that J e s gariice
alone could not save them, but when they add their own works, or obedience, or
whatever they add, then (maybe) they can be saved. Thus, their part of their
salvation becomes more important and more effective than J e s past.6rhey replace
J e s wgadvdtion with their own salvation. And they replace Jesus, who is God, with
themselves, thinking they are like God.
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The Spirit of Antichrist

The term, Antichrist, means not only against Christ, but in place of Christ. The spirit
of Antichrist seeks to remove Jesus by replacing Him with a different fiChrist, the
Ant i c Wmhe spgitof Amtichrist is perhaps nearly the same belief as fbeing like
God, which is The Lie that Satan sold to Hawa. She would, in becoming like God
the Savior, replace God the Savior with her own version of god-like salvation. The
first lie to humans was probably also the spirit of Antichrist.

Why does Islam have an Antichrist but not an Anti-Muhammad if Muhammad has the
truth more than Christ? Islam, by including an Antichrist in its teachings, indirectly
implies that Jesus, the TRUE Christ, is indeed THE TRUTH. And that suggests that
Jesus is actually the Savior, the greatest one of all. Otherwise, why i s théré an
anti-Paul-the-apostle, an anti-Buddha, an anti-Krishna, and so on?

Peter speaks of false teachings that deny the Lord (or Master) Who bought them (2
Pet. 2:1 NIV84). Jesus already bought all people when He died for them on the
Cross. But Peter, in speaking of false religious beliefs, says that people are deceived
into denying the very Lord Who already bought them and had thus made their
eternal salvation possible. Since the term fLordois close in meaning to fiGod, id
denying the Lord, they are denying the true God and His salvation by denying His
death that bought their salvation.

No One is Like Jesus

J e s hwmbling Himself to the death on the Cross qualifies Him, alone, to have the
Name which is above every name (Phil. 2:5-11). But in our religious acceptance of
THE LIE that we can be like God, we cheat the only God, Jesus, of the glory that He
alone earned, deserves, and eternally possesses by Himself.

Much of our thinking is based on a belief that we are like God. We question and

judge what God does. We advise God to change what He has done or is doing to

align with our desires, our supposed i s u p evii is @ rd suspeéct much of what we

call prayer is actually unbeliefd us trying to convince the God Who has more power

than us to change what He is doing to align with ourassumedfi g r elan @ewl edge 0
andigr e@ad @ d n dthisk mach prayer and teaching about prayer seem to

assume we have greater knowledge and greater goodness than the God who is

named Jehovah / Jesus.

We claim we have free will, but only the True God, the One with infinite power, can
have a truly free will, 100% of the time. Our prayers are often an attempt to correct
God for His errors. Our fears are actually us making judgments about the
circumstances of our lives that God caused or allowed, and the subsequent
undesirable outcome we fear may happen. Fear is unbelief. Fear is us judging the
true God (and His power, knowledge, and goodness).

Religion focuses on our behavior and challenges us to be the best that we can be.
That is never enough for a perfect God, the True God. The Gospel assumes no one
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can behave well enough to achieve heaven by their own goodness. So, Jesus takes
responsibility to do what no human is capable of accomplishingd HE saves US.

The Gospel, which is the truth, is about what we believe. Do we really believe that
we are God, or like God, and can lift ourselves to heaven? If we are God, why do we
find ourselves living on earth rather than in heaven, the infinitely better place? Or do
we believe the truth, that we are NOT God and can NOT lift ourselves to heaven but
need Someone with infinite power to be our Savior, to save us from all danger?

One God But 45,000 Versions of Christianity?

Some say there are about 45,000 Christian denominations on earth. How can that be
with one God and one Bible, unless people do not feel it necessary to adhere to that
one Bible, the word of the TRUE God, and feel free to determine for themselves
what is true? That is what Hawa did, and people still do. In other words, these people
assume THEY are like God and are the truth, or a judge of what is the truth, instead
of Jesus (the One true God) being the only TRUTH.

| have met many who came out of Islam, but | think di d meélly come far enough. In
their churches, they found a modified version of Islam rather than true Christianity.
They find Islam-like teachings in the church saying they still are the Savior, at least
partially, if not totally. | believe | have seen a surprising number of MBBs (Muslim
Background Believers) get salvation. In other words, they had thought they had
become Christians, but I think they had not.

Many of the human authors of the New Testament warn that in the end times, many
will depart from the faith (1 Tim. 4:1) and have only a form of godliness (2 Tim. 3:5)
as a result of false teachers and false teachings (2 Pet. 2:1, 1 John 4:1). Jesus said,
A Wh e¢he Son of man comes, will He find faith onthe e a r t(lluReds8:8) | am
concerned that many who have sacrificed much, have left Islam (or other religions),
have been thrown out by their people and who are being persecuted, still might not
have become true Christians, and therefore, still might be on the wide road that
leads to destructiond Hell (Matt. 7:13). | 6nmt saying they must try harder to be
AgoOGhr i stNobNoeneidaChristanbyf t r yliam spyiny they ought to
ask God to make sure their beliefs are really the Gospel truth. Truth, not trying
harder, is what will get someone to heaven.

End Time Apostasy

| am not alone in thinking this way. Here are two quotes from thegospelcoalition.org
web site. Apostasy means leaving the truth for a belief that is not the truth, not the
Gospel. Apostasy will greatly increase in the end times:

1. A" The apostasy wil/|l occur withelvisihlet he r anks
church. o
2. "The point Paul appears to be making is t

within which true saints exist, will become so apostate that it will be
dominantly filled with people who profess to be Christian but really are
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not. The church will continue to profess to be Christian but most in it will
actually not be true believers. &

| believe Satan loves religion and religious buildings and religious titles and religious
rituals, religious laws and religious words, and religious sacrifices, but he hates
Jesus and His sacrificial death on the Cross. Which belief is yours? The only true
Savior is Jesus Christ, notafi g d d Kawa, or you or me trying to do what only
God can do. The only work capable of saving usis J e s desath, burial, and
resurrection, notour i g d d kverks and personal sacrifices.

The offense, or stumbling block, of the Cross (Gal. 5:11 NIV) is that | am NOT God,
but a sinner. | am so lost, and salvation is so impossible for me as a human, doing
my best on my own, that it is embarrassing and offensive that | am so weak, so
compromised, so evil, so helpless, so useless, that | can NOT even save myself.

Paul said that Christ Jesus came into the world to save sinners, and he said he was
the worst of them (1 Tim. 1:15). The better someone understands the Gospel of
grace, the more likely that person is to admit that he, like Paul, maybe the worst of
sinners. Sinners need a Savior. People who believe they are like God d o nnéed
salvation and d o nnéed the Savior.

It is probably reasonable to assume that the essence of sin is being the opposite of,
or different from, or opposed to, or falling short of God and His perfection. When
Paul said he was the worst sinner, he was actually affirming that he had rejected

S at alie t Blawa that he was like God and accepted that he was a sinner instead.
Religious leaders who punish sinners, | think, have forgotten they are sinners too.
Paul did not forget that. What about us?

If we can be like God, then there is no need for the true God. Hence, evolution
(replacing Divine creation) and atheism (replacing the Gospel). Then it becomes the
planet that needs saving, rather than us, and we become the potential saviors of the
planet. We worship and serve the creation rather than the creator (Rom. 1:25).

The World & Religion, Are Wrong

Jesus said, i T hwerld is wrong about sin, righteousness, andj u d g mé&aohh 168
NRSV). Jesus d i dsaydsbme of us were wrong about sin, righteousness, and
judgment. It seems we were all wrong about these most important issues. Faith in
Christ and His Gospel amount to us admitting we were wrong about sin,
righteousness, and judgment. No one likes to admit they are wrong. No one likes to
admit they are weak and ¢ a rsdlve their own problems. But a Savior (Jesus, Who
IS God) is unnecessary if we can save ourselves. | believe that is the essence of the
lost human condition until God opens our minds to our lostness and His salvation.

The Tree of Knowledge of good and evil is important to think about. Religion likes to
judge what is good and what is evil, and even more, judge who (what people) are
good or evil. But maybe the main judgment issue is that Satan has already been
judged (John 16:11) and | suspect that judgment is based on S a t aselling The Lie
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to Hawa and Adam. Judgment is supposed to be done by God, but when people
assume THEY are like God, then judging good and evil things and people seems
appropriate and comes naturally to them, especially religious people who do not

understand the Gospel.

Religious people love to judge other people. True Christians s h o u | Vilhg dotyou
judge your brother? (Rom. 14:10). Judge not, or you will be judged (Matt. 7:1).
Religious people love even to judge God. We ask or think, i Whdyd you do this,

G o d Prayer is sometimes judging God. In prayer, people try to convince God to
change what He has already done or wills to be done because we disagree and
have judged God to be wrong.

Conclusion

In conclusion, do we think we are like God? | suspect we do. Itis a very common,
although false belief. Do you think if you are saved today, but if you sin tomorrow,
you will lose your salvation? Then you are not totally believing in Jesus as the only
Savior. You are believing in part that you are a savior, or The Savior, and that the
other Savior, Jesus, failed, but where He failed, you think you will succeed. If that is
your belief, and that is a common belief, then you too, believe, to some degree, that
you are like God. Then may the REAL God cleanse you and me from this most evil
of all beliefsd that we are God or like God and let us believe instead that only Jesus
(Who is God) can ever save us and that He will save us by His death on the Cross,
without us helping Him.

| believe Paul was given insight into the Gospel above all the other writers of
scripture. He wrote:

1 Timothy 1:15 Here is a trustworthy saying that deserves full acceptance: Christ
Jesus came into the world to save sinners 8 of whom | am the worst.

1Tim. 1:16 But for that very reason | was shown mercy so that in me, the worst of
sinners, Christ Jesus might display his unlimited patience as an example for those
who would believe on him and receive eternal life.

1Tim. 1:17 Now to the King eternal, immortal, invisible, the only God, be honor and
glory for ever and ever. Amen. (NIV84).

He who knew the Gospel the best did not boast about his good works or self-
righteousness, but about Christ coming to save him. Rather than claiming to be like
God, Paul was willing to call himself the worst sinnerd the very opposite of the true
God. For Paul, no one could think of himself as being like God, because Paul had
no doubt that the Only God is Jehovah / Jesus.

Do we accept that we are NOT like God? If we agree that we are not like God,

d o e sthabrule out salvation by good works, judging one another, divisions within
the church, competition for power and fame, and much more? Wo u | dhat detuce
or remove all false teaching and all religion? The Gospel alone would remain. | 6 m
realistic enough to know that is not going to happen, but | am also convinced that is
the right direction, and we should all move forward together in that direction.
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We are NOT like God. To the TRUE God, Jehovah/Jesus, be honor and glory and
power, forever and ever! Amen!
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Messiah in Judaism & Islam

Ibrahim Abdur-Rahman

Introduction

| am a follower of Jesus the Messiah. | have devoted my life to learning who the

Messiah is and what the Messiah calls me to do. There are othersd Jews and

Muslimso who al so have a concept of AMessiaho th
understanding. Apartf r om Messi anic Jews such as AJews
Jewish focus has been on a Messiah to come who is different from the Jesus of the

Gospels. For Muslims, their focusisonal-Masi h 6l sa (Jesus Chri st)
Mahdi. This article aims to examine extra-biblical and extra-Qur 6 ani ¢ wr i ti ngs
theiMessiaho from Jews and Muslims. Readers m
conclusions concerning similarities and differences between the messianic beliefs of

Jews and Muslims and how these relate to the common view of Christians

concerning Jesus the Messiah.

Messianic Expectations in Judaism

Mai moni des, who died in A.D. 1204, wrote the
summary of Jewish doctrine. Although all Jews have not affirmed these principles,

they are treasured as basic doctrines by Orthodox Jews. Principle number 12 states,

A | believe with perfect faith in the coming
wait every da y® These thirreenprinciplestiave peedmade into a

hymn called Yigdal which is sung at the opening of the morning and close of the

evening service by many Jews; they sing |ine
send our Messiahdt o redeem those |l ongi®Wyg for His fin

The Hebrew word Mashiah, fr om whi ch we get our word fAMe
one. 0 (The Greek equivalent of fAMessiaho is
high priests were anointed (1 Samuel 16:12-14; Numbers 3:3; Leviticus 8:12).

Zerubbabel, the Governor of Judah, who was a descendant of King David, and

Joshua the High Priest were called Athe two
stand by the Lord of the whole eartho in Zec
the Great was call ed Go tdossmmarizeg kingsgotdddah n | s ai a
and | srael, a governor, high priests, and a
according to the Old Testament. But surprisingly, Mashiah never occurs as a stand-

alone word in the Hebrew Bible.19* There is no specific reference to the Me s si ah, 0

using that exact terminology in the Old Testament.

% Thirteen Principles of Judaism Faith, Orthodox-Jews.com.

https://www.orthodox-jews.com/principles-of-judaism.html#ixzz7twV5ve2T

100 yigdal - Wikipedia (accessed 12 March 2023).

WArticle fimessiaho i n JDictonaby ofNedaisnringhe Bibliead . i n chi ef
Period (450 B.C.E. to 600 C.E.). New York: Simon & Schuster Macmillan, 1996, 425.
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After the destruction of Jerusalem which ended the Davidic dynasty, Jews were
exiled to Babylonia. Some of the diasporas began to use royal psalms (45, 72, and
89) to express their hope that a king/Messiah would come to restore the throne of
David. Also, perhaps as early as A.D., 100, another set of psalms called the Psalms

of Sol omon included a prayer to God in numbe
to purge Jerusalem from Gentiles.0 Thi s ki ng Awi |l | gat her a ho
them upon their |l and according to their trib
wi sdom of his®%ighteousness. 0

Various beliefs in a Messiah began to take form. According to the Dictionary of

Judaism in the Biblical Period (450 B.C.E.to600C.E.),AiPost exi |l i ¢ Jews as
did not expect Ot he mealddiverdentdpinians abouttheo s e who
anointed one or anointed ones. 0 The Mishnah,
200, Af i cahsequéncettasahyabootthe messiah as the savior of Israel, one
particular per oy aatb owunte A.iDmeé& 0, the compl
of four distinguished personages as Messiahs. These are: Messiah the son of David;
Messiah the son of Joseph; E1 i j ah; the priest &f justice (
Neverthel esdheMasbehheéef begain to develop in th
Old and New Testament and continued to develop within Rabbinic Judaism. Rabbi

Solomon Schechter reminds us that the rabbis believed that the name of the

Messiah existed before the world was created,'®> and when the Messiah finally

comes, he will kill the Evil Yezer.1% (Evil Yezer refers to the inclination to do what is

wrong.)

Louis Ginzberg recorded the following beliefs about the Messiah in his seven-volume
collection of Legends of the Jews:

 Moses met the Messiah in heaven before the Messiah came to earth.107
1 The Messiah would be born in Rome and raised there.108

1 The Messiah would be born on the date of the destruction of the Temple.1%°
(According to tradition, the First and Second Temples were destroyed on the
ot day of the month of Av.)

1 The Messiah will build the third Temple in Jerusalem.10

1 The Messiah will reveal new instructions and laws, a new Torah.!!

T The coming of the Messiah wil/l Aput an en
usher in the reign of eace and joy among

102 James H. Charlesworth, ed., The Old Testament Pseudepigrapha, 1983, vol. 2, 667.

103 Neusner, 426.

104 | ouis Ginzberg, The Legends of the Jews. Baltimore: Johns Hopkins Press, 1966, vol. 5,
131.

105 Splomon Schechter, Aspects of Rabbinic Theology (Major Concepts of the Talmud). New
York: Schocken Books, 1961, 13.

106 Schechter, 290-292.

107 Ginzberg, vol. 3, 446-447.

108 Ginzberg., vol. 6, 426.

109 Ginzberg, vol. 6, 406.

110 Ginzberg, vol. 3, 203.

111 Ginzberg, vol. 6, 438.
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1 The Messiah will wage war, defeat all who are wicked, and establish his rule
throughout the world. Whenthe Me s si ah c¢comes, Athe obedier
be unt o hi nogirded heswill jooout to slo battle with his enemies. No
king and no ruler will prevail against him. The mountains will be dyed red with
their blood, and the garments of the Messiah will be like the garments of him
that presdeth wine. o

There are other ancient Jewish writings called pseudepigrapha that mention the
Messiah. These were often written in the names of famous Bible characters. Here
are some claims made about the Messiah in the pseudepigrapha:

1 AiGog and Magog will fight with*¥lsrael in
T AThe | ast ruler who iIis |l eft alive at that
host will be destroyed. And they will carry him to Mount Zion, and my
Anointed IOinlel whilméand protect!™the rest of
T The Messiah wil!| rul e on the earth for a
last forever until the world of corruption has ended and until [italics mine] the
times which have been mentioned before have been f u | f ¢ |(Accerdingdo
Sanhedrin 99a in the Talmud, there was disagreement as to how long the
Messiah would reign on earth. Some said 40 years, others three generations,
others 365 years, ot lpaiodgshat4uddfropteeadays, ot her
ofNoah wuntand neovwe no periodhteat rens faom the day the world
was created”until now. 0
1 According to Derek Erez Zuta, chapter 1, the Messiah would enter Paradise
while he was still alive.''®
1 Inthe Dead Sea Scroll 4Q521, we read, fi...for the heavens and the earth will
| i sten to his anointed oneé And the Lord
have not existed, just as he said, for he will heal the badly wounded and will
make the dead live; he will proclaim good news to the poor and [...] he will

|l ead the [...] a¥d enrich the hungry.o

1 Inthe(Syri ac Apocalypse of) Baruch, we read
appearance of the Anointed One has been fulfilled and he returns with glory,
that then all who sleep in hope of himwillrise. 6 (30: 1) Aéit i s the

times.®B (30: 3)

112 Ginzberg, vol. 4, 322.

113 Ginzberg, vol.2, 143.

114 3 Enoch 46: 5 in Charlesworth, vol. 1, 298.

115 2 Baruch 40:1-2 in Charlesworth, vol. 1, 633.

116 2 Baruch 40:3 in Charlesworth, vol. 1, 633.

sSee NAObjectionso Uhe dhérteen Prindiptes af Faithg Myl&wish n
Learning.

118 Tract Derech Eretz-Rabba. (Worldly Affairs).: Tract Derech Eretz-Zuta: Chapter I. (sacred-
texts.com).

119 Qumran scroll 4Q521. (textexcavation.com).

120 Charlesworth, vol. 1, 617 and 630 ff.
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1 There was also a belief that the world would eventually be destroyed and then
recreated. Before the new world is created, everything, even the greatest
angels and the Messiah himself willbecomenone xi st ent so that
will be recognized by all.*?!

Several of these ideas are found in 2 Esdras, a book found in the Apocrypha section
between the Old and New Testaments. We read:

My son the Messiah shall appear with his companions and bring four hundred
years of happiness to all who survive. At the end of that time, my son the
Messiah shall die, and so shall all mankind who draw breath. Then the world
shall return to its original silence for seven days as at the beginning of

creation, and no one shall be left alive. After seven days the age which is not
yet awake shall be roused and the age which is corruptible shall die. The

earth shall give up those who sleep in it, and the dust those who rest there in
silence; and the storehouses shall give back the souls entrusted to them. 02 (

Esdras7:28-32) fAéthe Messiah whom the Most Hig
I

end. o0 (2 Esdras 12:32) fAThen my son wi
nations that confront himé Andyreanswi | |
ofthelawdand t hat | $2??@Eskras13:3vy88)f i re. o

A Jewish book called 6 Ot o-Ma ¢ ig@idns of the Messiah) was written sometime
between the third and sixth centuries A.D. Sign number six says that a wicked king
will arise in Edom (Rome) and rule the world for nine months. Then a Messiah from
the lineage of Joseph will arise and kill the evil king. Sign number seven says that

Armil os the Satan [Antichrist] will appear

G

i
|
de

f

Messiah! | am yrodwrs gwved!sd aThhe rloan t he | i neage

killed. Sign number eight says that the Messiah from the lineage of David will appear
along with Elijah. He will not have to battle Armilos. Instead, God himself will Kill
Armilos and destroy the forces of evil. Sign number nine says that the graves of the
dead in Jerusalem will split open and God will resurrect the dead. The Messiah from
the lineage of David along with Elijah will resurrect the Messiah from the lineage of
Joseph.123

If there was a pre-Christian expectation among some Jews that a Messiah would

come, and that expectation has continued through the centuries until today, we may
ask, AWhy do Jews believe the Messiah has
the Messiah Awas r daengtpn ataoy time. if largel butshowaed | re
himself worthy, he would instantly fulfilhi s mi'¥si on. 0o

Many false messiahs have arisen throughout history. Jerry Rabow has written a
book titled 50 Jewish Messiahs,'?> and more names could be added to his list. Bar

121 Ginzberg, vol. 5,164, note 61.
122 The New English Bible. Oxford University Press, Cambridge University Press, 1970, 42-
43, 62.

22John C. ReevMagia®Otditgmsaa of the Messiah) (charl

124Ginzberg, vol. 4, 222.
125 Jerry Rabow, 50 Jewish Messiahs. Jerusalem: Gefen Books, 2002.
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Kokhba claimed to be the Messiah, and even the great Rabbi Akiva believed him.

When Bar Kokhba led a revolt against Rome from A.D. 132 to 135, the Jews met

with disastrous results. War casualties were estimated at 580,000, not counting

those who died from hunger and disease.*?® The city of Jerusalem was destroyed

and rebuilt as a pagan city called Aelia Capitolina; Jews were prohibited from living

there. ABar Kokhba, above all, exemplifies a
because of thatarroganc e € | sr ael had to choose bet ween
fought by Bar Kokhba or the o6war for Torahoé
which were ritual arguments about ritual matters, promised the only victory worth

Wi nni.Wigeé Israel fully acceptsGod ds r ul Messighive h| t e me . 0

Some Jews saw in Muhammad and the rise of the Islamic state the fulfillment of
messianic expectations. Bernard Lewis wrote,
and the creation of a new world power that overthrew the might of both Rome and

Persia and wrested Jerusalem and the holy land from the heavy hand of Byzantium

seemed to presage the imminent fulfillment of Jewish prophecies and the coming of

t he Me s s i'#dkvercthoagh someJews embraced Islam, the vast majority

suffered as dhimmis. (Dhimmis were Jews and Christians who faced restrictionsd

sometimes humiliating restrictions, such as being forced to wear distinctive

clothingd and they paid special taxestothel s| ami ¢ aut horities.) Le
mood of exaltation passed as it became clear that the empire of the caliphs, though

representing a considerable improvement from the Jewish point of view on what had

gone before, was not the fulfillment of Jewish Messi ani ¢ d*® eams . 0

Messianic expectations did not die out among Jews living in the house of Islam.
Occasionally someone would arise and announce he was the Messiah. The most
famous example was Sabbatai Zevi who was born in Smyrna (today part of Turkey)
in the Ottoman Empire. When he declared himself to be the Messiah, he was both
opposed and welcomed by various Jewish leaders in the Muslim world and in
Europe. When he went to Constantinople (Istanbul), he claimed he would put the
Sul tands c¢r owad. Even thbhughshe was mprisomed, his popularity
grew. Large numbers of Jews accepted his claim to be the Messiah, they prayed for
him in synagogues, and his picture was printed in prayer books along with that of
King David. Finally, Sultan Mehmed IV gave Sabbatai Zevi three choices: 1. Have
archers shoot arrows at him; if they missed, this would prove his divinity. 2. Be
impaled. 3. Convert to Islam. He chose Islam and put on a turban. A small group of
his disciples continue to this day.3°

Messianic Expectations in Islam

El even times in the Qur 6aa-Makib)altheaughiMaslimsal | ed t
do not know for sure what this title means. Firuzabadi, who wrote one of the most

widely used Arabic dictionaries, claimed there were over fifty explanations for the

126 Bar Kokhba | Biography, Revolt, & History | Britannica.

127 Neusner, vol. 2, 426.

128 Bernard Lewis, The Jews of Islam. Princeton: Princeton University Press, 1984, 93.
129 | ewis, 94.

130 Sabbatai Zevi - Wikipedia.
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meaning of the word masih.*3! The clearest Islamic opposition to Jesus being the
Messiah is when Muslims use the spurious Gospel of Barnabas, where we read in

chapteresdAwRs donfessed, and said the truth: 0
chapter 97, Muhammad is called the Messiah.'*? Even though the Gospel of
Barnabaswas written to support | sldamdltherefétre act ual

denies Islamd on this point. For this reason, Muslims must reject the Gospel of
Barnabas.

Most of the narr at iadMea sii m (thé Messiad dasus)docuses b o u t
on events surrounding his birth and childhood. Some things are said about his

healing ministry and teaching. And there are a few enigmatic references to the

crucifixion and Jesus being taken to heaven. Most Muslims believe Jesus did not die

on the cross, based on an interpretation of the words wa lakin shubbiha la hum in

Surah an-Nisaa 4:157. Does this mean someone else was changed to look like

Jesus? Or does it mean that it only appeared to the Jews that they were in charge

when Jesus was crucified? Most, but not all, Muslims take the first explanation.'33

The next verse, 4:158, says that Allah took Jesus to Himself; therefore, Muslims

believe Jesus remains in heaven to this day. If they believe Jesus did not die on the

cross, they say he will die after he returns to earth before the Day of Judgment. A

smaller number of Muslims believe Jesus first died, whether on the cross or

otherwise, and then was resurrected and ascended to heaven; these also believe

Jesus will return to earth before the Day of Judgment. Surat Maryam 19:33 refers to

the day of Jesusd death; therefore, he eithe
heaven, or he will die after he returns to earth.

One verse in the Qurbdan deser Zaisruf43p6d.Ai al att
popular English translationd a revision of the translation made by Abdullah Yusuf

Aidwhi ch is printed in Saudi Ar abi a, says, i A
coming ofythe Hour (of Jud gme @ W ThRe Study Quridantransl| at e
he is indeed a portent of the H o u '° Thie general consensus is that this verse refers

to the second coming of Jesus before the Day of Judgment.*3¢

131 Geoffrey Parrinder,J e s us i n .tOkfed: @rewoddaPnblications, 1995, 31
132 For the full text of the Gospel of Barnabas, go to The entire Gospel of Barnabas.
(answering-christianity.com).
133 For possible interpretations of 4:157, some fitting more closely with the Gospel, see what
the Muslim writer Mustafa Aykol says in The Islamic Jesus: How the King of the Jews Became a
Prophet of Muslims. New Yor k: St. Mib 3-1t54. Fobd a andlysis Bosn ,a Cltigtidn7
perspective, see Parrinder, chapter 11, AThe Death of
134 The Holy Qur-an, English translation of the meaning and Commentary, revised and edited
by the Presidency of Islamic Researches, IFTA, Call and Guidance. Al-Madinah Al-Munawarah: King
Fahd Holy Quran Printing Complex, 1413 H.
135 Seyyed Hossein Nast, editor-in-chief, The Study Quran. New York: HarperOne, 2015.
136 The usual reading of this verse says that that @& 6 a |, amfme ani ng i s A ganadt reading loldsatirak .
MBS6i,l Mmeaning knowl edge, and the pronoun can be tran:
verse would keowfi¥Yemgiel y oirt tihe hour, 0 meaning the Qur
Hour of Judgment. See Parrinder, 122, 124.
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In 2012, the Pew Research Center conducted a poll asking about the Second

Coming of Jesus. |t Ashowed ttheaty-twaoMusim-hl y hal
majority countries believe not only that Jesus will return, but that his return is

6i mmiodntehnatté i t wi | | h a Bpve¢han would thattaauially happerf?e t i me .
No one knows, not even Jesus. This is a secret known to God alone. According to

OAbdal | Mubiabakal Jesus asked, 00 Gabriel, whe
Gabriel 6s wiamgs hfel utetpdrnedl, O6The questioned

than the dgd¥estioner. 60

Though the Qurbéan was end-timeactivities,badithg andi ng Jesu
legends filled in details. One hadith recorded in Sahih Muslim has Muhammad

saying that Jesus wil | descend to the Awhite
mi narets in Damascus at that ,Damaseuswadar i ng Mu
AChristiand city. Either Muhammad was speaki

becoming a Muslim city or the hadith is spurious.3® The hadith also says Jesus will
kill ad-Dajjal (similar to the Antichrist in Christian traditions), and the earth will
produce an abundance of crops.

In a hadith recorded by Ibn Maja, we read:

The messenger of God said: O61lsa b- Maryan
conducted Imam among my people, making smooth the rough things, slaying
the pigs, remitting the jizya, and leaving off taking the sadaga. Tax will not be
levied upon sheep or camel. Envy and enmity will be taken away. The poison
of every poisonous animal will be removed so that a little boy may put his
hand in the mouth of a snake, and it will not harm him, and a little girl may put
a lion to flight, and it will not harm her. The wolf will be among the flocks like
their dog, and the earth shall be full of Moslems as the vessel is full of water.
The creed shall be one, and there shall be no worship but that of Allah. War
shall cease its ravages, and the Quraish shall be deprived of their kingdom.
The earth will be like an ingot of silver and will bring forth its vegetation as in
the days f Adam. o

The Second Coming of Jesus would bring peace and plenty to earth, but it also

would bring fear. His arrival would be a sign of the impending Judgment against

sinners. Ahmed i bn Hanbal recorded, AWheneve
used to cry out i n Yabndanbasdalled thelmouacementwfa n . 0
the Hour @dthe!Great Scream. o

137 Aykol, 184. Somalia was not included among Muslims countries that were surveyed at that
time.

138 Tahrif Khalidi, The Muslim Jesus: Sayings and Stories in Islamic Literature. Cambridge,
Massachusetts: Harvard University Press, 2001, 53-54.

139 Sahih Muslim, Book 41, Hadith Number 7015.

140 Richard Bell, The Origin of Islam in Its Christian Environment. London: Macmillan and Co.,
1926, 204.

141 Khalidi, 74.

142 Khalidi, 85.
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Equally important in descriptions of end times are references to the Mahdi, a

Messiah-t ype figure who is never mentioned in t
Aln broad terms, two cent r alMuskhteschatobbgymade t h
the Muslim Mahdi (ofKHaidiali ad)s aindl, J@EBEwesntoual
Sunnites and Shi o6ites were to differ as to w
higher in rank than Jesus (the Shidite view)
Sunnite*fAmew). dwel ver Shi 6asbhdiewdtobashesoh he Mah
of the eleventh Imam, who as an infant, was hidden by God, waiting to be revealed

at the end of ti me. Shi 6a MuQaldiims, amesaon irnegf efirl
who will rise.o0o Many Sunni Musdenbowed bel i eve t
although various claimants have taken the title for themselves throughout history,

such as the Nubian Muhammad Ahmad who in 1881 established the Mahdist State

in Sudan and fought against the British. By contrast, most Muslims believe the Mahdi

must arise from the family of Muhammad.

h
e

| bn Maja recor ded A pgeepleilbdoheoout ofthg Eastardl witl h : i
smooth the way for the Mahdi é The Messenger
the property of any of them. Then will appear the black flags from the direction of the

East. They wil/ make such sl aughter of you a
you see him, swear allegiance to him even if you have to creep upon the snow. For

he is the vice-gerentof Godo t h e M &THei bladk flag has played an important

role among Muslims in recent years. It was not only flown by Muhammad, according

to tradition, but it has also become a symbol of the revolutionary eschatological

struggle for Islam as taught by certain extremist Islamic groups, including the Islamic

State and al Shabab.

Conclusion

Messianic expectations among Jews and Muslims have evolved as a protest against

oppression, injustice, and sin which too often outweigh whatever is good in this

world. Jews and Muslims expect a deliverer to come and make all things right. This

article would be incomplete if | did not add a personal note. | believe that there is an

alternative to what has been described above. It is my firm belief that messianic

expectations will only find their fulfillment when Jesus, the one and only Messiah,

comes back, and God creates a new heaven and a new earth. The question for

Jewish and Muslim followers of Jesus is thisd How can we begin with what Jews

and Muslims believe about AMessihegosgelsand att

Perhaps one way to begin is with the subject of eschatology itself. Today Jews and

Muslims are especially interested in when the Messiah will come and what he will do

at the end of time. The Messiah is seen as a warrior who will destroy all that is

wicked. The Book of Revelation also describes Je
righteousnesséjudges and makes war, 0 and he
someday (See Revelation 19:11 ff.) But if the Messiah is only a warrior, then who

can stand before himont hat day? It would truly be a tin

143 Khalidi, 25.
144 Khalidi, 229.
145 Bell, 206-207.

59



SBSg

JOURNAL Somali Bible Society Journal | Email: info@SomaliBibleSociety.org | Website: www.somalibiblesociety.org/

Volume IV| Issue 1, June 2023 | 1ISSN27094332 (online)

need someone who is more than simply a warrior. We also need a Savior, a
Shepherd, a Comforter, a King full of compassiond one who can save us from
ourselves and our evil inclinations. Perhaps this is where we should begin in our
discussions about the Messiah. We like to begin with the birth of Jesus and then
move to his ministry, crucifixion, and resurrection, and finally to his Second Coming.
Perhaps we should start the other way aroundd with his Second Coming. Then we
can move backwards in the story to tell all the good things Jesus the Messiah has
done to save us from our sin and to guide us in a new life. We can emphasize that
our warrior King is also the loving Savior who invites us to be with him now and
forevermore.
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The Misunderstood Holy Spirit

Stephen Thompson

Introduction

The Holy Spirit is misunderstood by Muslims and by many Christians. For Muslims,

they claim he is the angel Gabriel. This is
Christians, he is the genie in the lamp ready to fulfill their every wish. After the

Messiah had ascended to heaven,h e | eft the Holy Spirit as A
fulfillment of the promise in Matthew 28:20. He is the comforter. He is active in the

unbelieving world convicting of sin, righteousness and judgment. He is a person. He

is God. He comes into the life of the believer just like he came on and into the lives

of the disciples at Pentecost. Pentecost was the baptism of the Holy Spirit; however,

many believers receive an experience of the Holy Spirit as a second blessing but

there can also be more experiences of the Holy Spirit as we are changed more and

more in Christ-likeness. We are filled with the Holy Spirit as we surrender control of

our lives to God, and He empowers us in ministry. He gives spiritual gifts of different

types. The Scriptural lists of gifts are not necessarily comprehensive. Jesus was the

ul timate gi ft of Goboawasar-Radmao.yhetHoly Spittimarni t y

Rahim, the God of mercy and compassion at work in the World today.

The Holy Spirit in the Qurdan

Int he Quhe Bayrspiritis mentioned by name four times. Three times it is to do

with enabling or supporting the Lord Jesus (Surah 2:87 and 253; 5:110) and one

tme,he appears to be the one who brought down
16:102). The references to Jesus are similar to what we find in the Bible where the

Holy Spirit empowered and led Jesus (especially in Luke 4). There is a verse in Acts

that especially talks about the anointing and enabling of the Holy Spirit. Acts 10:38

ESV ... how God anointed Jesus of Nazareth with the Holy Spirit and with power. He

went about doing good and healing all who were oppressed by the devil, for God

waswithhim. I n t he Qur 06 arduyh) ig dite?n mé&poned astwell(as the

angels like he was separate from the angels.*** Nowher e i n the Quroéan i
mentioned that the angel Gabriel is the Holy Spirit.

The Holy Spirit Todmy iGod with uso

So what is the role of the Holy Spirit in the life of the Christian or the Church today?
Do we understand his role and ministry today? Is he like a genie in a lamp for
Christians? Jesus came into the world to save lost sinners (Luke 19:10). He was the
ul ti mat e a wdandnfercyGawdrdsshuniaraty (John 3:16). When he left
this world most people of that time were far from saved. He left the Holy Spirit to help
us in this task.

146 Hughes Dictionary of Islam https://www.answering-islam.org/Books/Hughes/s.htm
(accessed 1 June 2023).
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Matthew shares an Old Testament prophecy about Jesus that He would be called
EmmanuelorGodwi t h us (Matthew 1:23).  Thetoodughout I
Jesus is God with us or Emmanuel as shown by people worshipping Him. Even twice
after JesusO r es u,Mathentrdacards peopte worshipmpng idim 2 8
(Matthew 28:9 and 17). Then he gives the commission to his disciples that they are

to go to every nation and make disciples and he leaves them with a promise in verse
20. The promise is that he will be with them until the end of the age. It is evident in
bodily form he was not with them but as the Holy Spirit, also known as the Spirit of
Christ (Romans 8:9), he is with the disciples. He would fulfill through the disciples
the mission of Dbhisiforgigenesgto alb lbuchénsy, the goo@ news or
gospel.

The Holy Spirit is the Comforter

Before he departed, Jesus promised the disciples the Counselor or Comforter

(paraklétos ~ Uy YoadUsed GK) . He repeats this promi.
discourse, presumed to be at the Last Supper in John 13 to 17. His first statements

about the Comforter are in John chapter 14, verses 16 and 17; these are the most

comprehensive in relation to the believer. ESV it A n will ask the Father, and he

will give you another Helper, [ Advocate, or Counsellor] to be with you forever, 17

even the Spirit of truth, whom the world cannot receive because it neither sees him

nor knows him. You know him, for he dwells with you and willbeinyou.0 He al ready

existedashewaswit h t hem (17) and would be in them.
fanothero |ike Jesus acting in the World and
them for a very |l ong time (Aforevero). The o

AHoly Spirit oldlfehteacBebremindingdherwaf the things which
Jesus taught (14:26). He would bear witness or testify about Jesus (15:26 ESV and
NLT). It was necessary for Jesus to go away before he could come to be in them,
and Jesus would send him (16:7). The Holy Spirit would not be an independent voice
but would share what he received from Jesus and tell them about the future (16:13-
16).

The Hol y MBistryrinithed\sorld

The Holy Spirit has a ministry in the world, and | believe this ministry works in
conjunction with the ministry of followers of Jesus. As we go to the World with the
Gospel, Godos Word, the Holy Spirit convicts
judgment. John 16:8-11 ESV And when he comes, he will convict the world
concerning sin and righteousness and judgment: 9 concerning sin, because they do
not believe in me; 10 concerning righteousness, because | go to the Father, and you
will see me no longer; 11 concerning judgment, because the ruler of this world is
judged. Sin separates humanity from God and his purposes. Jesus was the only
righteous one, and as such, it is suitable for us to follow and believe in Him. There
will be judgment, and judgment deals with those who reject Jesus and with the ruler
of this world who is Satan. We can pray for those we meet and share Christ with that
the Holy Spirit will work in their lives to convict them of sin and righteousness and the
coming judgment.
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The Holy Spirit is a Person, not a Force & He is God

The Holy Spirit is a spirit and a person. As spirit, we cannot see the Holy Spirit but
we can see his actions in the World. The Lord Jesus described it this way: John 3:8
ESV The wind blows where it wishes, and you hear its sound, but you do not know
where it comes from or where it goes. So it is with everyone who is born of the

S p i rThetHolyp Spirit is not an impersonal force but a person. He teaches (John
14:26). He speaks (Acts 8:29 and 13:2). He is grieved (Eph. 4:30). He can be lied to
(Acts 5:3, 4) and much more.'#’

He is God. Some examples of how he is revealed in the Bible as God include: He is
the creator, Job 33:4 ESV The Spirit of God has made me, and the breath of the
Almighty gives me life. He is all-knowing, 1 Corinthians 2:11 ESV For who knows a
person's thoughts except the spirit of that person, which is in him? So also, no one
comprehends the thoughts of God except the Spirit of God. He inspired the human
authors of the Bible, 2 Peter 1:21 ESV For no prophecy was ever produced by the
will of man, but men spoke from God as they were carried along by the Holy Spirit.
The Holy Spirit is distinct from the Father and the Son as he proceeds from the
Father (John 15:26), and sent by the Son (John 16:7). He does not bring salvation
but had a role in enabling the Son to bring salvation (Hebrews 9:14). He was active
in creation (Genesis 1:2 and Psalm 104:30).148

The Trinity is a stumbling block for many and especially our Muslim friends. How

can God be one when we are talking about three distinct persons as God? Nabeel

Qureshi, a devote Muslim, came to grips with an understanding of the Trinity as he

made a distinction between being (Godbés esse
Trinity teaches that God is one being with three persons: Father, Son,and S¥% ri t . o

The Holy Spirit and the Believer

So when does the believer receive the Holy Spirit? When we believe and receive

Jesus, we are born again: - John 1:12-13 ESV But to all who did receive him, who

believed in his name, he gave the right to become children of God, 13 who were

born, not of blood nor of the will of the flesh nor of the will of man, but of God. The

Holy Spirit is intimately involved in this process. In Titus 3:5 NLT, he saved us, not

because of the righteous things we had done, but because of his mercy. He washed

away our sins, giving us a new birth and new life through the Holy Spirit. A person

without the Holy Spirit is still spiritually
temple as the Spirit lives in the believer (1 Corinthians 3:16). When we are

converted, we are sealed or confirmed by the Holy Spirit, and he guarantees our
inheritance in Godoés family (Ephesians 1: 13,

147 Justin Taylor, How Do We Know the Holy Spirit Is a Person?
https://www.thegospelcoalition.org/blogs/justin-taylor/how-do-we-know-the-holy-spirit-is-a-person/
(accessed June 10, 2023).

148 Andrew Menkis, How Is the Holy Spirit Different from the Father and the Son?
https://corechristianity.com/resource-library/articles/how-is-the-holy-spirit-different-from-the-father-
and-the-son/ (accessed June 10,2023).

149 Nabeel Qureshi, Seeking Allah, Finding Jesus, Zondervan, 2018, 202.
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Jesus Baptizes with the Holy Spirit

Jesusd role in sending the Holy Spirit onto
Abaptism. o God told John the Bapi33(ESV)this a
And John bore witness: Al saw the Spgirit des
remained on him. | myself did not know him, but he who sent me to baptize with

water said to me, OHe on whom you see the Sp

who baptizes wi tTheldaptien oHtloelHgly Spiptwasia prondse

fromthe Father whi ch the disciples had hear,d from
the disciples were to wait in Jerusalem for this baptism which occurred on the day of

Pentecost (Acts 1:4, 5 and Acts 2). The Holy Spirit was present before Pentecost,

and he came on certain individuals but not everyone (for example, Elizabeth was

filled with the Holy Spirit when pregnant Mary visited her in Luke 1:39-45).

What | 8aptiesim of t heloddy?l y Spirito

Can this conversion event or experience be calledafibapt i sm of t he Holy
AYesd0O as when a per son,Heeeteivesthe Holy &pirilintd s conve
his life just like the disciples did at Pentecost. For many, however, there is a second
experience which they caltlitbe (7/kbntbpusddd ml1of t
to justify this experience as separate from conversion). For many, this experience
results in a new experience of the presence of God in their lives and a release of the
gifts of the Holy Spirit (especially the manifestation gifts like tongues). When | was

six years old, | invited Jesus into my life, and later at 15, as | came to a better
understanding of the gospel and understanding of Jesus as Lord, | had a new sense

of peace in my heart. Those who claim to have had this experience and those who
have not are still used by God. However, the experience can result in a renewed
expectation of God working throughone 6s | i fe. As we are b
more into the image of Jesus, we should all expect to experience the Holy Sp i r i t
working in our lives. 2 Corinthians 3:18 ESV And we all, with unveiled face,

beholding the glory of the Lord, are being transformed into the same image from one
degree of glory to another. For this comes from the Lord who is the Spirit.

ng

ei
0s

What Does it Mean to be Filled with the Spirit?

Another term used in relation to the Holy Sp
Spirit is not a liquid but a person. Being filled with the Spirit is about being

empowered and led by the Spirit, and this most often has to do with wholly

submitting to God. God empowered or filled people with his Spirit when he had a

special task for them to do and as they submitted fully to him. We can ask the Spirit

to fill us but if there are sins or something we are putting before him, how can he

guide and use us? A person who is filled with the Spirit is someone who

demonstrates the fruit of the Spirit. Galatians 5:22-24 ESV But the fruit of the Spirit is

love, joy, peace, patience, kindness, goodness, faithfulness, gentleness, self-control;

against such things, there is no law. And those who belong to Christ Jesus have

crucified the flesh with its passions and desires. These are contrasted with the euvil

works of the fl esh t hinotfgledonetnirotled bydhe Spivit mar k a
(Galatians 5:19-21).
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The Holy Spirit and Spiritual Gifts

In several places within the Bible, there are lists of spiritual gifts. These spiritual gifts
come from and through the Holy Spirit. 1 Corinthians 12:4-7 ESV, Now there are
varieties of gifts, but the same Spirit; and there are varieties of service, but the same
Lord; and there are varieties of activities, but it is the same God who empowers them
all in everyone. To each is given the manifestation of the Spirit for the common good.
1 Corinthians 12:11 ESV All these are empowered by one and the same Spirit, who
apportions to each one individually as he wills. There are four main lists of gifts in the
Bible (Romans 12; 1 Corinthians 12; Ephesians 4; 1 Peter 4). The gifts are not given
primarily for personal edification so we can boast but rather to build up the church as
the body of Christ. The gifts of the Spirit are given to empower us to do what God
wants us to do (2 Peter 1:3, 4).150.151

The gifts can be divided into two or three main groups. There are motivation or gifts
of leadership and service, gifts of ministry positions,and mani f est at.
believe the lists are complete. What about Sunday school teachers or cross-cultural
workers? A useful list of motivational gifts is included in Romans 12: prophecy (or
proclamation of truth), faith, service, giving, leadership, and mercy. Ministry gifts are
found in Ephesians 4 and 1 Corinthians 12 and include: apostles, prophets,
evangelists, pastors (shepherds), and teachers. The manifestation gifts (mainly in 1
Corinthians 12) include words of wisdom and knowledge, healing, miracles,
prophecy, distinguishing spirits, tongues, and interpretation of tongues. There is
obviously overlap in some of these areas, and the gifts can be given to various
people for various reasons at various times. Also, like in the area of motivational
gifts, all of us should be concerned for truth, faith, service, giving, leadership, mercy,
and evangelism, even if they are not our main giftings. After the discussion on the
gifts of the Spirit in 1 Corinthians 12, Saint Paul reminds the Corinthians that without
love, the gifts are meaningless (1 Corinthians 13). There should be order in the
exercising of the gifts and especially with the gift of tongues (1 Corinthians 14).

How do we know what our main gifts are? Often, they are in an area where we find
enjoyment and fulfilment. We can also ask people who know us well what they think
our spiritual gifts might be. There are also tests that one can carry out to determine
what our gifts might be. This website provides a test you can carry out.'>?> What
about spiritual 2Shduldwe seektham@ m & Coriftheansd4:1, we
are encouraged to seek spiritual gifts and especially prophecy, as an example of a
gift that is not self-edifying but will edify others.'>3

150 Brannon Deibert, What Are the Gifts of the Holy Spirit? Scripture Quotes and Meaning
https://lwww.christianity.com/wiki/holy-spirit/what-are-the-seven-gifts-of-the-holy-spirit-scripture-
meaning.html (accessed 17 June 2023).

151 Thomas Schreiner, The Gifts of the Spirit https://www.thegospelcoalition.org/essay/the-
gifts-of-the-spirit/ (accessed 17 June 2023).

152 https://giftstest.com/ (accessed 17 June 2023).

153 The Amplified Bible in this context defines prophecy as: -interpret the divine will and
purpose in inspired preaching and teaching.
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Conclusion: The Holy Spirit is ar-Rahim at Work Today

Hopefully this short article on the Holy Spirit will motivate you to believe more in the

Holy Spirit and look for His working in your life and the lives of those around you. In

terms of t he MwBisnhAllam artRahmanca-Rahiond fihe Lor d Jesu
S

fits very well with ar-Rahman, @At he most mer ci fulatedo God?éo | o
revealed best in the sending of Jesus as God
matches ar-Rahim, it he most ¢ o mp a s spechaneeitcyeadwordk mando d 6 s
through the believer.®® Truly,he i s Godds mercy and compassi c
world and especially in helping believers in the task ofthemi ssi on. He i s fGo
uso today. He |l eads and empowers us. We need
Bibliography

Deibert,B., What Are the Gifts of the Holy Spirit? Scripture Quotes and Meaning.
https://www.christianity.com/wiki/holy-spirit/what-are-the-seven-gifts-of-the-holy-
spirit-scripture-meaning.html (accessed 17 June 2023).

Giftstest, https://giftstest.com/ (accessed 17 June 2023).

Hughes Dictionary of Islam https://www.answering-islam.org/Books/Hughes.htm
(accessed 1 June 2023).

Menkis, A., How Is the Holy Spirit Different from the Father and the Son?
https://corechristianity.com/resource-library/articles/how-is-the-holy-spirit-
different-from-the-father-and-the-son/ (accessed June 10,2023).

Qureshi N., Seeking Allah, Finding Jesus, Zondervan, 2018.
Sanders, J. O., The Holy Spirit and His Gifts, Zondervan, 1970.

Schreiner, T., The Gifts of the Spirit https://www.thegospelcoalition.org/essay/the-
gifts-of-the-spirit/ (accessed 17 June 2023).

Taylor, J., How Do We Know the Holy Spirit Is a Person?
https://www.thegospelcoalition.org/blogs/justin-taylor/how-do-we-know-the-holy-
spirit-is-a-person/ (accessed June 10, 2023).

Virtual mosque, https://www.virtualmosque.com/personaldvipt/worship-
personaldvipt/prayer/the-entirely-merciful-the-especially-merciful/ (accessed 21
June 2023).

154 The Entirely Merciful, the Especially Merciful, The Virtual Mosque, 2010.
https://www.virtualmosque.com/personaldvipt/worship-personaldvipt/prayer/the-entirely-
merciful-the-especially-merciful/ (accessed 21 June 2023).

67


https://www.christianity.com/wiki/holy-spirit/what-are-the-seven-gifts-of-the-holy-%20%20%20%20%20%20%20%20%20spirit-scripture-meaning.html
https://www.christianity.com/wiki/holy-spirit/what-are-the-seven-gifts-of-the-holy-%20%20%20%20%20%20%20%20%20spirit-scripture-meaning.html
https://giftstest.com/
https://www.answering-islam.org/Books/Hughes.htm
https://corechristianity.com/resource-library/articles/how-is-the-holy-spirit-%20%20%20%20%20different-from-the-father-and-the-son/
https://corechristianity.com/resource-library/articles/how-is-the-holy-spirit-%20%20%20%20%20different-from-the-father-and-the-son/
https://www.thegospelcoalition.org/essay/the-%20%20%20%20%20gifts-of-the-spirit/
https://www.thegospelcoalition.org/essay/the-%20%20%20%20%20gifts-of-the-spirit/
https://www.thegospelcoalition.org/blogs/justin-taylor/how-do-we-know-the-holy-%20%20%20%20%20%20%20spirit-is-a-person/
https://www.thegospelcoalition.org/blogs/justin-taylor/how-do-we-know-the-holy-%20%20%20%20%20%20%20spirit-is-a-person/
https://www.virtualmosque.com/personaldvlpt/worship-%20%20%20%20%20personaldvlpt/prayer/the-entirely-merciful-the-especially-merciful/
https://www.virtualmosque.com/personaldvlpt/worship-%20%20%20%20%20personaldvlpt/prayer/the-entirely-merciful-the-especially-merciful/
https://www.virtualmosque.com/personaldvlpt/worship-personaldvlpt/prayer/the-entirely-merciful-the-especially-merciful/
https://www.virtualmosque.com/personaldvlpt/worship-personaldvlpt/prayer/the-entirely-merciful-the-especially-merciful/

; g JOURNAL Somali Bible Society Journal | Email: info@SomaliBibleSociety.org | Website: www.somalibiblesociety.org/

Volume V| Issue 1, June 2023

| ISSN27094332 (online)

About the Author

Stephen Thompson grew up in East Africa until he was 13. Later as an
adult he served with his wife (Rachel) as a global partner with SIM in NEP
Kenya and Eastern Ethiopia where he helped the people with water and
agricultural projects. Later they lived in Addis Ababa where he managed
the Codka Nolosha Cusufadio program, ran a discipling program and was
an elder at the International Evangelical Church. At present Stephen and
Rachel live in a multicultural suburb in Auckland, New Zealand. Stephen
has a bachelor degree in agricultural science, MA (English Bible) and a
DipGrad (religious studies and social anthropology). The author can be
reached at thomsjrj@gmail.com.

68


mailto:thomsjrj@gmail.com

ABSw

JOURNAL Somali Bible Society Journal | Email: info@SomaliBibleSociety.org | Website: www.somalibiblesociety.org/

Volume IV| Issue 1, June 2023 | 1ISSN27094332 (online)

The Nature of Belief&th e f#fl nsi der Movement O

Solomon White

Introduction

As Christianity reaches out to Islam (and Islam to Christianity), both religions will
eventually meet the statements which comprise their respective views of God, of
holy scripture, history, salvation, and of the contemporary world around them. Both
claim Abrahamic lineage, and the original statements of both are strong, with the
substance of their interpretations over millennia only confirming a mutual
exclusiveness. The question arises of how each might respond to the other: is there
an actual shared Abrahamic origin? Do we worship the same God? Are there
functional commonalities? Going beyond cursory review, the foundations appear
different and incompatible with each other, even if only because each asserts its
exclusivity and primacy over the other, thereby denying silent or passive stances as
options.®»®I n t he face of exclusivity, how is one
faith, yet redemptive and charitable toward the other?

Of concern is the Alnsider Movementhdiex0o atten
Christianity and Islam, with its recasting o
Christian message to accommodate Islamic religious and cultural defaults,

objections, or preferences.®® In particular, this article looks at (1) scripturally, what is

the nature of the belief that brings a person to and over the threshold of genuine
conversion, and especially at the point of b
outside supports affectit),and(2) t o what extent the I nsider
understanding aligns with this. At issue is not whether IM can present a defensible

train of thought (which is where much of the discussion seems to have centered), but

on whether the premises of those arguments are sound. If the premises are not

155 Concerning supposed commonality, one can hardly be too careful of Islamic equivocation,
with the classic instances being the pairing of Allah and God, and Jesus and Isa, with each pair being
presented as one and the same. (Islam asserts that any differences are from Judeo-Christian
ficorruptiono of the Scriptures).

1t is assumed the reader is familiar with the
Movement 0 ( |-Bpectram idclutiryé h€ AC50 designation, where th
acute (for backgroundontheC-Spect rum, from one of its propenents,
C6 Spectrum after Fifteen Years. 0 -bic6spécoumMftexx us, htt
fifteen-years/. Oct. 1, 2015). It is also understood that there will be a considerable range of beliefs and
practices in any sizable group (such as IM), with blurred or porous boundary lines to some extent, but
focus here is on the statements and positions of known IM leaders, which are taken as representative
of the larger movement. Also, the content here is seen as being interactive with IM leadership, who
have expressed strong, entrenched positions, that a response in kind seems appropriate (any
interaction with IM followers, who may be young in faith, would be more pastoral in nature). As fair
di sclosure, direct Afieldo contact with I M is relati\
Islamic country in younger years (and awareness of these core issues then and since), and from
further reading. Concerning Aorthodoxd Christianity,
held Christianity as handed down from the twelve apostles and the Early Church Fathers, not the
Eastern Orthodox Churches in particular. Orthodoxy, as here, is marked by a very high regard for
Scripture as it presents itself, and is theologically conservative (or at least defaults to theologically
conservative reference points).
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compatible with Scripture or are otherwise not sound, it is understood that there will
only be further departures from orthodox Christianity in subsequent reasoning and
application, and hence, the extended and seemingly unresolved discussion which

has been in motion for some time.'>’” The gravity of the issues appear to be self-
evidentandurgent: (1)if t he Chri stian fAhouseod is not
to the house of Islam,%8 and (2) the result of ongoing incomplete or false

conversions will systemically betray the cause of Christ. Further, two understandings
premise what follows. First, though both religions supposedly trace their deity to the
god of Abraham, who each religion says he is radically different (that they cannot be
the same entities), and second,t hat when saying Jesus i s
absolutely supreme, to the exclusion of all others, and not one among many.**° If the
deities of Islam and Christianity are not seen as being one and the same or Jesus is
not ALor do i n uansensexaniuchdiffereat,discassiongnust ensue
than what is here (where these are taken to be the case), with discussion starting

from much different points of departure and on different terms.

Scripture often speaks to the need for integrity at the initial point of turning to Christ

(i.e., belief and conversion), and this is a major, underpinning premise here. The

Lor d hi msBullhavesthasyagainst you, that you have abandoned the love

you had at first. Remember then from what you have fallen, repent and do the works
you di d Revt2:446).'% Bhe Apostles and Gospel writers clearly testify to

what they knew from the beginning, from the start of their faith, as being the anchor

and reference point. J o h n t ethat which we siave sen and heard we proclaim

al so tblrny.ould: J); Peter says as weavhdtwe t hat
have seenandhearddo ( Acts 4:20), and Aof that we
Luke testifies of ft hes eHaqgly&mrpjusktaswehhaveth av e

B’Bill Nikides c¢oncur sMandaithodog Qhsistidanity n.s will] nevetba e e n
addressed satisfactorily,é [as] we rely on presuppositions that we rarely articulate openlyé . Itis
imperative . . . that we begin to unearth the ideas and the ideologies that guide our actions, [as] it is at

the I evel of presuppositions that we fundamentally

Mi ssi ol ogi cal Foundat i oMuslim@andessiors to Lhrist A Gritidbead lasidért y o
Movements in Islamic Contexts, ed. Ayman S. Ibrahim and Ant Greenham (New York: Peter Lang,
2018), 82-83 (emphasis added). Many major issues swirl very nearby, but attempt has been made,
with few digressions, to stay within the here-stated scope.

%8l n His fAHiIi gh Pr iaedsdirleys sPersa ytehrios :J efistunsat t he
Father, art in me, and | in thee, . . . that the world may believe that thou hast sentmed ( J n . 1

emphasis added), and Paul as well, in chidiRk@Gog t he

11:4; etc.).

¥aAnd being found in human form he humbled hi msel

even death on a cross. Therefore, God has highly exalted him and bestowed on him the name which
is above every name, that at the name of Jesus every knee should bow, in heaven and on earth and

y may
7

[

under the earth, and every tongue confess that Jesus

Php.28f11. I n the next verse Paul continues: fAworKk

therebydi rectly | inking Christés supreme Lordship with

own salvation, that it is subject to a much higher authority. Also see: Matt. 28:18; Jn. 17:1-3; Heb. 2:5-
9; 12:2; Rev.11:15; 19:16; Ps. 89:27b (speaking of the line of David, not Ishmael); Eph. 1:20-23, and
others.

160 Except as noted, all Scripture texts are from The Revised Standard Version (Oak Harbor,
WA: Logos Research Systems, Inc., 1971). Throughout this article, any emphases in Bible quotations
have been added.
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(Acts 10:47) and that AnGod who knows the hea
the Holy Spiritjustas hedidtousdo ( Act s 1 51:RBe)c.e iJvaemewsi:t h me e k n ¢
i mpl ant edJhs. Wal); rdférring to the word one initially received at conversion,

and Paul as well: ABut even i f we, or an ang
gospel contrary to that which we preached to you, let him be accursedé . ahybne

is preaching to you a gospel contrary to that which you received, let him be
accursedo9(Redler ehic®&s throughout Scripture tc
definition, finally anchor in what was initially established and references to

foundations to what has been previously established. A Wh at we have seen a
hear do i s n o t-centeved ar kelf-definedalociss;gdthkr, that such testing is

contingent on our own salvation being one of purity and power, of genuine salvation

and encounter with Almighty God, one which has the marks of authenticity and

exceeds mere experientialism or conjecture. Also, it is the Holy Spirit who

establishes oneness: it is beyond human invention or effort (however legitimate), and

transcends debate and schism.

From these and many other Scriptures, it is only appropriate to assess new people,

ideas or fAgraceso by the provempewoftuentesr med t
of the same spirit as what one originally received from the Lord (i.e., in both

character and truth)? | s t®H&hemsomethindi f ferent
Af oreigno passes before wus, 1t onesmuststandbe i den
on the bedrock of confirmed truth.

Positively, there are the Lorddés words about

The sheep hear his voice, and he calls his own sheep by name and leads
them out. When he has brought out all his own, he goes before them, and the
sheep follow him, for they know his voiceé .  WHo kame before me are
thieves and robbers; but the sheep did not heed them. | am the door; if any
one enters by me, he will be saved, and will go in and out and find pastureé .
| am the good shepherd; | know my own and my own know me (John 10:3-
4,8-9,14).

The Good Shepherd relates directly with His sheep, to the exclusion of others. He

knows them by name i there is a relationship where each is individually known by

the other. That relationship is the basis for rejecting others (thieves and robbers) i

they are foreign to those who know the Lord. Negatively, the Old and New

Testaments concur :amdrg ay @u o[pwietth aaéi thkéemsr ei gn
Lord your God is testing you, to know whether you love the LORD your God with all

®lpaul is gracious in dealing with othd&t)legader ds
gospel at Gal at s & d)sGhlfilBMarkiDesee d i F@al se Conversions: Th
the Church, Session | 1106 (T4G/ Cr os sdewnyfalse-201 2, https:/
conversions-the-suicide-of-the-church-2 / ) . Dever further advocates preachi
name to make a quick and effective separation between those who love the Lord and those who do

not, and it might be added, to preach the glory of the risen Christ as well T a healthy antidote for any

division or impurity, and a none-too-distant word for many of the issues here.
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your heart and wit h i&) dndfBeoved, desnotidligve gvedye ut . 1 3

spirit, but test the spirits to see whether they are of God; for many false prophets
have gone out 1iJm#:D. Of note is thad both 8adiptufes are
specifically addressing the possible presence of a false prophet, as with Muhammad.
There must be purity and depth to provide a healthy seed from which ongoing
Christian life and productivity can emerge. These Scriptures dramatically underscore
how initial belief and conversion are seen: it is urgent, determinant, and definitive,
and cannot be overlooked or brushed aside by theological preference, by reasoning

that one wil/l Aoutgrowo casual or slack disp

itol eranceo d% HfAacceptance. 0

The Nature of Belief, & of the Faith Which Saves

Whatcompri ses genuine fibelief, 0 izmd vted sam nax {(
the cul mi nat Bne |oife viibnegl iseefeoms? t o be an irred:
becoming a Christian T one believes, and in the process of embracing the object of

belief, i's Aconverted. matuB of this lpehefitits cul ar 1y, wh
substance? As eminent a thinker as Alvin Plantinga has readily acceded: A s n 6t it

obviousé ? é .. To accept Christian beliefé is to believe that there is an all-powerful
[God]é of course[ "1 (émphasis added). Though there may be other later
supports, the starting point for Christianity is to believe. There may be identifiable

162 Given that the fidelity of initial belief and any resulting conversion is a core concern of this
article, also see these scriptural supports: Rom. 5:17; 8:14i 15; 1 Cor. 2:11-14; 15:2i 5; 2 Cor. 11:4;
Gal. 1:9; 3:2; 5:2-3; Phil. 4:9; Col. 2:61 7; 4:17; 2 Th. 3:6; Heb. 2:3; 10:26i 27; 1 Pet. 4:10; 1 Jn. 2:26i
27;2Jn. 107 11; and Old Testament references as well. Contemporarily and beyond IM, it is more
than a |ittle concerning that Abiblical scholars hav

€

conversion . . . in the New Test ament oFroB®arknesk tp LigRtoAbpectstofs Gavent

Conversion In the New Testament (Philadelphia, PA: Fortress Press, 1986), 1. We tend to accept

what correlates with our experi encesureasntiibrepriiymyragat e t
heart be alsod Lk. 12:34). This is not to unduly que
impact their own conversions have personally meant to them, and may explain why the lack of clarity

in difficult situations, both with IM and more broadly across the Body of Christ. A vital conversion and

ongoing wal k are prerequildn. 4:1¢andis essertial i@ matters snopps t he spi
discussed here. In his landmark work on conversion, A. D. Nock observes that Christianity does not

rest in the fAsanctity of custom hallowed by precedin
rel i gi on 0 Cénversion TheNdddcAkd, the New in Religion From Alexander the Great to

Augustine of Hippo (Lanham, MD: University Press of America. Inc., 1933), 3, 12. See more on

conversion at footnotes 9 & 15 (below).

®Conversion, beliefos oft intertwined twin, also
with IM; also the issues of baptism and suffering (not discussed here). To briefly address conversion,
AiScholars generally point to five prominent accounts

are the Ethiopian eunuch (8:26-40); Paul (9:1-19; 22:6-16; 26:12-18); Cornelius (10:1-11:18; 15:7-11);
Lydia (16:14-15); and the Philippian jailer (16:25-34). ... Stephen Smalley (1964: 200-201) has
compared these accounts and noted that they contain a relatively consistent pattern incorporating six
stages of conversion. (1) There is always some form of preparation for the conversion. (2) Mediators
preach about Jesus in some fashion. (3) The individuals make inquiry. (4) There is usually evidence
o f G actlviiysn the conversion. (5) Baptism is uniformly mentioned. (6) Each conversion entails
specific though not uniform results. 6 Wi t h e r u onveRiomirathedNewDTestament.
(Collegeville, MN. The Liturgical Press. 1994). 63. See more on conversion at footnotes 8 & 15.

164 Alvin Plantinga, Warranted Christian Belief (Grand Rapids, MI: Christian Classics Ethereal
Library, Oxford University Press, 2000), 14. Plantinga unwittingly confirms the comments here by his
inability to define belief without using the term itself. As he says, it must simply be accepted and
believed, a type of AFirst Principled for the Christian
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precipitating conflict(s) which trigger belief, and belief may be intellectually supported

i such may be significant factors leading to or assisting in conversion'®® i but there

is a point where belief cannot be reduced fu
elucidate or define 1 it is an accepting and then an embracing (or rejecting) of the

object of belief; no more, and no less.

Meriam-We bst er 6s definitions of f@Abelieve, 0 with
related terms, are taken to be foundational. Being universally used, they also stand
quite free of sectarian bias.166

belief/believe: a state or habit of mind in which trust or confidence is placed
in some person or thing [resulting in] a conviction of the truth of some
reality, as to its goodness, efficacy, or ability.

trust
. assured reliance or dependence on the character, ability, strength, or
truth of someone or something, including something future or
contingent
: to rely on the truthfulness or accuracy of
: to place confidence in: DEPEND (trust in God)
faith

: belief and trust in and loyalty to God

: firm belief in something for which there is no proof

: complete trust

: to strain, to draw, and thus to bind or make fast (emphasis added).

In these definitions the issue of dependence arises as a critical element, with terms

such as trust, reliance, confidence, and Abi
These are personal qualities which, though their consequents may be highly

tangible, are themselves unseen and physically unmeasurable. By definition, these

further necessitate an object to whom or in which credence is placed. Though God

(the locus in this article) is mentioned, the object of belief or trust is also identified as

being someone, an object, something future or contingent, or truth(fulness). The
definitions all speak of the one in need pl a
an entity beyond their control, and if only by this effectual acknowledgment of both

their need and the one being trusted as a greater power, there is a surrender of

control into a monodirectional allegiance. It is an existential matter (so far as the

need at hand may extend), and one must cross a line, a tipping point of no return, to

165 | ewis R. Rambo, Understanding Religious Conversion (New Haven: Yale University
Press, 1993), 46-48, 53, 55, 165-1 6 6 . Rambods identification of beliefd
are also helpful.

166 The following definitions are consolidated or abridged from: Merriam-Webster, Inc.
Merriam-We b st er 6 s Col | €Springfielce MAD Marriam-Webstar, 1996), as found at m-
w.com and in the Logos Bible Softwarei St andard. The | ast | ine of #Afait
Noah Webster, AmericanDi ct i onary of the English 1828n@nine)ge ( Web
New York: S. Converse. https://webstersdictionary1828.com, accessed November 8, 2022.

ho
st
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activate the savingagent. 1| f correctly placedassusedch tr ust

r el i @hatsamething is certain or true, with little capacity to turn back to the

state one was previously in or to further assess the initial premises. Ongoing

thought is now built into, around, or from under the object of belief, from within the

trust extended to it and somewhat without reference to outside factors. The new

trust becomes oneds new fAibeliefd and Atrut h
departure were sufficiently tested or not.

With reference to the divine, as the transference of trust and resulting dependence
moves forward, a second dynamic occurs: the likeness and nature of thet r ust 0 s
objectdevelopi n t he one e xtAndweal githtunvededfacepy st . 0
beholding the glory of the Lord, are being changed into his likeness from one degree
of gl ory ®2G0Gor.8&18p 1t h awergond) when he is fully taught, will be like

hi s t eac h e.rFaithié noka.thedogichlGtatement which one must adopt

and conform to but is the active agent working in a person (which, if genuine, will
confirm legitimate theology). Though likely happening implicitly and quite sublimely,

this also has the effect of dictating the nature of the trust being extended, which
increasingly conforms to that sought by the one being trusted 1 it causes the nature

of the belief (the specific concern here) to conform to the desire of the one being
believed.'8’

Two senses of fAbeliefo must be distinguishe
of trust in someone or something, especially in the present, active sense, not the
resulting fAbeliefsod in the sense of a body

the verb form 1 the active inner movement i not the noun form, which is of
interest.'®® |t is the active acceptance and ownership of something or someone
beyond us and not previously believed or embraced, culminating in (or because of) a
personal encounter with the divine and divine truth.1%° Though the intellect may be

167 Cf: Rom. 8:29; 12:2; Eph 4:22124; Col. 3:9b711 1, J a meé& corffarngedl].to thie desire

of the one being believedo raises the | arger issue of
168 1t has been observed that Muslims, coming out of a rigid doctrinal framework, may not be
as strong with the verb form of fAbelief. o That is acc

though the nature of an encounter with the living Christ may well trigger such belief (withess the
apostles). While Islam may not recognize this modality (Allah is too remote to allow such), it is part
and parcel of Christian conversion i that one must move to a completely different paradigm of
operation. The verb/noun distinction is important when addressing Islam, as this personally

engaged and more tender belief is in contrae,t to the
doctrines) which develop later, and which in the case of Islam in particular may also become
violentt Wi t herup notes this active sense is especially pr

D. Conversion in the New Testament. Collegeville, MN: The Liturgical Press, 1994. 75-77).

189 |In Christianity, this transfer of allegiancewo u | d b e [ d dhe sulninaionando
solidification of beliefi whi ch as an outgrowth of the nature of f#fbe
(also in footnotes 8 & 9). Coming through the necessity of repentance (¢ U U ¥ 3 whiztlby definition
is anphed e change of f ac @onJersiondhe Ol and the Mew,d91), 6 ( No c k ,
conversion ("~ o G U)jisdoyidefinition of both Greek wordsa fit u r n i dntlat iy reversimyd
direction and goiRigchared oY poBeéaee Wwtargifys of Christiant i ng Under
Conversion: A Mi s s interhatogal RBuketin ofdMissidndryeResgach Vol. 28, no. No.

1 (January 2004): 8. fAConver si judgmeneeitheriforce agairstn e xi st ent
Jesus (cf. John 3:19; 5:22; 12: 31 ;-86lldis@lgwsinclsionh er up, (
(with other things), but by nature is exclusive, and so is not a matter of blending or accommodating
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consequentially or even heavily involved in triggering or supporting fndbel
itself is something more than an intellectual emanation: it is a volitional movement

of the wil/ and spirit which one must make

i s executed by the 0goverowbichtheimelléechi n us (th
emotions, and body must respond when bidden T it demands all our being.

Concerning deity, this belief is beyond what any cultural, ethnic, economic,

ecclesiastical, or psychological protocol might impart (though such may be

catalysts or provide supporting understanding). In short, these attributes begin to

define a dynamic and personally owned inner movement of belief, trust, and

faith.17°

In summary, several observations might be made:
1 Though the consequent actions or results might often be physically visible or
measurable, the qualities and movement of belief, trust, and faith are not.
There is a placement of oneds self in the
The one believed is greater than the one believing (by virtue of providing what
the one believing does not have).
1 The activation of trust is an existential necessity (so far as the scope of the
triggering concern may reach).
1 As genuine belief continues, the one believing becomes like the one believed
(with eventual material changes in the way one lives).

1
1

Moving from Merriam-We b st er 6 s fAsecul aro definitions, w
and specifically to belief in the Almighty.!*The c¢l assic NT definiti on
the assurance of things hoped for, the conviction of things not seen. For by it the

men of old received divine approval. By faith we understand that the world was

created by the word of God, so that what is seen was made out of things which do

not appear &3). (hkegh the rdstlof chapter 11, the examples of living

faith and belief consistently flesh out the observations above about what constitutes

belief: Abel sought for Godébés approval, and
Noah saw i mpending calamity, anwidipbtheditty t he a
which has foundationso and |l eft Ur, then Har
the old and the newtoeachot her (cf . A wi -B2¢ A &laselyselaied aMidkastute? : 2 1

observation for the | M/ orthodoxy discussion is that f

conversion, it is clear that God created human beings in such a fashion that they are able to
experience conversion [. . . as here defined,] that the essence of conversion is not found in the
experience itself but in the content of that experienceé . The question then must be: In conversion,
from what [and] to whom has a person turned? 6 R i ¥.[Pe@acedConversion in the New Testament:
Paul and the Twelve (Grand Rapids, MIl: Wm. B. Eerdmans Publishing Company, 1999), 23
(emphasis added).

AJudai sm and Christianity demanded renunciati on
merely acceptance of arit e, but the adhesion of the will to . .
Nock, Conversion The Old andtheNew, 14. Agai n, Al |l ahdedactodenesthie ness i n
possibility (within Islam).

171 The OT would also have muchtosay i i n iith is destribed rather than definedé [and]
two models are clear, Abraham and David . . . [who] are paradigmatic for an understanding of faithé
[in] their unswerving loyalty to Yahweh even in the face of what appear to be insurmountable
obstacles0 JoseHemm IRy, #AFait h: TielAdchor ¥ak BiblerDectionaryped.iDavid
Noel Freedman (New York: Doubleday, 1992), 745 (emphasis added).
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The writer also states it in the negative: i
which they had gone out, they wolbiidonehave had
wants to turn back to where they came from, they may, but such is not a walk of

faith. Faith is not static, but is focused on a person, a reality and a relationship

beyond temporal realities i Godly faith does not exist without a living being at the

other end i one who triggers both faith and movement (life direction) in the believer.

The bullet points above play out in each scenario, and are expressly stated in the

chapter:

T Belief i s n o€ thedorwictibnokthingdinbtsietem oi v . 1.

T Pl acement of onedés self in anotherds care
T The trusted i s (reea aock. i retvdrds those whe seékt r u s t

hi mo v. 6.

1T Active trust i s anheededsirsabettertcouatry, thats,aessi t y:
heavenly one. Therefore God . . . has pre

1 The one believing becomes like the one believed: though not explicitly stated,
this would need to be true.

The writer of Hebrews conti nue seceivéddivhae se al |
was promised, but having seen it and greeted it from afar, and having acknowledged

that they were strangers and exiles on the e
life in the non-tangible realities of their respective life situations and potential,

embraced these, and moved on toward something beyond themselves. They were

not looking for how things would work out in this life, but rather, in the next. As with

the examples in Hebrews, if in fact belief has brought a significant change which

the i ndividual has personally owned, It see
belief is about, to the exclusion of what they previously believed and have been

converted from, and with a readiness, especially when confronted, to vouch for it.

Active examples from the New Testament confirming the points above would be
myriad, of which a sampling of both precept and example, with slight elaboration,
would include:t"?

But to all who received him, who believed in his name, he gave power to
become children of God; who were born, not of blood nor of the will of the
flesh nor of the will of man, but of God (Jn. 1:121 13).

If you confess with your lips that Jesus is Lord and believe in your heart that
God raised him from the dead, you will be saved. For man believes with his
heart and so is justified, and he confesses with his lips and so is saved (Rom.
10:91 10, also v. 17).

Truly, truly, | say to you, unless one is born anew, he cannot see the kingdom
of Godé . Unless one is born of water and the Spirit, he cannot enter the
kingdom of God. That which is born of the flesh is flesh, and that which is born

172 Contrary to convention, note that indented portions may conclude with brief comment
specific to that quote. If so, the quoted material is marked with quotation marks, as well as the
footnote number.
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of the Spirit is spirit (Jn. 3:3i 6).

A6For | am a man set under authority, wit
AGo, 0 and he goes; and to another, ACome,
ADo this, o and he does it.o&6 When Jesus he
turned and said to the multitude that fo

I
have | found suchfaithd6 6 ( L%).. 7TtBe centur i oihwhdtsawo t h

could happen 1 and moved with it in temporal reality.

[ The man crippled from birth] Iistene
intently at him and seeing that he had faith to be made well, said in a loud
voice, AStand wupright on your feeti. o
10).

AAnd they chose Stephen, a man full of f
t

Stephenés faith at his death confir me
himself, beyond this life.

d to

And

a
d h

AHIi s divine power has granted gallness al | t

through the knowledge of him who called us to his own glory and excellence,

by which he has granted to us his precious and very great promises, that

through these you may escape from the corruption that is in the worldé and
become partakersofthe d i v i n e2 Petalt3iud). ®@eduing faith
embraces Godds Aunseeno promises to e
eternal glory. These verses also provide specific direction on how to live an
over comi ngi areldvantingighdfer the IM/orthodoxy discussion.

AAnd he said to him, 6You shal/l | ove
with all your soul, and with all your
Yahweh with all we are, is there anything left with which to love Allah?

Recognized theological sources confirm these assertions (note the concurrence
among them):

Belief, believe ("saUUi¥v): to believe
place confidence in, to trust, [which] signifies, in this sense of the word,
reliance upon, not mere credence [i.e., transitory consent or acceptance].1’3

" o G UdJ[islused in the NT of the conviction and trust to which a man is
impelled by a certain inner and higher prerogative and law of [the] soul.174

iThe Greek words wrodtmsh|[ ¢ o]&ede afbroadmange h
of meanings, which correspond to belief, confidence, trust, faith/faithfulness.

WW. E. Vi ne an Beli¢f, Believe, BelieversdinViine 6s Expository
Old and New Testament Words (Old Tappan NJ: Revell, 1981), 116.

7james StrongdUfBmHaodwced St r o(Wgollsde Ritdexrellowship,
1995).
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¢ . therNT, in otherwise theologically quite different writings, pist-[ ~ 9]0 U
predominates as a self-definition of what the essence of the Christian

pr ocl amada’®lhthenGreeks belef, trust and faith all derive from the
sameroot (( a G Us d/ Despiteliulti-fadeted applications, the NT writers
unanimously agreed on its meaning.

Al Fai t h] i's the ndwen veao k. kbt NTedpivabant, t o

Gk. pistis, is very common in the NT, and bears the senseé of the reliance or

trust that i s the bé. SWhenthisisthasansehtbe f ai t hf ul
verbal form (fAbelieveo) i s nofhidhbringsaut c o mpan
the meaning. Gk. en and epi with the dative express reliance on the thing or

person in whom confidence is put, while the distinctively NT use of eis or epi

with the accusative expresses the movement of confident committal to the

objectof f &9Noht.e0 imovement d: genuine biblical
directional.

Faith is the attitude whereby a man abandons all reliance in his own efforts to
obtain salvation, be they deeds of piety, of ethical goodness or anything else.
It is the attitude of complete trust in Christ, of reliance on him alone for all that
salvation means.’’

[Faith] is the human response to Divine truthé 178

Though the terms in question i believe, trust, faith i have significant other
definitions, the above are taken as core foundations. These defining statements
repeatedly point to the bulleted points above; especially that to believe is to reach
beyond the temporal world.

When extending belief or trust to the fAbeyon
be extended more than one direction. While in temporal things a dually directed trust

might be possible, in working with questions concerning an Absolute Being (as here),

it is not. Even i f a person does not choose
categorically and by definition there can only be one Absolute Being, and by

def i ni ti otheismfs wel’d Fudher, multiple or competing trusts are

"Di eter L¢hr mann, iiF aThe AnchorNalenBibEe Bistibnaryeda@adid i n
Noel Freedman, trans. Frank Witt Hughes (New York: Doubleday, 1992), 750, 752.

G. W. Br omi | By Interiafional Standard BiblenEncyclopedia, Revised, ed.
Geoffrey W. Bromiley (Grand Rapids, MI: Wm. B. Eerdmans, 197971 1988), 270.

Y7L, L. Mor r i sNewBiBleaDictioharyped.iDnR. \W.Wmod, et al. (Downers
Grove, IL: InterVarsity Press, 1996), 358.

FE, L. Cross and EIl i zabet hTh&Oxforld Distionargaftheone, eds . ,
Christian Church (Oxford; New York: Oxford University Press, 2005), 598.

17 This is critical when interfacing Islam: if the deities of Islam and Christianity are one and
the same, trusting both would be possible, but if Allah and Yahweh are attested by both as Supreme
butarenott he same (as believed here), it is not fpossible
the attempts to do so. That Christianity is a covenart
|l slam acknowl edges this separation of deities as wel/l
of fering reasons f or e istiards gwhithsnhyaalsoohave bearnrpolitically ng of Chr
motivated), Sahner notably states: fA[one] was to forc¢
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specifically contraindicated for both Christian and Muslim: in the case of Christianity,

Jesus is the only one who saves from self and sin, and as He defined himself, He is

exclusive. Anyt hi ng which weakens oneds connecti on
immediately dissolves Christianity T in those cases it no longer exists.*®®fd [ I n Lat e
Antiquity] it was essential for those who converted to signify [their change of belief] to

the relevant communities 7 the one they joined and the one they had lefté .

Whatever the circumstances, conversion was onlyé validated when it was

socialized ¥* (emphasis added) 7 it only functioned via extraction, with a recognition

that the two allegiances were separ & e and

AYou shall have no other gods before me.
graven image or any likeness of anything that is in heaven above, or that is in

the earth beneath, or that is in the water under the earth; you shall not bow

down to [e.g., trust, believe] them or serve them; for | the LORD your God am a

j eal ous Go db5;also (el.20:26;D6ut. B:4-5). We are not to have
evenanimageof another supposed deity, and whi
precedence to or superiority over Yahweh, it also means being in front of or

anywhere that He might see it (i.e., everywhere). Anything that may even be

an object of worship is an abhorrent affront and reprehensible to Him.

unprecedented social and religious mixing,é to ensure that conversion and assimilation went
exclusively inthedirecti on of | sl amo C RhristiantMargyms under Islé®naReeligieus ,
Violence and the Making of the Muslim World, (Princeton: Princeton University Press, 2018), 5
(emphasis added). There are differences between the two religions, and between the two deities 1 if

we dondt see t hem, |l sl am does.

BWrUlti mately, the Bible does not allow for retai
commitment to Jesus Christ. Jesus made it very clear that commitment to Himself takes precedence
over all other affections and identities (see Matt. 10:32-39; Lk. 14:25-3 5) 6 Khal i | Ul l ah
(pseudonym).A The o6l nsi der Movementd: A Brief Overview and

www.biblicalmissiology.org/blog/2020/08/19/the-insider-movement-a-brief-overview-and-
analysis/#return-note-550-1 (Aug 19, 2020).

181 Arietta Papaconstantinou, Neil McLynn and Daniel L. Schwartz, eds. Conversion in Late
Antiquity: Christianity, Islam, and Beyond. (Surrey, England: Ashgate, 2015), xxxi.

182 Though Yahweh as Absolute Being is recognized in some circles, the current-day
prevalence of politically correct thought (in the West), both in society and in the church, rails against
such a singular supreme authority and allows pluralism, but Scripture affirms otherwise in both
precept and testimony. Other pervasive drivers militating against this, despite any surface verbiage,
include feasy believism, 0 fibelonging before believing
Awor shi p, 06 Co istiareMogiopas wall s olfidr trendy influences (IM seems to be akin to
this orb). This also raises profound issues of boundaries, that differences and not commonalities,
however small, are what define, diff ementaiisk at e, and sce
underestimating the impact of failing to differentiate enoughé between Christianity and Islamé . In the
effort to keep people connected to their cultural roots, there may be a real loss of the religious
distinctive that was the real reason for a coming to faithin Jesus6 Dar r el |JoshualLifyel,c kK i n
Jeff Morton and Bill Nikides, eds. Chrislam: How Missionaries Are Promoting An Islamized Gospel
Revised First Edition (Garden Grove, CA: i2 Ministries Publications, 2012), vii-viii (emphasis added,
and individual authors from this source, not the editors, are identified in subsequent citations).

Concerning fApopular theologybéso use of fAborn againo
only used once in the NT (Jn. 31 Nicodemus, though other references allude to this), and that the

more prevalent Aborn from aboved more directly chall
(Witherup, Conversion in the NT. 80).
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Poetically, David beautifully expresses the singular worship God seeks:
AWhom have butthee? Ancthaere ésmothing upon earth that |
desire besidesbh).thee. 0o (Ps. 73:2

AYou are my wit horzes @Bagreome sicagpdswag fdrreed,
nor shall there be any after me. |, | am the LORD, and besides me there is no
savior.oilpls. 43:10

John the Baptistds charge, to Arepent [ ma
kingdom of heaven is at hand . . . [and to] make [your] ways straighté¢ 6 ( Mat t .
3:2-3), clearly says the old and new are not a continuum or admixture: there

must be a complete sundering and redirection.

AThen Jesus said to him,to@8mrgofMm¥éou Sahalnl
the Lord your God and himonlys hal | you serveod6o (Matt . ¢
interpretation, the total of Christ's example is not one of accommodation,

indecisiveness, or neutrality i it was unequivocal in its commitment and focus.

Jesus said to the twelve, ADo you al so wis
answered him, fALord, to whom shall we go?
life; and we have believed, and have come to know, that you are the [ed.: not

Aaod] OmtwiGod. 0 (iBY.. 6: 67

Do not be mismated with unbelievers. For what partnership have
righteousness and iniquity? Or what fellowship has light with darkness? What
accord has Christ with Belial? Or what has a believer in common with an
unbeliever? What agreement has the temple of God with idols? For we are
the temple of the living God; as God said,

Al wi || l ive in them and move among th
and | will be their God,
and they shall be my people [ed.: Amy,

Therefore come out from them,

and be separate from them, says the Lord,

and touch nothing unclean;

then I will welcome you,

and | will be a father to you,

and you shall be my sons and daughters,

says the Lord Al mighty.o

Since we have these promises, beloved, let us cleanse [i.e., separate]
ourselves from every defilement of body and spirit, and make holiness
perfect in the fear of God (2 Cor. 6:14i 7:1; also, | Cor. 8:6).

ADo you not know that friendship with the

whoever wishes to be a friend of the world makes himself an enemy of God.
Or do you suppose it is in vain that the
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overthespi ri t whi ch he has madé5)tJamedclealy | i n wu

states that a rejection of duality is not a secondary matter but is at the peril of
Goddés jeal ousy and wrat h.

Whoever is ashamed of me and of my words in this adulterous and sinful

generation, of him will the Son of man also be ashamed, when he comes in

the glory of his Father with the holy ang
of an extroverted and open witness, of a
newfound al |l egi annecuet raanlddo dgernoyuinndg (i n cont r
encouragement to a publicly surreptitious or reticent witness in the face of

anticipated opposition). Most recognize the denial of Christ identified here but

likely miss the corollary that to not stand for Christ is to also remain with this

Aadul terous and sinful generation. o It is
severance from the world and a total embrace of Christ. Is there an open,

declaratory, and extroverted witness, or is it suppressed and halting?183

A person may think they can have dual loyalties, but in reality, this is not possible.
Attempted dualism appears to be a major component of IM, which falls on its own

statements as well as in the face of both Islam and Christianity. Even i f one can
two birdswi t h one stone, o0 it is still one stone (
and once thrown is beyond the control of the one sending it (as above). Jesus clearly

states duali smdéds end: ANo one can serve two
andl ove the other, or he wil/l be devoted to t

6:24). Finally, a person will not be able to avail themselves of both: one will become

dominant and control. As hard as some may try, humans were not created with a

dual capacity (this is also in recognition of the before-stated premise, that Islam and
Christianity, if only because of each oneods
inescapable conflict that makes between them, are not compatible).84

Insider Movement Statements on the Nature of Belief & of the Faith Which

Saves

Statements by the I nsider Movement (I M) abou
appear profuse or direct, pointing, to some degree, to the need for discussion of this
content as weandehcyfarvagieoesslabbat#. This dearth also appears

to be from a |l ack of prioritization, as well
defense of other, more immediate, and more measurable parts of the IM effort. What

is the belief that leads to conversion? What is its nature? Though IM understandings

certainly come out of a nuanced and broad continuum, the statements below from

prominent IM advocates are taken as representative:

183 This is addressing the readiness and willingness to publicly testify. When a believer is a
new Christian or there are credible threats of physical harm, these factors may weigh in heavily, but
the willingness to testify openly should be present.

184 fCultural Islam (as well as the religion proper) envelopes everything that [a] person is!
I slam i s not a religBauwughhadi maniWeabdsurosaiedothe |
2 ,Journal of Biblical Missiology (blog). https://biblicalmissiology.org/blog/2019/04/15/whats-inside-
the-insider-movement-pt-2-of-4/ (April 15,2019). A Not f or saki ng | sél.®Dowelrulyi ngs con
believe that Jesus is the only way, truth and life or is there still some room and fondness in our hearts
for Mohammed t o oChdslaM,i313k i Beri sha,
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AANn Oi nsi der mov e mdofdtdin Chest wherey(a) the v e me n t
gospel flows through pre-existing communities and social networks, and

where (b) believing families, as valid expressions of the Body of Christ,

remain inside their socioreligious communities, retaining their identity as

members of that community while living under the Lordship of Jesus Christ

and the authority of the Bibleé [ Al so, that] O&éinsider movem
from the C-scale . . . all that matters is that no new communitiesé are formed

to extract believers from their pre-existing families and networksé .

OMovement &6 [is defined as] any situati on
rapidly without dependence®n direct outs

Rebecca Lewis. Christian clusters are defined by pre-existing socio-cultural groups,

irrespective of whether they are Christ- or Scripture-c o mpat i bl e (and didno
come to redeem these very socio-cultural mechanisms, including ours?). This also

assertst hat #Abelievingd happens (as well as Al i
Chriasitdo At he authority of the Bibled), but s
definition to know that it is so T such questions are unaddressed.

The way the terms AChristiano and AChri st
book] differs from the narrower meaning that evangelicals typically give them
(i .e., denoting true saving faiéthh i n Jesu
terms AChriisdti iaammi toyo A[Core used] to desig
categories, as do many cultures of the world.*®® Harley Talman, John Travis.

Though the authors are clear that these are the definitions for this particular book,
guestions abound, starting with insufficient reason for such a cataclysmic rejection of
normative definitions (why not use other conventionally understood terms which do
express their concerns?). It is a shift onto an entirely different set of premises, to
ones which may not be recognized by the unsuspecting.

What makes a particular Muslim 6C56 is th
Lord and Savior, meets regularly with other such believers, and yet is still
seen as OMusl i md t hr oasgdlashhe syesmffelldwer own e

Muslims. A C5 believer will certainly have different beliefs from other Muslims
(e.g., Isa did die on the cross, Muhammad is not a prophet in the biblical
sense, salvation is in Isa al-Masih and not in works). However, C5 believers
remain in the Muslim community (i.e., they do not officially become members
of a traditional church), and they still participate in Muslim cultural and

185 Rebecca Lewis,iPr omoti ng Movements to Christ within Na
International Journal of Frontier Missiology 24, no. 2 (Summer 2007): 75-76. The question has been
raised whether IM has scriptural precedent (examples) for such a paradigm. This writer is unaware of
their providing any, nor of Scriptureds providing suc
186 Harley Talman, and John Jay Travis, eds. Understanding Insider Movements: Disciples of
Jesus Within Diverse Religious Communities, (Pasadena, CA: William Carey Library, Digital, 2015),
Chapter 1 AComing to Terms with Terms. o This is a rel
statements are not unaware of counter-concerns or lacking in time to reflect, so must be taken
seriously.
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religious practicesd e x cept for those ¥déemphasasr y t o Scr
added). John Travis.

Despite the undevel opedonaveaaty (dDeScepptiuorrdd
focuses on the outward, t e mpopraaticesama,n i a reds tmd ti
on the heart (the allegiances to which those practices are dedicated).'88

| am not obligated [as a convert from Islam] to practice all of the customs of
Islam, nor believe all of its religious doctrines. But the day | reject Islam
outright, I [also] disavow myself of my culture, my family, my community and
my people. There are many ways to bring the Gospel into this confessional
h o mé% Mazhar Mallouhi.

This not only confirms sociological determinants over spiritual ones, but goes
beyond: he is plainly saying Islam is the determinant, if only reflexively, of what
should be. Mallouhi also fails to recognize that (1) culture can be distinguished from
religion, and religion from culture, and (2) that Christianity, not Islam is the Middle
Eastern religion (Christianity was there long before any vestige of Islam, and is still
there, operating in its own unique culture and communities).

Dudley Woodberryisuggests they take the five pil
@ontextualize6 t hem according to biblical truth.
foll owersd in Islam could still O6confess
the mosque, give, fast, and even apply a hajj principle if these pillars were re-

applied to align wit® the teachings of Je

AConfesso the shahada? Even if its first hal
categorically outside orthodox Christianity. Both by virtue of its content as well as its
being a vow, the shahada is exclusive by def

|l s to recognize i1its true nature

synt hesis f ai
align with the teachings&ow?a Jesus

applied to

Al Christians and Muslims] are monotheists
who is a sovereign Lord and to whom they are to be obedienté . | think that
Muslims and Christians who embrace the normative traditions of their faith

BAs quoted in Joshua Massey, 0 EdThetlndernatianial: Mus|l i m
Journal of Frontier Missions, Volume 17, Number 1 (March 2000).
B8 Jesusis cl ear: fAWoe to you, scribes and Pharisees,

of the cup and of the plate, but inside they are full of extortion and rapacity. You blind Pharisee! first
cleanse the inside of the cup and of the plate, that the outsideal s o may be cl| &2&6nd6 ( Matt .
and note the context of the whole chapter). There is also question of whether the ongoing Islamic
practices are free of dangerous spiritual, i f not der
operative here, per 2 Cor. 11:14, such would be expected).
BAs quoted in Jeff Morton, ChiiSlame32l nsi de Story: Mis
Baugh, AWhatos Inside, Pt. 2,0 referring to Dudl
Musl i ms Reusi ng IGtermativoahJounalloflFeomtier Migsions, Vol. 13:4, (Oct.-Dec.
1996), 171-186. The date of the Woodberry comments is early. It is not known if this was his long-
term perspective, but it generally encapsulates an ongoing IM perspective.
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refer to the same object, to the same Being, when they pray, when they

worship, when they talk about God. The referent is the samed®°! (emphasis

added) Miroslav Volf.il doubt that any of these thir
Mecca, recognition of Muhammad, etc.] would bother God. & Charles Kraft;

and Afor many Muslims, being a Muslim is
identityé r egar dl ess of what t hey®Bgemphass!l |y bel i
added). Rick Brown.

Granted, these quotes by recognized IM leaders are extreme, but they are instances

of the latitude IM at times takes to reach its goals, an issue in itself (Matt. 7:13-14,

which should be noted as being a preface to
false prophets).

| M6s own statement s otibn mug slse bevaekhowledgedor qual i f

AThe great est -Spectsum s ehe waf somehhave &lded to or

redefined the meaning of C5 to include Islamic practices and beliefs that they

assume Jesus-following Muslims must be retaining. This has created a straw

man that critics can then attack. The following are examples | have heard of

altered descriptions or additions to C5 that clearly depart from my original
definition: viewing Muhammad as on par wi
having higher authority than the Bible, using only the Muslim holy book for

discipleship, and forcing frequent mosque attendance. No C5 group | am

acquainted with holds to any of the above beliefs or practices.ofi 8 C5 groups

engage the Bible under the guidance of the Spirit of God, they come to their

own convictions about Muslim beliefs and practices,é and those not in conflict

with the Bible aré¥eimeavial |y continued. 0

Al The i ssue] is not contextwualization. Th
and integrity oftheg o s p e | being revealed and uphel d
Blyol f, in Mark Galli, ADo Muslims and Christians
Today 55, no. 4. (April 15, 2@1ld) Voffdodm Bamghreiwhaht:

of note; also, it seems he is outside the IM assemblage, and so is free of vested bias or interest.

¥923eff Morton, TfThe | rChrislde31St ory: Missiology, 0
Jeff Morton, fAThe | rChrisl@de32St ory: Missiology, 0
¥John Jay Tr aG6Smectruniiaftdr Eifte€hYears: Misunderstandings,
Limitations, and HEangelcahiissiors QuarteolynVel, 5@, no. No. 4 (October
2015): 3581 65. Though serious questions remain, this article attempts to take initial but real steps to
diffuse IM/non-l M i ssues. Coming fnafter Fifteen Years, o0 this
sufficient time to reflect, to respond to critiques or to redirect, that its statements must be taken
seriously Massey, expanding on Travis, states fAHow [ MBBs]

l eft to [ MBB believers] as they are guided by the Wor
Goddéds Amazing DiMuesrlsiimsy tion hrraiwsitnngdb | JFM 17. 1, as qu
Moving On -£6o08p¢thehristim, 6092) . Di xon responds: Aipractit
...experts in religion lead adherents. To insinuate that new believers are making their own theological

conclk usi ons without outside help reveals ... lack of e
(AMovi ng On-Cfér oSmp etcRlisla@],98). God is very able to guide His children,

including the young in faith and the feeble or unprotected. However, to presume that He does so is a

dismissal of our responsibility to them, and gross negligence and abdication on our part, and

especially in an environment which both orthodox and IM recognize as being so hostile.
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being preached and believed, as Paul warns [in Gal. 1:6-8 ] ¥°&ebecca
Lewis.

Travis and Lewis might well be pressed for further clarification, but they acknowledge
serious concerns, which are taken as sincere (and with Travis expressing some
outright pain). Phil Parshall would also be recognized as having made some
qualifying, reserved statements.

Though the above IM statements may sound innocuous or benign and have
Aspiritual 0 imbeed, the reapgaed émpleasid is/on sociological and
cultural determinants: assertions that faith is happening are made (or implied), but
the criteria by which faith is identified are notably absent, leaving theological
definition as a secondary and somewhat unacknowledged or orphaned afterthought.
With faith undefined, IM has effectively changed the terms of the discussion to
something of its own making and agenda. Because of these points of departure,
theological concerns, such as the nature of belief and who the object of belief is,
appear peripheral and tangential i they are not defining under-girders or crucial
determinants. John Travis, an IM proponent and the C-Spectrum initiator
acknowl edges this (wheThe€-6pectrantiefrarhedarouad | vy or
two central issues: (1) the socioreligious identity of fellowships of Jesus-followers
who were born Muslim and (2) the linguistic, cultural, and religious forms they

u s é% Though he refers to religious elements, they are on par with socio-cultural
elements as parallel standards, not as ones asserting obeisance. This creates a
scenario where Christ is not Lord of all T a scenario utterly rejected by any
expression of orthodoxy.*®’

The posture of theological ambivalence, if not also one of a quite cavalier disposition

or nominalism at times, is alarming. Though orthodox Christianity may seem too

Aharsho or nonpl i abl enthe bphbsite ditectianrbltgoesssowi ngs we
with apparent i mpunity and disregard for T#fAce
taking overt precedence over the core and mass of biblical theology is truly stunning.

Any Christian who has been through genuine belief to authentic conversion, as

discussed here, would need to take an extended, serious pause about this. Space

limitations do not allow further discussion, but regardless of the array of individual

understandings of its adherents, the issues of belief and conversion for IM as a

movement are not foremost or critically assessed, functionally or

theologically/philosophically: IM is working from other benchmarks. For IM,

engagement and the way forward may be | abel e

¥ ewi s, Rebecca. # OhelmRegrityiofghe Gosgel anddiresider i t vy
0 v e me imtersatianal Journal of Frontier Missiology 27, no. 1 (Spring 2010): 41. See fn 7 re: a
di fferent gospel . 0

%Travis, C6TIB@eCtrum afteri6hi.f tAefetnerY eaa rsso, 0s t3a5t8 ng
assumed that each of these types of Christ-centered communities follows Jesus as the risen Lord and
Savior and the Bible as Godods aengtheCG-Specfumaaulid,s not es t he
however, become sub-b i b1l i c al if adherence to scripture becomes

¥"As discussed here, the issue is not whether | M c

Rather, it is the way Christ and Christianity are presented, and how these relate to the outside world
(in this case, Islam).

M
f
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or passively, are in effect framed in non-orthodox terms.*%®

Observations From Those Outside the Insider Movement

Though these may not speak directly to | Mo6s
present an eval uat i onundefstood bywhose bb8esvingftomnces ar
the AoWtside. o

A variety of definitions have been put forward [or presuppositions employed]

by IM advocates. Most of these definitions appear relatively innocuous and

reasonably orthodox,é [but] none of them offers a full disclosure 6 and

anything less than full disclosure on issues central to the gospel represents

deception of the highest order (Gal. 5:7-1 2 )  é .to tlisuaek of full

disclosure, IM cannot be dealt with on its own terms. If clarity is to be

achieved,a def inition based on ¢thPhilipSMarki pt ur es

It is strong | anguage, but that Al M cannot b
IM from being an integral outreach partner.?*fi The Wor d of God has dyt
transforming power that does not depend on an existing cultural inventory of

under standings, beliefs, ?$Bioshualdnged.es, and con

Soci et al and cul tur al drivers are to fall un
parallel to or superseding it (otherwise, again, Jesus is not Lord of all).

It is important for the Christian believer not to be seduced by the temptations
of this world when he himself is living a lieé With IM believers] forced . . . to
conceal what they truly believe,é the society will be beckoning their converts
to return to normative Islamé .Christians who have taken [the IM] route have

198 The tragic irony is that embedded in this is equivocation, the very fallacy which Islam quite

freelyusesvisavisChri stianity (cf. fn 1). Has | Mselitmdacthvertent |
than it realizes? Even though rejecting some of I sl ar
devel oped, beyond | Més realization? fiYe are the salt

wherewith shall it be salted? it is thenceforth good for nothing, but to be cast out, and to be trodden
under foot of meno (Matt. 5:13, KJV).
199 The Cape Town Covenant, the 2010 manifesto stemming from the Lausanne Movement,
would represent a sufficiently broad document and a very broad caucus for working out issues such
as IM presents. Due to its general nature though (necessary to garner the acceptance of such a large
constituency), its only statements pointing to IM specifics are very noncommittal, and do not really
engage the issues here, with its statements being: (1) its statement on IM (79-80), 2) its call to accept
suffering for Christdéds sake (77f), and 3) its call tc¢
(93-94) (A The Cape TownA Confessiontofriraith dnd a Callto Ac t i baomsarine
Movement (2010). https://lausanne.org/content/ctc/ctcommitment.) A group of Muslim Background

participants concurred, strongly objecting to the Caj
Lausanne L eChritlam,811)i p, 0

200 Mark, Philip. Al nsi der Movement slouba 6f BibieadMissiology . Bi bl i ca
(blog), (October 26, 2020).

21l n the Galatians text, oft citedisithatpepdlee | M di sct
fistumbl ed over tihdes Yario(Emes( Addandal dhey realize what |
seeing and need to heed.

22)Joshua Lingel, #@Alslamizing the Bible: I nsider Mc
Chrislam, 158.
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been lured time and time again into the fallacy that they canl, at the time and
place of their own choosing,] extricate themselves or co-exist with th[ese]
compromisesé in order to live as Muslims. In actuality, they cannot.?%3 David
Cook.

If living a lie and already compromised, how will one ever overcome additional lying
or compromise (not to mention being proactive in the things of the Lord)? The
antidote is to return to the impenetrable truth. At the point of dishonesty, backsliding
or apostasy, the discussion ceases to be conceptual: if true, any genuine, functional
belief is gone, and there is a serious empirical, material concern.

A specific turning point or decision is often required and/or experienced [in
religious conversion], andé is often dramatized and commemorated[/]sealed
with a public demonstrationé [such as] baptism and testimony,é [which]
provide a means by which to consolidate a person's beliefs and involvement
i n a é&¢YLewipRambo.

Baptism, as an explicit outworking of inner belief, is noted for its positive and
concrete identification with Christ. This is in contrast to the more demur or co-
existent stance IM seems to advocate. Also, how can one make the baptism vows, to
renounce all carnal life and the world and not separate from Islam?

[Some] make sharp distinctions between Christian and Jewish conversion and

the form of conversion in the ancient pagan world, suggesting that Jewish and

Christian conversion is radical, complete, and decisive, while pagan religious

change is merely an-ongtaapbreos'iso MPiléwes.ro an add
Rambo.

2Wpavid Cook, @ACan Ch Chrislamj 3843395. Bie fortdnigistiess of? 0 ,
Cookbs statements is not taken as demonizing or belit
straightforwardness which seem needed here. These also lead to the question: Where are the
precipitating compromises that IM advocates have personally made which open the door to this?
Where has their salvation been incomplete (maybe not in an eternal security sense, but as a fullness
of Christds power i n t),thatiallowslioethis? Thisjs nonmmeadt®beand | i ves
Aijudgmental 6 or critical, but this seems to be an ur
but firmness (and maybe asked of orthodoxy as well), and is an integral part of the impetus for this.
Much rests on these pillars.

204 Rambo, Understanding Religious Conversion, 124. When, for whatever reason, some IM

influenced AMuslim I diomatic Translationso of the Bil
Si mnowi t z, ATransl ation Chart for Muslim I diom Trans|l
Missiology, https://biblicalmissiology.org/ blog/2013/03/04/translation-chart-for-muslim-idiom-

translations-of-the-b i bl e/ |, Mar. 4, 2013), it is fitting to cons

(Matt. 3:13-17), Matt. 28:19; Mk. 11:30; Jn. 4:1 (Jesus baptized new disciples, it was not just His
disciples or John who were baptizing); Acts 1:5 & 11:16 (water baptism is a step to something greater
which the Lord directed, and so is mandated); Acts 2:38; 10:48; Rom. 6:4; Gal. 3:27; 1 Pet. 3:21. In
changing fAbaptiosmd tMusiabn utdii ®msel) dompleely ghangesthe i ons, th
sense of the original, and (2) it again makes Muslim protocols the reference point, not Christ and His
clear directives.
205 Rambo, Understanding Religious Conversion, 5. Though writing well before its advent,
Nock seems to aptly describe IM.
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Generally, I M appears to follow the fAadhesi o
AThese exter nal notitoracyuehiste acrossing of religieud frontiers,

in which an old spiritual home was left for a new once and for all, but to men's having

one foot on each side of a fence which was cultural and not creedal. They led to an

acceptance of new worships [sic] as useful supplements and not as substitutes, and

they did not involve the taking of a new way of life in place of the old. This we may

call adhesion, in contradistinction to conversiond0 ( emphasi®%s added) .

Al Most | Mers] believécisnotéemampongr ynsbdt pet ma
Jay Smith. l.e., there is no intent to irrevocably move toward the orthodox Scriptures
and doctrine, or to the | arger body of Chris

stipulation of when or how such would happen.?®

Al The | M] understandi ng o0& explerd whahitraebristows ne w
be a f ol | o®Weemphadisadded$. desf Morton. | ndeed, fdAexpl or e
to be an apt descriptor, or Adabbl edo? Regard

committal stance seems operative toward things which might be theologically
defined; also, the downplaying of any eternal significance of such concerns (Jn. 5:29;
Dan. 12:2).

A T h e-C8CSpectrum promotesé a model of faith, that includes both Islamic and

Christian worldviews in the same structure, é [where] it is possible that a person

would belong to a new faith traditonn ot r ecogni zed b3%° its | arger
(emphasis original), Roger Dixon. This posits not one or two, but three religions:

Christianity, Islam, and now a hybrid, with the hybrid being seen as spurious by the

other two and thus making it a separate entity, not a blended subsidiary of either.

As an extension of the attempted dual allegiance which IM appears to advocate,
some of its proponents would assert that early Christians did not need to give up
legal citizenship on becoming Christians (i.e., they retained Roman, Greek, or other
citizenship). However, such is a faulty analogy and mixes completely different types
of identities (civil vs. spiritual allegiances). Though temporal concerns were certainly
faced by early Christians, when in conflict with spiritual ones, spiritual matters always
superseded these: they did not worship Roman or Greek gods or institutions.?!

206 Nock, Conversion: The Old and the New, 6-7.
27Jay Smit h, nAn Assessment GChislam BBi.s Principle Par e

208 Heb.5:11-14 WA Fo though by this time wpomeonoteight to be
teach you again the first principles of Godds word.
23eff Morton, Al M: | n@hpigamapér i ate Mi ssiology?o0,

2 Roger Dixon, ﬁMov-iCﬁgS@lectt:hrisbamm(’m).he C1

211 The scribes and chief priests tried to sleight Jesus with this same reasoning, to which He
respomrdéeckeni render to Caesar the things that are Caes
God démdédmar vel i ng at his answeri26)FomFwedeFartehho {GREpPp
on Evangelical Mi ssi ol ogi cal -piblshed (Septembir®1, 20a5): , | Confer e

asreportedinBaugh, AWhat 6s | nsi de, Pt. 2.0
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Further Sources & Issues

Already there seems to be a serious divergence between the nature of belief as

commonly and biblically understood, and | M&és
give orthodox Christianity equal opportunity to speak, especially the Early Church

Fathers and the Creeds. These are exceedingly rich and clear on what belief is, and

their commentary is not only as staunchly Ao
adaptive or permissive, but is headed in a divergent direction: where the Fathers are

stringently careful to tighten the definition of faith (as in Matt. 7:13-14), IM appears to

|l oosen, i f not deconst r udefinedi(or evenTegiondllpa | i ev e O
Adenominationall yo defined), and as chall eng
less.?1?

The earliest Creedsit he Apostl eds, Ni cene,ivwred Chalced

written for the very purpose of protecting Christendom from wider, more relaxed

interpretations or insurgencies, to narrow the doorway of and to truth, and to clarify

the object of whoistruste d f or sal vati on. AThe first obje
di stinguish the Church from the [rest®of the
They were clear, firm lines of demarcation between Christendom and all else, and

cannot be read without realizing the explicit attempt to more clearly authenticate and

validate genuine, primal, virgin, and exclusive Christian belief. There comes a place

where Christians must increaset hei r af fi rmati on of historic
unless they can clearly expand those documents with reasoning and evidence which

not only encompass and undergird, but surpass the clarity of the earlier declarations

(a tall challenge indeed.)?'4

Beyondthecr eeds, the corpus of the Early Church
unmitigated orthodoxy, not innovation 7 they looked back to what had been for

additional buttressing, not to the future (or themselves) to see how things might be

amended or fAdeveloped. o0 Their st®aements foc
singular, exclusionary focus on Christ, God (Yahweh), and the one body of Christ,

and (2) that the Scripture and Apostolic teaching are very clear and without variance.

Here are a few samples speaking of the purity, the forthright declaration, and the

singular focus of a heavenly, Christ-honoring faith:

212 The escalating definition confirms a solid and commonly recognized, pre-existing and core
entity capable of being defined, and that could be yet more clearly articulated. It may not have been
physically quantifiable, but it was not a creation of the Councils or of the Church Fathers.
213 Philip Schaff, The Creeds of Christendom, with a History and Critical Notes: The History of
Creeds, vol. 1 (New York: Harper & Brothers, Publishers, 1878), 8.
24 .. and to do so in tdhlet 1iM0d sn asphvoer tf ocra .mi5s0s iyoel aorgsi?
they have greater insight than those ... minds of the past that mastered indigenous theology and
cultureo (Dixon, Roget¥fC6 iSNoewiCmrigami0?), andwhonit mightebe C 1
added, were much closer to the impulses of the original faith. Without more qualification than IM
seems to give, its statements are wanting for more support.
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AfWe cannot secure our salvation unl ess
the faith that w€AugastineypfHippo. e.uUaithwillear t . 0

be genuine until individually ownedandopenl y expressed (fAprof
il f belibveryot in the blood of Chri s#6, | udgme
Ignatius. Faith is only in the blood of Christ. Where does Islam facilitate this

saving agent? It does not i it is militantly against it T and out of allegiance to

Christ, Christians are universally compelled to confront such.

fé faith is capable of making us to be adopted through t h e 2Sjohmrof t . o
Damascus. A Adoptiono completely replaces one
case, deities) T it is not a facilitation of two co-existent fathers (see also Rom.

8:23; Gal. 4:1-6).

fé that ye all by name come together in common in one faith, and in one
Jesus Hemphsasisadded). Ignatius. In addition to the one Lord
Jesus, apparently Ignatius was encouraging Christians to be known as
Christians, plainly and openly, and as one body.

The Fathers also state the categorical integrity and sufficiency of Scripture and the
Apostl eds t eachi solpautheritytfohthelCoristian lite switneds,eand
pure faith (in contrast to later extrapolations or permutations). These are exceedingly
strong, potent statements where neither the intent nor the meaning can be mistaken:

Let no one, however, entertain the suspicion thaté . His commandments are not to
be literally obeyed. Origen.?%®

ASince many, however, of those who profes
each other, not only in small and trifling matters, but also on subjects of the
highest importance, as, e.g., regarding God, or the Lord Jesus Christ, or the
Holy Spirit; and not only regarding these, . . . Now it ought to be known that

215 Augustine, in Pelikan, Jaroslav. Credo Creeds and Confessions of Faith in the Christian
Tradition. New Haven, CT: Yale University Press, 2003. 36.
2fil gnatius to the Philadelphians, 0 iThe Joseph Bark
Apostolic Fathers (London: Macmillan and Co., 1891), 6.1 (157).
217 saint John of Damascus, Orthodox Faith, Book 1V, Chapter 11, 346.
287 The Epistle of I gnatius to the Ephesi@es, o in
Genuine Epistles of the Apostolic Fathers, St. Clement, St. Polycarp, St. Ignatius, St. Barnabas; the
Shepherd of Hermas and the Martyrdoms of St. Ignatius and St. Polycarp, Written by Those Who
Were Present at Their Sufferings. Being, Together with the Holy Scriptures of the New Testament, a
Complete Collection of the Most Primitive Antiquity for about One Hundred and Fifty Years after
Christ. Hartford: Parsons and Hills, 1834, 4:16 (123).
290r i g PenPrincifiiis, 0 Faithers of the Third Century: Tertullian, Part Fourth; Minucius
Felix; Commodian; Origen, Parts First and Second, ed. Alexander Roberts, James Donaldson, and A.
Cleveland Coxe, trans. Frederick Crombie, vol. 4, The Ante-Nicene Fathers (Buffalo, NY: Christian
Literature Company, 1885), 4.1.19 (368i 372). Origen, concurring with other Early Fathers, is both
clear and direct about the integrity of both the Scri
fully apparent and accessible to all, and that there is no room for argumentation or variability (cf. Rom.
1:116-32) . See alDgBrincip@®r 0 génl. 6361 &8 481.12:360iB61. The same is
also true of the use of r easdTim 6:&SfurthencorfifmethisiCel sus o g
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the holy apostles, in preaching the faith of Christ, delivered themselves with
the utmost clearness on certain points which they believed to be necessary to
everyone, even to those who seemed somewhat dull in the investigation of
divine knowledgeé . The particular points clearly delivered in the teaching of
the apostles are as follow[s]é &2° Origen.

Il n other words, the apostles teaching al one
it was fHpadt wasl dorofneveryoneo (including tF
need further elucidation or adaptation, and it assumed any intention of walking in the

way of the apostles would fully and immediately recognize its truth. The issue was

who would obey, not the clarity of the teaching (unlike today, where these are too

often reversed).

And a few citations from more recent leaders:

The Reformationd6s battl e cry of #fjsolafide)foi catl iyo rp ohb yn t fs
belief and trust being singularincomposi ti on. Wi th the Refor mer
crystallized as sola fide, sola gratia, and sola Scriptura, the Christian life and way is

by faith alone, through grace alone, and on the authority of Scripture alone.??!

AAl oneo f ul | yi Istam bak nothiagsto offes ih these matters.

Samuel Zwemer rightly notes the examples of Matthew, Peter, and Paul who, at the

outset of their walks with the Lord forsook all or made open, declarative confessions

T actions which were not tepid or halting. Zwemeralson ot es t hat At here at
Nicodemus disciples who come to see Jesus by night because they are afraid of

mené . F aithe leart, but lips that are silent. Love for the truth but it always stops

short of confessioné . L b g h t n &2 Whilerthere may be true believers within

IM, the stances IM promulgates seem to quite strongly discourage and shun (even

deny?) such outright, declarative statements of faith.

There is a resoundingly clear testimony by the historically established, orthodox

Christian leadersof fone $ovd,oroneone orthodox faith.o
far from neutral, with belief being vigorous, single-hearted, and eternally focused; it

only recognizes Christ and the ultimate worth and significance of His life. In contrast

wi t h thét dascent meutrality, there is nothing neutral, conciliatory,

accommodating, passive, appeasing, obliging, co-existing, or adaptive in the

Fathers. They are urgent, singular, separative, and exclusive, exercising the utmost

critical and careful evaluation and judgment, recognizing the cross as not only the

example Christ set but as the example we are to emulate and follow (thereby

negating any avoidance of temporal difficulties - be they cultural, social, religious, or

other-whi ch appears i n parrtianoe lbieorlavdisn g de aas ommo rf
traditional gospel). With IM, conversion does not appear so clear-cut in its

200r i g PePrincigiis, 0, vol. 4, 239.
221 ) emke, St e vSela Fidi, Sola Gratia, AND So | a S c¢ rHindsbruandaMitanell, The
Popular Encyclopedia of Church History. 310.
22Samuel Zwemer, @A Wor €hrislam, 3% cret Believers, o
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proponents or in its followers. Let conversion be clear and complete and to Christ
alone.

Summary & Concluding Statements

There is much more to be said (even about the content already provided) and there

are further questions to be pursued: the role of grace, what constitutes genuine

conversion, the role of baptism (as an outward confirmation of inner belief), the role

of the sending church and its provision of accountability, and the expected IM

responses to what is here. There is also the issue of suffering, which IM seems to

sideline, but if willing to walk through would purge these issues of their dross,

exposing the true matters of life, death, t he heartdés affections, a

This article is not to particularly question whether IM converts are truly saved or not

(that is left to work out in direct encounters), and the same questions might well be

asked of orthodox bsawedkeommantary betrthgsvaelaeger |, | M6
guestion of what iIs really understood by fndbe
may be receiving att ent-atestedfoundationsishdgest k nown a
this is insufficiently attended to. Irrespective of whether one is IM or orthodox, there

are questions which stand: has there beenatruere-bi rt h? | s t here a fine
the Afruit of the spiriianabBhpmereicont 2 nlesd st hse rne
and their past? 1 s t herlsdhera endearmeneto andvoadal Go d 6 s

embrace of the Lord Jesus? Where have IM believers taken open and exclusive,

contested stands for Christ???2 When an IM agent completely removes themselves

from a situation, does that arena become increasingly vigorous and Christ-driven

(not just Christ Acenteredo), or does it | os
Islam (i.e., has there, in fact, been a permanent previous change of life and heart)?
Isthereamundaneness, a fibusiness as normal 0 di sposit
(indicating naddyerrsdamino fmmnal iae fndo)n?

Christians, in great zeal and haste, eagerly go to the ends of the world to fulfill the
AGreat Commi s s i-20hbuta(furtlet response & IML(as well as
orthodoxy) would be to consider the Lordés s

command, where he Acharged them not to depar
promise of the Father,é [and that] you shall receive power when the Holy Spirit has
comeuponyou,andy ou s hal l be my wb.lsthat maniéestaiionfAct s 1:

power present, that a moving of God is readily apparent (and not just a popular

movement)? Is ministry only with the baptism of John (v. 5, as good as that is)?

Obser ving these verses with as much zeal and i
woul d provide the restraints to enabl e a mor
tactics and might do much to resolve the issues above (regardless of whether arising

from IM or from orthodoxy).

| M6s di spositions suggest some of its advoca
themselves from unfortunate earlier experien
churches of origin. Has there been a reaction to or failure to understand the validity

228 See Jn. 3:1-15; Eph. 2:15; Gal. 5:22-24; James 3:13-18; Matt. 5:3-16; Phil. 4:8; 2 Cor. 7:9-
11; Matt. 5:6; Heb. 9:28; Mk. 8:38; Heb. 10:32-35; 1 Pet. 4:12-16.
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and | egitimate disciplines of the church
Further, I M6s failure to i mplement fAextr
tobecomeChri sti ans themselves, to separate
origin and the evils of t hteunieswoodthatitherais We st .
a clear, even stark, distance between IM and orthodoxy 1 not only in the particulars

of content but even more so in the spirit, nature, and direction of their statements.

, w h
act.i
(hex

There is an equally strong call to orthodox Christians as well, for self-examination:

how is it that those so close to us in the household of faith can veer so questionably,

as it seems IM has done? Is the character of our faith like that of the Early Church

Fathers? Is it pure? Is it holy (é how holy?)? Is it above reproach, where friend and

foe alike recognize the integrity of our walk and identity? These are urgent, non-
negotiable responsibilities?® esting at ortho

Questionsremai n for | M, of which some of the grea
people to take a stand, to make an open decl
Christ?06, and AWhere is identificabd,amdn with
with His cross and resurrection paramount and to the exclusion of all competing
positions?0 Cast ditlfofoekrienmgt Iqu,e sas oann iAirvwearsd t |
power within oneb6s own conversion and sal vat
soci et al i dent ittesusestidbropowef, bunifesa, it should prevail overo

the very issues IM is trying to assuage i it will render them moot. What have we

been saved (or converted) from? What have we been saved to? How far is the

distance between those two points? Is the separation from the old complete, or is

there a lingering, even a turning back (see: Heb. 11:15)? Although our life stories

may not be as dramatic as those of the Biblical giants, we can still bear witness to

the power of the supreme and almighty God. It's important for all Christians,

including orthodox ones, to have a clearer, more vigorous, and urgent encounter with

the Lord. We shouldndét be expected to Atone
focus on our personal relationship with God.??> Jesussai d, fwhoever dri nk:
water that | shall give him will never thirst;é [it] will become in him a spring of water

welling up to eternal l-mbdé GwhnedkilApPo Bahd

Awat er 0 -22MHis.conZrsi@nlsomething that touches and receives from the
eternal, from the Almighty in Heaven, the true Maker and Giver of Life? If so,
believing in Him should bring the signs of His life, signs which surpass and exceed
any temporal measure (or religion).

Someone findifnggteat ipreiacéoowi | | recogni ze |
sake of that one pearl, and interest in other causes will fade. Having found the
Aspring of water well i nlgd)up otro tehtee riinbarle aldi foefo

6:35-51), or fAthetway antdh ¢ hiewhy, hafing found these, 14 : 6)
would one turn back to something so inferior? Why would one divide their

allegiances and affections? Why would one not sell all? The portrait of the believer in

Scripture is of eternal realities predicating the temporal, not vice versa.

224 See Gal. 6:1-5.
2Any such At oamifngr Mdoafnddhismmi tude and should be s
agenda, not Christds.
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As above, AThe sheep healshigo@msheeshty dasngand oi c e,
leads them out. The sheep follow him, for they know his voice. A stranger they will

not follow, but they will flee from him, for they do not know the voice of strangerso

(JIn. 10:3-5). Someone who has encountered the Lord will follow Him, step by step,

and will recognize His likeness in others who follow Him: they will be drawn to Jesus,

to each other, to Jesus in each other, and they will increasingly be formed into His

|l i keness. There wil/|l be a vibrance which exc
institution: they will recognize Him for who He is, that He exceeds all else, and that

He is the Rock of their individual and corporate salvation:

Job: Al had heard of thee by the hearing
thee. 0 Job 42:5.

Paul: é for | know whom Il haveb e | i e2A/Tend1:18.

Stephen: Afull of the Holy Spirit, [ he]l] g
God, and Jesus standingat t he ri ght hand of God; and
the heavens opened, and the Son of man st

Acts 7:551 56.

The two on the road to Emmaus fAsaid to ea
within us while he talked to us on the road, while he opened to us the

Scriptures? d.kn 24:32.

Many knew God - Enoch (Gen 5:22-24), Noah (Gen. 6:9), Moses (Ex. 3), Solomon (2

Chron. 6:14), Isaiah (Isa. 6:1-8)-and proved Him true. Al | knew
believedo; there was no consideration of con
knewdo and had seen the Al mighty! How can one

Jesus and not be radically changed from who they were into a new man?! Those
who had split allegiances, though, paid dearly for it, and their names have gone
down in ignominy if not outright disaster: Balaam (Num. 22-24), Samson (Judges 13-
16), the Rich Young Ruler (Lk. 18:18-27), Ananias & Sapphira (Acts 5:1-11), and
Simon the sorcerer (Acts 8:9-24), to again name a few.

The only power which will finally avail in the discussion here is not that of a theology

or a dialogue but of those who, in spirit and in truth, are following the Good

Shepherd. Hiswordsendure:iNo ser vant can 6 d&pmeefolldwwo ma st e
meo (Lk. 16:13; 18:22).
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David W. Shenk: An Ambassador of Christ's Peace

Micah Brickner, Joe Hollinger, Julia, Tsai, and Jennifer Weaver

F David W. Shenk, 85, of Lititz, PA., went to be with the
Lord on January 31, 2023. David was an ambassador of
. Christés peace who devoted his

~ through missions and the church.
EVEFyOne moving in mission
Il n his memoir, fAA GeahtkudBdBeddbegessebDl dawvidg o
2 Corinthians 5:20. David wrote that he and
celebrate the peace of Jesus é Jesus commi ss
peace. 0 Indeed, that is whatf D@hWwiidsthas peane

ADavidos |l egacy will continue to have a prof
for years to come. His commitment to Christ 8 and his gentle and bold approach to

relationships 8 modeled a spirit-empowered life that effectively ministered across

numerous cultural and religious landscapes,” said Eastern Mennonite Missions

(EMM) President Marvin Lorenzana.

AOnly God knows aldwidewaearye piemppiered to say Oy
because of the faithful example and gifted teaching of David Shenk. We count it a

great gift from God that he spent most of his 85 years connected to EMM, and we

grieve his passing even as we gratefully cel
Mission Team Director Lorri Bentch.

David had a life-long passion for relating lovingly and respectfully to Muslims while

confessing Christ as Lord, which led to the founding of the EMM Christian-Muslim

Rel ations Team in 2012. Current team | eader
legacy is the people he has impacted and connected with over his lifetime. His life

and his written materials have blazed a trail for helping the church and all Christ

followers to share a Jesus-centered faithinamulti-f ai t h wor | d. 0

David grew up in Tanganyika (now Tanzania) as a child of EMM missionaries Clyde
and Alta Shenk. From 1959 to 1961, he served as a youth worker in New York City.
In 1963, he returned to Africa with his wife, Grace, and their two daughters to
Somalia. He taught and developed a curriculum along with UNESCO and the Somali
Department of Education.

In 1973, David and his wife Grace relocated, with their two daughters and two sons,
to Nairobi, Kenya, where he served as pastor of the Nairobi Mennonite Church and
professor at Kenyatta University College. His vision for supporting the majority-
Muslim suburb community in Eastleigh, Nairobi, led to the formation of the Eastleigh
Fellowship Center, which provided library services and English lessons for Muslims.
Today, Eastleigh Fellowship Center is a thriving hub of dialogue and friendship
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between Muslims and Christians and offers numerous education and sports
programs.

While at Eastleigh, a student asked David to recommend a Bible study about the

gospel that Muslims would understand. David realized that he knew of none and
resolved to write one: AThe people of God, o
languages.

As a professor at Kenyatta University College, David developed a friendship with a

Muslim colleague, Badru Kateregga. In 1980, the two partnered to publish a book

t i t AMudlim@and a Christian in dialogue,06 whi ch has now been trar
least 12 languages.

A time of transition in Davidoés career an
St ates where he s er vséldmedmistries, based in Balunga,f E MM
PA, from 1980 to 1986 and as director of Overseas Ministries from 1987 to 1998. He

went on to become dean of Lithuania Christian College (now LCC International

University) from 1998 to 2002. Beginning in 2003, David served worldwide as a

global consultant for EMM, focusing on Muslim ministries.

d f
0

David was the authororco-aut hor of 18 bGiobak@ods, @aurhdysiofl i ng A
the Muslim Nation and the Christian Church, deafime in Mogadishu, 6 an d

fChristian. Muslim. Friend. 6 Hi s f i nal b o o KGentke Boldeasn i r , i s
Sharing the Peace of Jesus in a Multi-faith World. 0

Photos

1. David W. Shenk, 85, of Lititz, Pa., went to be with the Lord on January 31, 2023.

https://photos.app.qoo.ql/4jRTSkGIM5GJIHQ98
EMM archives

2. Paulus Hartono (left), along with David W. Shenk(
in dialogued to an Indonesian militia officer (ce
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https://www.amazon.com/Global-Gods-Exploring-Religions-Societies/dp/0836190068/ref=sr_1_1?crid=3F6WJKPJ2A749&keywords=Global+Gods%2C+shenk&qid=1687903547&s=books&sprefix=global+gods%2C+shenk%2Cstripbooks%2C108&sr=1-1
https://www.amazon.com/Journeys-Muslim-Nation-Christian-Church/dp/0836192524
https://www.amazon.com/Journeys-Muslim-Nation-Christian-Church/dp/0836192524
https://www.amazon.com/Teatime-Mogadishu-Journey-Ambassador-Christians-ebook/dp/B00B8WZHO8/ref=sr_1_1?crid=2X10TXLWXDBO8&keywords=Teatime+in+Mogadishu%2C+shenk&qid=1687903594&s=books&sprefix=teatime+in+mogadishu%2C+shenk%2Cstripbooks%2C127&sr=1-1
https://www.amazon.com/Christian-Muslim-Friend-Relationship-Christians/dp/0836199057/ref=sr_1_1?crid=26TLE5KJBF3GB&keywords=Christian.+Muslim.+Friend%2C+shenk&qid=1687903646&s=books&sprefix=christian.+muslim.+friend%2C+shenk%2Cstripbooks%2C116&sr=1-1
https://www.amazon.com/Gentle-Boldness-Sharing-Peace-Multi-Faith-ebook/dp/B0912W8LB8/ref=sr_1_1?crid=VK7V6X9U95BZ&keywords=A+Gentle+Boldness%3A+Sharing+the+Peace+of+Jesus+in+a+Multi-faith+World&qid=1687903705&s=books&sprefix=a+gentle+boldness+sharing+the+peace+of+jesus+in+a+multi-faith+world%2Cstripbooks%2C113&sr=1-1
https://www.amazon.com/Gentle-Boldness-Sharing-Peace-Multi-Faith-ebook/dp/B0912W8LB8/ref=sr_1_1?crid=VK7V6X9U95BZ&keywords=A+Gentle+Boldness%3A+Sharing+the+Peace+of+Jesus+in+a+Multi-faith+World&qid=1687903705&s=books&sprefix=a+gentle+boldness+sharing+the+peace+of+jesus+in+a+multi-faith+world%2Cstripbooks%2C113&sr=1-1
https://photos.app.goo.gl/4jRTSjkG9m5GJHq98
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https://photos.app.goo.gl/laysCqzdkmhzoNeU8
David W. and K. Grace Shenk family collection

3. Bishop Amos Muhagachi( cent er) and David W. Shenk (left), pr
Christian in dialoguedin Swabhili to Jikaya Kikwete (right), then President of Tanzania, who
requested 200 copies.

https://photos.app.goo.gl/8RucZFeE4YR45xmK8
EMM archives

4. Professor Badru Kateregga (left) and David W. Shenk (center) reminiscing on their jointly
written book: AA Muslim and a Christian in dialo

https://photos.app.goo.gl/LdJInuJY6svaav3M8
David W. and K. Grace Shenk family collection

5. The Shenk family being commissioned by EMM to go to Somalia in 1972 i David & Grace,
Karen, Doris, Jonathan gnd Timothy
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A Call for Papers (CFP)
Dear Brothers and Sisters in the Lord,

The Somali Bible Society Journal is a biannual online publication that accepts any
papers that contribute to the understanding of the SomalilChurch, its history,
mission, and ministry. The SBS Journal also publishes interviews, book reviews, and
poetry. No particular footnoting or bibliography style is required as long as the author
is consistent in their chosen writing style. Because of the Somali ministry& nature,
authors can use their real names if they wish or pen names when there is a security
concern.

The length of the papers is negotiable but a minimum of 2,500 words are
recommended. Longer papers are appreciated. Papers must be single-spaced, and
Microsoft Word. Papers are accepted throughout the year. The authors are
encouraged to send an abstract of about 250 words before sending a complete
paper. If your paper is already completed, we would still consider it for publication.
The author should send a brief biography with their abstract or completed paper and
a photo unless there is a security concern. The author®& email address is included in
the published brief bio unless requested otherwise.

The SBS Journal does not republish already published papers. Please do not send
any paper that is being considered by another publication. The SBS Journal
contributes to the literature development of the Somali Church. Your paper could
inspire, strengthen, and encourage the persecuted but growing Somali community of
faith worldwide. Your sacrifice of submitting quality papers to the SBS Journal will
become the Somali Church& everlasting heritage.

The SBSJ is the official Journal of the Somali Bible Society (SBS). SBS is fully
registered and represents Somali Christians in the Somali peninsula and beyond.
The SBS is a non-denominational and not for profit parachurch organization. Please
email your abstract or complete paper to any of the below email addresses.

The Editorial Board of the SBS Journal consists of 5 members who include missionaries and
other workers in the Somali ministry. The SBS Journal Editor in Chief is Aweis A. Ali, PhD, a
missiologist and an authority on the persecuted church in the Muslim world with special
expertise on the Somali Church. Aweis earned a Bachelor of Theology degree from the
Evangelical Theological College in Addis Ababa, a Master of Divinity degree from Nazarene
Theological Seminary in Kansas City, Missouri, and a PhD from Africa Nazarene University
in Nairobi. The Editorial Board can be reached

at info@SomaliBibleSociety.org or amazingwisdom@gmail.com
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Advertise in the SBS Journal

The Somali Bible Society Journal (SBSJ) is an open access

SBS online publication of the Somali Bible Society. Contact us if
l()URNAI,‘ you wish to advertise your ministry in our journal.

Somali Christian Forum (SCF) is a coalition of
s [I M A l I Christians devoted to making Christ-like disciples,
planting churches, and empowering church leaders
Py Moveii:l' ?OTI' CA:a::eR”M to promote peace, healing_and transformati(_)n
among the Somali people in the Horn of Africa.

www.somalichurchforum.com

info@somalichurchfroum.com

e Life Bridging Works exists to bring the fullness of
Life Brldgmg life that Jesus foers to those most at n_eed |f_ itin
the Horn of Africa. We have been working with the
Somali Believer Ministries Network since 2013 and
want to help the good news of Jesus Christ be
spread to all people. More can be found out about us at www.lifebridgingworks.org

Please consider supporting the ministry of the Somali Bible
Society (SBS). The Somali Bible Society will soon start the
translation of the Old Testament into Somali. Consider
sponsoring the translation of one Old Testament book, chapter
or even a verse into the Somali language. The newly
translated New Testament has already been published. Contact SBS for more
information. www.somaliBiblesociety.org. info@somaliBiblesociety.org

SOMALI
Bible Society

Disclaimer
The views expressed in the articles published in this journal are those of the authors

and they may not necessarily represent the views of the Somali Bible Society
Journal or its publisher, the Somali Bible Society.
Copyright Notice

©Somali Bible Society Journal
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